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FOLKLORE

I N

THE

B O O K

0 F

JUDGES

I N T R ODUO T I ON
Every new book , 11 writes Samuel Ives Curtis , 11 must
/l
demonstrate its right to be . Why sho J.ld you claim our
11

1

attention?
information?

What are you?

Do yoi.,~ give any new or important

Are you interesting? 11

(1)

T;1is book or

thesis justifies its existence in that it sets forth primarily
folklore material in relation to the book of Judges , collecting,
classifying and interpreting correlative material from many
and various sources .

Sor.1e r::aterial is gathered from

Biblical Journals and religious sources per se; but there
are other materials found in out- of- way places , in folktales of many lands .

These latter sources would not normally

be read by any one but a suecialist in comparative religion;
and yet they are a very important part of the popular
religion \lhich is the

11

frame of reference 11 in which the

religion of Yahweh operates .

We cannot , for example ;

understand the real threat of Baalirn in the time of the
11

Judges 11 unless ariong other things we know that the season

rituals were performed to revive the total cosmos and thus
secure fertility of flock and field .

And he who refused

to participate in these rituals was allegedly setting himself up against the national food supDly .
One is ~ot rea y to stucty problens of textual transmission , syntax , a- d all linguistic problems until he has
endeavored to dissassociate himself from the Twentieth
(1) Prim Sem . Reli,9; . Today , Samuel Ives Curtiss .
Fleming H. Revell Co . New York :O'.JCCII.

Century scientific frame of mind , and to enter into a more
primit~ve pattern of thought .

i'lell does John Fiske write:

"That prosai c and coldly rational temper with whi ch modern
men are wont to regard natural phenomena was in early times
unknovm .

We have come to regard all events as taking place

regularly , in strict conformity to law:

whatever our official

theories :-nay be , we instinctively take this view of t hings .
But our primitive ancestors lmew nothing about

aws of

nature , nothing about physical forces, nothing about t he
relations of cause and effect , nothing about the necessary
regularity of things .

There was a time in the history of

mankind w:1en these t hings had never been inquired into and
w:10n no generalizations about them had been frar.1ed , tested ,

or established .

There was no con ce ption of an order of

nature , and therefore no distinct conception of a supernatural
order of things .

There was no belief in mi racles as in-

fractions of natural laws; but there Has a belief in the
occurrence of wonderful events too mighty to have been
brought about by ordinary mean s .

There was an unlimited

capacity for believing and fancying because fancy and
belief had not yet been checked and headed off in various
directions be established rules of experience .

Physical

science is a very late acqcdsition of the human mind , but
we are already sufficiently i mbued with it to be almost
conpletely disabled from comprehending the thoughts of our
ancestors . 11

(

1)

Of 'a similar nature is the thought expressed by the

(1) Myths and .':yth-lv:akers .
Boston 1873, PP • 16, 17.
ii

James R. Osgood & Co .

editor in the Preface of Mythol ogy of All Races .

The

(2)

thene of rJythol ogy is of perennial interest , and , more t han
t his , it possesses a value that is very real .

It is a

do cument and a record - existing 11ot merely in t he dim
past but in the living pr e sent - of man 1 s t hought, of hi s
cea seless endeavour to attain t hat very real happiness which
as Virgil te lls u s , arises from 1knowledge of the causes of
things ' ---

Thus mytho logy is a ve ry real phase - perhaps

the most important primitive phase - of that eternal quest
of Truth wh:_ ch ever drives u s on , t hough we lmow that in
its ful l beauty it 2ay never be revealed t o mo rtal eye no r
heard by ear of man - t hat quest mo re precious t han ~eat or
raiment - that quest which ue may not abandon if we still
be men .
11

Myt ho lo gy is n ot , t hen , a thing of mere academic

interest; its value is real - real to you and to me .

It

is the history of the t hought of early man , and of primitive
:nan today .

I n it we may fi n d mu ch to tel l us how he lived,

and how he had lived in the a ges of which hi s myths recount . 11
Pierre Gordon informs us that urt should be emphasized
again and again t hat old legends and true myth s never lie,
unless , of cou rse, they arE: distorted or mutilated .
are hist orical monuments .

Th ey

Contrary t o common belief, nothing

lacks imagination more t han t he mythical '.1:entali ty .

Nothing

'
clings more closely t o real ity,
nor transcribes facts mo re

scrupulously .

But myths describe only rites and liturgi cal

representations , that is, things protected fr om the passing
of t ime , and t herefore, although being historical documents,

(2)

Boston 1916 .
iii

they never per~it t he determination of dates .
neverth eless, most precious .

They are

Precisely because they take

into account not dates but eternal things, myths and legends
alone enable us to penetrate into the soul of past generations .
The true nature of man does not live in the climate of
fleeting time .

A close examination of the legend of the

Sabines or of the myth/ of Melanippos reveals the foundation
of the spirit of the Romans and the old Greeks .

1t brings

us much closer to the intimacy of faith and the vibration of
hearts than the most thorough study of archeology or linguistics . 11 (1)
Before proceedin g any further , a definition of folklore
should be given so that in the delineation of the concept
ce"tain ar.:ibigu.ous implications might be avoided .

Here I

quote the concept of Folklore as set forth by Theodor H.
Gaster under whose direction this thesis is being written .
He writes :

11

Folklore is that part of a people 1 s cu lture

i·l'.~ich is preserved, consciously or un cons ciously , in beliefs
and practices , customs and observances of general cu rrency;
in myths, legends , and tales of comnon acceptance; and in
arts and crafts which express the temper and genius of a
group rather than an individual .

Because it is a repository

of popular traditions and an integral element of the popular
1

climate , 1 folklore serves as a con stant source and frame

of reference in that it is essentially of t he people , by the
people , and for the people . 11

V

And James George Frazer in

the Preface to the abridged edition of his Folklore in t he
(1) Sex , and Reli gion .
New York 1949 .

Social Sciences Publishers .
iv

Old TestD.:.20'1t sets forth ' ·· s position re lo.ti ve to foll:lore
thus:

"In t:1e present \Tork I have attempted, on the lines

of fol~:::- lore , to trace so:ne of the beliefs a:1d institutions
of ancient Israel bac!a-rard t,.1 earlier and cntder stages of
thought and practice which have their analosies in the faiths
and customs of existing savages .

If

I have in any ~easure

i:ncceeded in the atter.1pt , it shou2.d hencefort.1 be possible
to vim, the history of Israel in a truer , if less romantic ,
7

ig1t as that of a ·9eople not ,Tiiraculously different from

all ot'.1er races bv div:..

1e

revelation , but evolved like tLem

by a slmr :,rocess of natural selection fr,)
condition o~ i -. 01.·ance and savar-;e~r . 11

an embryonic

(1)

This tl esis 5.s the first of a projected series to
0

provide for biblico.l schola_ s~1ip a foL:::loristic bac::- ground
-:!"r every boo.s: of the Bible .

-----

This t 1esis is to follow the

exm.:.ple of Theodor H. Gaster 1 s book, Thespis , and Hi th some

~

= t o do what he has dme in it· narne\r ,
11 to

lift the ':yt'1ological Li 1,erature of the Ancient N ar

East out of the narro\·/er conf~ s of Oriental studies and to
place it in wider co'1text by interpretin.s; it against t:1e
back ground of cor.cparati ve 1:yt:1olos.v and f'olklore . 11

(1 •

Fol::-lo!'e in the Cld Testa.. e'1t . The 1:ac!:illan Co .
(1
::eu York 1923 .
(1) Fre::'ace of Thes,is , The 1:acMillan Co . :-iew York 192.3.

I

1

Sarra is defined as s~nply a talc told or as a
11

short tale .

11

The word itself is cosnate to the

Ger:nan sa -o:e , say .

-

/\

T:1i s for.n of literature '.as its

widest ex:iression in the

co.ndinavia."l tales in \{,:.ch

~yth or heroic story exists side by side or conningled .

In the broad sense of t½e ,-rnrd sa~a is a

/\
bit of ancient hi story or li teratnre .

Oric'..inally /

and in its unqualified usage it is a story or a
I

group of stories in }rose C8'1 c erning an historical
c~aracter and relatinG in a series of episodes his
life '.:.star/ .

But in a uide sense tte sarra relates

eve:1ts of t,.e past , :nyti~:.cal as wel l as historical
in character .

1-i:arvelous exploits and heroic atlven-

ture, fact and fancy are mingled freely .

--------

At a later tir.:e and in t. e course of generations ,
the

--------unden•ent importan.t

sar-C,

c':anges , acquired ac-

cretic-ns a'1d it tool: on a r·ore or less
artificial character .

oetic and

Subseque·1tly it :..s consip1ed

to writing and handed dm-m as a l::ind of rudimentary
epic .

K"1ut Gjerset after referring to the

11 v1ise 11

rr.en and v1c,reen of Iceland wh o preserved orally the
farr:ily -:enealogies and t:1e nm-1 and 'I!Ore carefully
constructed tales about the leadin

en; the>::1 proceeds

to write about tr..eir literary composition .
us that

11 In

Re informs

the succeedine: :!)eriod , 10,30- 1 ll8 , the

so-called Fridar old, or ~eace per:..od , it became poss:..ble to view past events in a ~tore undisturbed perspective , as the internal strurgles subsided , and

2

greater tranquility began to -prevail in political
and social life .

In this period frodir or learned

men appeared, who had studie J in schools both at
home and abroad, and possessed the necessary literary
ability to gather the ready narrative material and
give it pemanent form in the written sagas . 11

(1)

Undoubtedly the book of Judges developed in
general conformity to such a pattern .

The original

historic events are at fi r st conveyed from ~eneration
to generation by word of mouth and were later fixed
in writing by Hebrew scribes .

They were most probably

a nart of an historical work comprising the partriarchal ase, the migration from Egypt , and the history
of Israel under the kingdom. dovm to the time of the
early 9th century .

T'ilis was the J book .

book E was written .

Later another

,I combined with E (E2) and thus

became the chief sources of the great prophetic historical work JE .

In turn a Deuterono,11ic author in

the early 6th century took this work as the basis of
his o,m .

He followed the lead of the redactor E2 in

placing a moral interpretation, and even more rigorous moral interpretation, upon history .

That which

is important for our purpose is the development from
oral sources to the "received text . 11
Generally speaking the style is brief, clear and
conversational.

Verse and prose are interwoven into

the narrative and on occasion striking speeches are
put in the mouth of the hero .

Co .

There is also the

(1) Gjerset, Knut , Hist . of Iceland .
New York 1925 p . 133.

The MacMillan

.,,x -·

"~

quick turn of the dialogue, the brilliant evolution
of the plot, and other literary devices that give
enduring charm to the more successful and ample of
the sagas.

/

we may note

in passing that there are three

general categories of the Icelandic, the best known
of the sagas:
1.

Historical:
Le.ndnamabo 1 k, (Book of Settlements)
The Islendin§S-s8gur
.
The Biskupasogur
Noregs Konungasggur (Heimskringla, World
Circuit), etc.

2.

Mythical:
II

Volsunga Saga
Frithjof's Saga, etc.
)•

Romantic:
II

Fornalda{sogur
Riddarasogur
Saga of Erik the Red, etc.

4
DIVISIONS :
The book comprises three main divisions:
I.

1:1-2:5 - A Brief Account of' the Conquests and
Settlements Of the Israelite Tribes in Canaan.
1:1-21 .

The southern tribes; Judah, Caleb, the

Kenites, Simeon, Benjamin.
1:22-29.

The central tribes; J oseph (Manasseh,

Ephraim).
l:30-;;.

The northern tribes; Zebulun, Asher,

Naphtali.
l:;4-;5.
1:;6.
2:1~~.

Dan 1 s settlement in the west.

The southern border.
The Angel of Yahweh reproves the Israelites

f'or sparing the inhabitants of the land, and
foretells the consequences.

5
II .

The History of Israel in the Days

2:6-16:,31.

of the Judges.

2:6-3:6 .

Introduction:

The.religious inter-

pretation and judgr!lent of the whole period as
a rec\,lrring cycle of defection from Yahweh ,
subjugation and deliverance . - The nations
which Yahweh left in Palestine .
Othniel delivers Israel from Cushan-

,3:7-11 .

rishathaim, King of Aram- naharaim .
3:12- 30 .

Ehud kills Eglon , King of I'foab , ai"ld

liberates Israel .

3:31.

Shamgar kills six hundred Philistines .

4. Deborah a.11d Barak deliver Israel from
Canaanites; the defeat and death of Sisera .

5.

Triumphal ode , celebrating this victory .

6- 8 .

Gideon rids Israel of the l~idianites .

9. Abimelech , the son of Gideon , King of
Shechem .
10:1- 5 .

Tola; Jair .

10:6-18 .

The 1oral of the l-:istory repeated and

enforced; preface to a new period of oppression .
Jephthah delivers Gilead from the

11:1- 12:7.

A.r.:t-::oni tes; he ·punishes the Ephraimi tes .
12:8-15 .

I bzan , Elon , Abdon .

1:5- 16 , The adventures of Samson , and the ;nis-

chief he does the Philistines .
III.

17-21 .

Two Additional Stories of the Times of

the Judges .

6

III.

(Continued):
--

17,18. Michah 1 s idols; the migration of the
Danites, and foundation of the Sanctuary at
Dan.
19-21.

The outrage committed by the inhabitants

of Gibeah upon the Levite 1 s concubine.

The

vengeance of the Israelites, ending in the
almost complete extennination of the tribe of
Benjamin.

7
LITERARY FORM ;

We come now to the classification of the Book
of Judges according to its literary form.

Our authorities

here are H. M. and N. K. Chadwick who wrote a very
comprehenaive series on The Growth of Literature (2)
-

.

They comment upon the composition of

11

The Book of

Judges" in respect to the Deuteronomic editor, its
literary hi story, and the· concluding chapters, 17-21.
They further say:

"The Book of Judges would seem to

be derived from a number of storie• (sagas) which
were originally (more or leas) independent but were·
brought together and connected by an editor or perhaps a aeries of editors."

(3)

Again this is the

very phenomena that we •hould anticipate in saga
literature.

The author or editor(s) are concerned

primarily in producing a desired result - in "Judges"
the conti nuation of the worship of Jehovah or a return to that worship.

Hiatory is the vehicle upon

which such reaults are to be achieved.

The Chadwick•

present in their three volume work a major four-fold
classification of all literature as follows:
I.

Heroic Poetry and Saga
The Iliad, The Odyssey, Beowulf, Judges
13-16.

II.

The Samson Saga.

Non-heroic Poetry and Saga
"The Book of Judges" 2:6-12:15 (The sagas of

(2)

Cambridge 1932.
vol. ii,
Cambridge 1932.

(3) P• 6;4,

11 The

Growth£! Literature,"

j

8

all the judges except Samson).
III.

Theological and Mantic Poetry (Divination)
Divination in Homer and Divination in "The Book
of Judges."

IV.

Antiquarian and Gnomic.
(l)

Genealogies

(2)

Other catalogues

(;)

The origins of place-names and personal
names

( 4)

The origin of customs and inati tutions

(chapters 17, 18 - The migration of the
Danitea, and the foundation of the sanctuary

at Dan)

(5)

The origin• of' places and buildings

(6)

The origin of' nations

(7)

The origin of mankind.

The Ohadwicka contend that

(1)

ill

of "Th• Book of

Judges" i s non-heroic saga; but in that t hey are mistaken.

Samson should be classified within the category

of heroic saga.

To be sure Samson is not of princely
v""

rank nor is he a priest, min"strel, or herald as are
the ma j ority of the homeric heroes.
are, a great athlete.

/,,,--

But he is, as some

He is the Hebrew strong man

par excellence.

He tears apart a young lion with

his "bare hands"

(14:6); he catches three hundred

foxes (jackals -

15:4); he slays with a jaw bone of an

-

ass a thousand men (15:15); he carries away the doors
(1). Chadwick, H. M. and N. K., The Growth of
Literature, vol i. Cambri dge 1932.

9

of t he gate of Gaza (16: 3); etc .

The stor:,,- fits into

three of the four categories of t heir "Heroic Poetry
and Saga" classification.
These are as followa:
1.

They (Heroic Saga) are primarily narrative
poems; the main object in each case is to
relate a story.

2.

~e stories are essentially stories of
adventure.

;.

They were clearly composed for the purpose
of providing entertainment rather t han instruction.

Let us now consider th• Samson saga in relationship
to thsae categories.

We note as Ourtis~ points out

that the story of Samaon as a judge (chapters

1;-16)

"stands in striking contrast to Ehud, Barak, Gideon and
Jephthah.

He is not leader of the people but performs

his exploits single-handed.

His narrative also is not

a connected tale leading to one great event, but a
series of independent adventures mostly amours.

He

exhibits no set purpose of freeing his countrymen from
thei r oppressors but the injuries which he inflicts
upon th• Philistines are in return for personal
wrongs.

His career thus is ill-adapted to convey a

religious lesson, but he was too striking and poi:nlar
a character to be omitted from the roll of Israel's
deliverers."

(1) As

(1) Curtis, E.
New York 191;.

Budde points out:
The Book

"Th•

ideal

2! Judges, p. l;o.
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of the country-hero waa exactly the same in Israel
then as it ia at the present day.

The lion of a

village must be first in success with the female sex,
first in bodily strength, courage, and fondness for
brawling, and first in mother-wit. 11
-

(2)

It is this

..

.

-

popularity that "forced" the inclusion of the Samson
saga into a pragmatic religious interpretation of

history.

This aaga ia the only genuine "heroic saga 11

in the "Book of Judges."

He is their hero and, of

necessity the saga about him becomes "heroic saga."
One must not, of course, overlook the story of
Gideon (vi ff) which might be classed by some as

-

"heroic saga."

But aa we have it in its present form,

it must be regarded as "non-heroic saga."
and religion are its guiding motives.

Patriotism

Gideon is called

to his task by the Angel of Jehovah (6:11.-14) to
deliver his people from oppression; he sacrifices
under the oak (6:19); he is commanded to and throw•
down the altar of Baal and the Asherak that is by it;
his commission is confirmed by the "sign of the fleece"
(6::56-4o); and he leads his three hundred chosen
warriors into battle crying:
and for Gideon

(7:20). 11

motive is predominant.

"A sword for the Lord

Obviously here the religious
Samson has no call to service

and no worthy service to perform.

He is of course

designated as a Nazarite and a deliverer of Israel
(l:5:5); but he grows up to be a kind of a rake, and he
does not effect any real deliverance of his people as
(2)

D B.

Iv. P•

;so

a.

11

does Gideon.

In the for mer there is only selfish

passion, while the latter is a- noteworthy patriot.
As these contrasts so well portray, we see the "heroic
saga" of Samaon and the "non-heroic saga" of Gideon.
One is romantically motivated and t he other is moved
by genuine religirus ideals.

There is the further

example of Barak who also exhibits the patte,rn of the
"non-heroic" saga.

The Ohadwicks comment thus:

"Barak may perhaps be a prince of Naphtali - his
position is not stated - but in the saga he will not
consent t o lead the rising, except under the guidance
of the prophetess Deborah.

There is no mention of

heroic deeds by him or any other individual warrior
in the army.

Their final blow, Sisera' death, is due
-

to a woman, the wife of an alien (non-Israelite).
In the poem the motifs of religion and patriotism are
dominant throughout; and fierce _curses are invoked
upon a district, which sent no contingent to the army.
The speaker is the prophetess herself, at least in
part, and perhaps, throughout the poem."

(1)

Menti on has already been made to the "Song of
Deborah 11 as

11

non-heroic 11 saga so that it shall be

sufficient to classify it as Type D.
and panegyric) poetry.

(the elegy

This poem of battle has a

familiar note to that of the "Song of Moses and
Miriam" found in Exodus

15.

In passing it ought to

(1) Chadwick, The Growth 2f. Literature vol. ii.
Cambridge 19;2.
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be saii that 11 The Song of Deborah i• umiurpassed in
Hebrew literature in all the great qualitie• of poetry

ana holds a high place among Triumphal
literature of the worli.

Cd.•• in the

It is a work of genius, and.

therefore a work of that highest art which is not
stuiiei and artificial, but spontaneous anci inevitable.

It shows a development and commancl of the resources
of the language for end• of poetical expressions whieh

prO'V'es that poetry had long been cultivated. among the
Hebrews.

Few fragments of this earlier poetry have
'

come down to us; probably few survived to the centuries with which our Hebrew literature begins, but
we cannot doubt that the nomaiic forefathers of Israel

took the same keen delight in lyric poetr.Y which is so
strongly marked a trait of the Arabs ." ' (1)

We are not directly concerned here with other
than Section 2 (other cataloguea), and Section 4
( The

origins ot customs and institution•) • We deal

with the former in noting the number of the forces of
Benjamin

(20:15) "twenty and. six thousand men that

drew sword, besides the inhabitants of Gibe&h, who

were nWlbered sn-en hundred chosen men; and the men of

Israel, besides Benjamin, were numbered tour hundred
thousand. men that drew sworci" (20:17); "ancl destroyed.
down to the ground of th• I 1raelites on that day
twenty and two thousand men (20:21);
down

11

and destroyed.

to the ground. of the children of Israel again
(1)

lloore, ICC, Judges, PP• 135, 136.
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eighteen thousand men" (20:25); "and smote ot them.two
thousand men" (20:45). Compare also the catalogues

ot Achaen and Trojan forces (Iliad TI. 494 ft., 816

tr.); and in the Oclpse7 the list of Phaecian athletes
(VII. iii. ff.); in XI 235 tt. a list of distinguished
persons whom. Odysseus encounters in Hades. In Hesiodts
Theogany (77 ff.) there are lists of Muses; and a list

..
of the children of Uranos

(133 ft.) • In Norse Legend

G[imnismal gives a list of the homes of the gods,
of rivers, and of the horses ot the gods.
Chapters 17, 18 - relate the story ot Micah••
idols, the migration of the Danites, and the fomding
of the sanctuary at Dan. Micah of the hill country of
Ephraim, confesses to a theft of eleven hundred. pieces
of silver (17:2) which he restores to his mother who
in turn consecrates the silver to the Lord for the

.oanufacture of a graven image and a .1110lten image.

The

son, Micah, sets up a • hrine and consecrates one of
his sons as priest. Subsequently a traveling Levite
is hired as a priest, "Then Michah said, 'How I know
that the Lord will prosper me, because I have a Lente
as priests (17:13).•n Later the mi.grating Danites
took possession of the priest and shrine saying:
"Is it better for you to be a priest to the house of
one man, or to be a priest to a tribe and family in
Israel?

(18:19).n In 17:6, an editorial note explains

how in an earlier age such a practice was possible;
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tor 11In those days there was no king in Israel; every
.man did what was right in his own eyes." The redundancies
or the verse (18:1) and the preceding cognate verse

(17:6) are due to the union of the two closely parallel
accounts.

(1)

ill goes well for Micah until an

armed party of the Danites rob the shrine, taking the
graven image, the ephod, the teraphim and the molten
image (18:17).

Micah's forces oTertake the Danitea;

but Micah seeing that the Danites were too strong tor
hi.II. went back to hi• home (18:26) •

the city, and dwelt in it.

"And they rebuilt

And they named the city Dan,

after the name of Dan their ancestor, who was born
of Israel; but the name or the city was Laish at the

first.

And the Danites set up the graven image for

themselves; and Jonathan the son ot Gerahom, son ot
Moses, and his sons were priests to the tribe of the

Danites until the day of the captivity of the land

(18:28-31). 11
As a part of the treatment of the Saga theme we
may well add Robert H. Pfeiffer' s category or Saga:

I. Etiological of the Book or Genesis (collected
in the S, J, E and P documents).

'l'hese are set

tort.h for the purpose of explaining certain
tacts in the later history of Israel which were
obscure or disconcerting.

n.

Ethnic - explaining the later vicissitudes or
characteristics of a people, as the subjection of

(1) Moore, G. F. Judges ICC, see page 388.

Canaan to Israelites and Philistines. Cf. Gen.

9:20-27; 16:llf.; 21:8-21, and 4:1-15 .
III . Historical - depieting actual tribal events as
adventures of ancient heroes, as the ill-fated
attack of Simeon and Lerl on Shechem (34; c.

49:5-7); and the triumph of the Israelites over
the F.d.omites in the time of David (25:21-34; 27.
IV.

Juridical - tracing Israel's right to certain
wells (21:22-32; 26:15-22) back to the patriarchs,

and Israel's title to the land of Canaan to
Abraham• s legal purchase of the eave or 1lachpelah

(23 .

v.

Geological - explaining the strange volcanic
features of the country arowd the Dead Sea

(19:24-28) .
VI . Ritual - explaining some features of the Passover
celebration (Ex . 12:21-39), and the abstention
from eat ing the ischial nerve (Gen. 32:24 (H.

32-25-33).
VII .

Aetiological - explanations which occur in most
or the sagas listed as Gen. 4:1; 16:11; 21:31;
25:26, 30, 32:28 (H. 32:29) and in many others.

lp,
fflE)(E AND CONT.ffiTS:

Attention is ealleci to the recurring theme of
obedience to I!\.eh
,.. d.uring the life of the Judge an•
his contemporarie•, and the subsequent falling awa7
after the death of the judge.

"Indignant at this un-

faithfulness, Yahweh gave them into the power of their
enemies, who subjugated and oppressed. them. Moved b7
their distress, Yahweh repeatedly raised up leaders
(judges) who delivered them from their foes (cf.

3:9-15; 4:3 f., 5:7; 10:lOft). But the7 persisted
in the worahip of other gods or relapsed in it when the
judge was dead; each generation was worse than those
before it. Neither punishment nor deliverance wrought
any lasting amendment.

'!he history of each of the

judges begins with a few sentences telling us how the
Israelites offended Yahweh; how he gaye them into the
power of this or that hostile people for a number of
years; and how he at last raised up a deliverer
(see 3:12-15; 3:7-11; 4:1 ff; 13:1).

(1) Here is

evidence of the recurring theme and of the author••
purpose not only to interpret the history and explain
upon religious principles why such evils befell Israel
in the days of the judges, but to impress upon his
readers the lesson that unfaithfulness to Yahweh is always

punished; and that whenever Israel falls away from
him, he withdraws his protection and. leaves it de-

(1) Moore, ICC, Introd. PP•

XY,

ui.

l'l
fenseless before its toes.• His motive and aim,•
Moore points out, "are thus not historical, but

religious."

(2)

The author writes not a "philosophy

of history" but he does interpret history from a religious
viewpoint.

The author, or editor of the book has left only
a very few distinctive conceptions or expressions.

(3) '!he story of Samson's adventures has little or no
relation to the book; some other material such as
Gideon's setting up the e}ilod and the sacrifice ot
Jephtbabts daughter reflect religious ideas, and style
quite unlike its own. Compare for example the story

ot Ehtn (.3:12-30) with that of othniel (3:7-11).

The

latter reveals what these stories 1110uld be like if the
author had written them himself.

Careful analyais of

several stories as of Gideon (6:1-10) anci Jephthah

(l0:6-16) brings out the fact that these parts of the
work are not entirely homogeneous.

Though slight,

there are numerous repetitions and duplications, and
differences in points of view and phraseology.
explanations of these differences are given:

Two

"one is,

that the author or editor of the present Book of Judges,
in incorporating 2:6-16:.31 in his own work, dwelt upon
and emphasized the moral lessons of the history which

his predecessor had enforced; the lack ot unity- and
Moo(,:,, I CC..

Ibid. P• xvi.
Kittel thinks it very probable that the author
of 3:7-ll also wrote 6:25-32; 7:2-8; 8:22 f; Moore, holl"ever disagrees (Ibid. r.n. xix).
(2)
(3)
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consistency which the critics have observed would
t hus be due to interpolation.

(1)

The alternative

hypothe1is is, that t he auth or of 2:6-16:;1 used as
the basis of his work an older collection of tales
of the Israelite heroes, in which the varying fortunes
of Israel in t hose troublous times were already made
to point the moral that unfaithfulness to Yahweh was
the prime cause of all the evils that befell the
people, - a pre-Deuternomic Book of the Histories of
.

the Judges."

(2)

.

Moore on the basia of a close analys is

of the entire book is of the opinion that the distinctive Deuteronomic note is absent and that the

standpoint is that of Hosea and the prophetic historians who wrote in bis spirit.
11

(;)

Burney writes:

The book took its f'lnal form at the hands of the

editor• ( or school of' editors) imbued with the
priestly conceptions of post-exilic times, for whose
work we use the 9YII1bol Rp."

(4)

Sources J and E as are familiar in parts of the
Hexateuch are thought to have been united by a later
writer (Rje) into one composite history, perhaps
identical with or closely related to pre-Deuteronomic
Judges.

Schrader affirms this to be true and attempts

(1) So Kittel, ~ • n ~ &!i•, 1892, P• 44f'f.;
and h is Geschicte der Hebraer, . i . L. 2, 1888, 1892.
(2) Moore, IOO. Introd. xxi. _
(3) Ibid. P• xxiv.
(4) Burney, o. F., The~ of Judges, Ribingt.ons.
London 1918.
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to separate the two chief' sources from each other
and from the Deuteronomic element ••

(1)

Kuenen

maintains a skeptical attitude toward this question
(Historisohoritiaoh Onderzoek, enz., vol. 1.2 d. ed.

1887,

1885,

i~ P• ~55

f.)i -~hile

Kittel argues that

suoh resemblances as exist are less decisive than the
countervailing differences.

(2)

Setting aside Judges 1:1-2:5, the brief account
of the conquests and settlement• of' the Israelite
Tribes in Canaan; and, chapters 17-21, (Two additional
stories of the times of the Judges); we find that the
"body" or central core of the book consists of a
series of stories about the Judges and their heroic
deeds.

(This is, of course, a genuine saga. pattern

to which attention shall be directed a little later.)
There was othniel who delivered Israel from Oushan-

rishathaim, King of Aramnaaraim (J:7-11); and Ehud
who killed Eglon, King of Moab and liberated Israel
(J:12-;o); and Sham.gar who killed six hundred Philistines,
etc.

The judges are the medium upon which the author

and editor(s) builds their particular religious interpretation of h istory.

It may well be real history;

but it is not necessarily chronologically accurate.
The author or editor(s) are more concerned with prophetic

insights into history, with a religious interpretation
(1) DeWette, fil:&• 8th Edition, P• 327-Jj2. Also
Wildeboer, .Letterkunde, p. 168 f.
(2)" ~-2!.• ~ - , 1892. P• 44 ff.; Geschicte
~ Hebraer, i. 2. P• 15-18. So also Ko., Einlp,
P• 252-2§4, Wildeboer, al.
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of history t han history per ~•

FOLK TALE AND SAGA

We ought also to consider the analysis of Folk
Tale and Saga as giTen by Stith Thompson:

(1)

l.

M:rchen fairy tale, household tale.

2.

Novella e.g.

Arabian Nights, Boccaccio,

Sinbad the Sailor, etc.

The material is

less fanciful and more realistic than the
fl

Marchen classification.
;.

The Hero Tale which is usually a tale clustering around superhuman "men."
or Theseus.
1;-16)

Of. Hercules

The Sam.eon Saga (Judges chapter•

is of this type.

4. Saga is local tradition, local legend, and
tradition populaire.

5.

Explanatory (etiological).
Magic and Marvels:

1.

Magic Powers.

"The Two Brothers"

2.

Magic Objects - "The Magic Ring"

(Type

;o~)

(Type 560)

;. Magic Remedies - "Three Hairs from the Devil's
Beard" (Type 461)

4. Extraordinary Strength - "The Bears Son"
(Type .,01), Strong Man (F610 ff) as illustrated by Samaon's exploits.
(1)

Thompson, Stith, Nature and Forms of' Folktale.

Dryden Press. New York 1946.
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•

Realistic Tales - Cleverness (in part)
2.

'

Clever Riddle Solvers, as

-

11

The Clever Peasant

Girl" (Type 875) "The Emperor and the Abbott"
(Type 922),

Son of the King and the

11 The

&lith 11 (Type .920), and the riddles of Samson
(Judg~s i4:14 ff.).
Legends and Tradition The Polyphemus episode of Greek Mythology is
placed over against the blinding of Samson (16:21).
In 2:11; 2:1;; ;:7; 4:1; 6:1; 8:;;; 10:6; and
1;:1 there is recorded that the children of Israel did
evil in the sight of the Lord (forsook the Lord, and
-

served the Baals and the Asbtaroth).

While the his-

toricity of this book is generally accepted, we may
question for a moment the heroic element essential
to Saga.

It is here, however, by implication; for

in the face of an almost total defection from the
Lord, it must have taken real courage to remain faithful to Him.

Take the incident of Gideon's valor in

pulling down the altar of Baal and in cutting down the
Ashera.h that stood beside it (Judges 6:25
that Gideon

11

f.).

Note

was too afraid of his family and the men

-

of the town to do it by day, (and) he did it by night"
(6:27).

P~r-11',ps only the courageous answer of his

father saved his life.

This father answered those who

sought the life of his son with great wisdom.
you contend for Baal?

"Will

Or will you defend his cause?
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Whoever contends for him shall be put to death by
morning.

If he is a god, let him contend for him-

self, because his altar has been pulled down" (6:,lb).
Or consider Samson who is chided by three thousand
men of Judah who went down to the cleft of the rock
to interrogate him.

They said:

"Do you not know

that the Philistines are rulers over us?
is this that you have done to us"

What then

(Judges 15:11).

Herein is history and heroism combined to bring to
birth that literary form which we ca ll Saga.
ought to add al•o simplicity of style.

And we

THESIS PURPORT:
I affirm in my Thesis, "Folk-Lore in the Book
of Judges," that herein, in a large segment of the
book, is an historic presentation on the basis of
•saga" writing.

Attention is called to style as shall

be set forth in the section on "Saga in General,"
.

and on the

11

Intermixture of Prose and Verse."

Such

style is a ccmunon characteristic of that kind of
sl, a~~~
writing and one in which the Book of Judges ari¥ea.
"The Rhythmic Style of Folk Tales" is also exhibited
in Judges as well as the use of "Women a • StoryTellers."

Then, too, there is the familiar pattern

of "Schematic Numbers."

Attention should be sharply

focussed on "Tales" related to heroes as Samson whose

prodigious strength, and in his hair, is a characteristic
mark of folk tale and folk hero.

Likewise his amorous

successes and even his tragic death set him apart

from ordi nary men.

Also the slaying of a lion is

one way in whi ch an ordinary man is raised to the
rank of hero.

Great men of a.~tiquity frequently won

their greatness by such an exploit.
And we nn.1st not forget the feminine interest in
the Book of Judges.

Deborah, and Delilah, Jael, and

the nameless women of Thebez who threw a millstone

upon the head of Abimelech (Ju. 9:5J).

Further, I

. .

would add the tragic story of Jepthah 1 s daughter
(Ju. ll:;i0-J9).

Here are "harem" t ype stories in
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which woman may exult in the courage of their sex,
their superior ability beyond that of men, and in
their innate clever11ees through which the stronger
male is overcome and defeated.

Attention is called

to this fact end parallels are cited to establish this
nharemn motif'.
Concluding moral, signs confirming a divine call,
dreams, riddle•, annunciation to a barren woman, all

indicate an age when history was written on the
nsaga" motif.

Further, the founding of the Danite

shrine (Ju. 17-18) is an etiological Saga but Saga
none-the-less.
This Thesis maintains that in the Book of Judges
there is more than a mere setting forth of folk-lore:
it is history written on the Saga baaia, the presentation of events in the light of extraordinary men,
and women who f'ulfil in their lives certain characteristic
phaaea of the Saga pattern.

Obviously, there is also

incidental folk-lore which is treated as such.
This Thesis is not a literary nor a textual
study, neither does it purport to be theological in
its implications; but solely to examine the Book of
Judges on the basis of Saga writing and folk-lore in
general.
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ON STORY-TELLING I N GENERAL:

Before considering directly the treatment of
story-telling, we ought to pause and define the fairy
and the folk tale.

It is important to note that in

many of these tales there is intermingled with historic fact elements of fancy and conscious exaggeration.
It is with keen insight that Laura F. Kready write-a:
"The fairy tale is a literary rather than a scientific
achievement.

Its realities are matters of feeling in

which thought is a mere skeleton to support the adventure.

It matters little that the facts alleged

in the story never were and never can be."

(1)

While I do not for one moment consider the Book of
Judges a fairy tale yet is shares in certain elements
of that kind of 1i terature.

Humanely speaking, the

Book of Judges shares in a measure in that kind of
transmission common to fairy or folk tale.

And one

must affirm rather than deny its validity because it
does tlnls share.

Were it to conform precisely to

modern scientific thought, one would have good reasons
to believe it to be a pious fraud.

The proper approaolt

is out-lined by Ruth Sawyer who writes:
is a fo lk-art.

"Storytelling

To approach it with the feelin gs and

the ideas of an intellectual or a sophisticate is at
once to drive it under the domination of mind and
critical sense.

All folk-arts have grown out of the

(1) Kready, Laura F., ! Study 2;f. Fairy Tales,
Introd. Xv Hou ghton Mifflin Co. Boston .1916 • ..
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primal urge to give tongue to what has been seen, heard,
experienced.

They have been motivated by simple,

direct folk-emotions, by imagination; they have been
shaped by folk-wisdom."

(2)

Again one hastens to add, that man has experiences not
only of incidents arising out of the physical realm;
but also from that beyond realm of spiritual reality.
One cannot reduce man simply to the category of a

higher animal.

While folk lore emphasizes the human

approach, it must not deny the validity of the total
out-reach of man in all aspects of his life.
"The :f'irst primitive efforts at conscious story.

telling," Miss Sawyer informs us, "consisted of a
simple chant, set to the rhythm of some daily tribal

occupation such as grinding corn, paddling a canoe or

kayak, sharpening weapons for hunting or war, or
ceremonial dancing.

They were in the :f'irst personal

impromptu, giving expression to pride or exultation
over some act of bravery or accomplishment that set
the individual from the moment apart from the tribe."
(1)

Illustrations of this early story telling are

seen for example in the exploits of Keokok.

I, Keokok, have slain a bear.
Ayi - ayi - ayi (2) Sawyer, Ruth, The Way o f ~ Story Teller,
P• 27 Viking Press, New York 1942.
(1) Sawyer, Ruth, ~ Way of 2 Story Teller,
P• 46. Viking Press. N~w York 1942. . . .
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A great bear, a fierce bear

Ayi - ayi - ayi With might have I slain him.
Ayi - ayi - ayi -

Great are the muscles of my ann Strong for spear throwing Strong for kayak going -

I, Keokok, have slain a bear.
Ayi - ayi - ayi - (1)
And further witness to this moat early story form
comes from Brazil :
Hunting it was good,
Hunting it was good.

We have killsd a beast,
We have killed a beast,
Now we have something to eat,
Now we have something to eat ••• etc. (2)
Compare also Ecclesiastes, chapter ii, vv.

4, 6, 7,

9 -

"I made great works; I built houses and planted
vineyards for myself ••• I made myself pools from which
to water the forest of growing trees.

I bought male

and female slaves, and had slaves who were born in
my house; I had also great po ssessions of herds and
flocks, mo; e than any who had been before me in
Jerusalem ••• So I became great and surpassed all who
(1) An Innui t Chant from Greenland
(2) P. Ehrenreich, "The Botocudos, A Tapuya
Tribe of Southern Brazil, 11 . Zeitechri:rt. fl'.lr ~hnologie 1887.

were before me in Jerusalem; also my wisdom remained

with me."
The story at first centers itself about the
teller.

It is related in the first person singular; and

it corresponds in a general way to a stage of childhood.

In a measure the life of the individual re-

capitulates the hiatory of the race.

Moreover, we

observe that these fairy or folk tales are in point

of origin the prescientif'ic endeavors:
1.

To record events of gods and heroes

2.

To explain natural phenomena as the Sun,
Dawn, Thunder, Rain, etc.

;.

To set forth history in a time when there
was no clear distinction between fact and

fancy.
For the primitive man there were no miracles but only
great deeds, and these deeds were often supposed to
be effected by the gods who lived in heaven and yet

walked on earth.

The Greek gods watched carefully

their favorite heroes, and when necessary they came to
their aid.

One would not posit such crash ideas about

Jehovah; yet as they understood him, he was immediately
working in his world.

His hand discomforted the

enemy - a figure of speech to be sure - none-the-less
it portrayed an immediacy of God totally foreign to
our scientific age.
In time, a second stage developed; and it is
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marked among other things by a shift from the first
person to the third person.

The story teller is now

more conscious of the achievements of family and tribe
than of hi s own.

He speaks of their heroes.

And "Out

of recording hero events grew hero cycles or sagas.
Out of growing imagination came the impulse to exaggerate and idealize.

Where history failed, imagination

stepped in; ; for with the increasing capacity to wonder
bad come the capacity to invent.

As atory telling

came to be more and more a source of entertainment,
as tribe vied with tribe to outdo each other in their
records of achievement, story tellers began to
fabricate a richer, more colorful pattern than facts
could produce.

In this way came the transition from

the purely historical tale to the traditional and
finally to the purely imaginative tale, what we now
call folktale."

(1)

Could there not be somethin g of

exaggeration in the incident of Samson carrying away
the gates of the city of Gaza?

(2)

Cou ld it be that

-

the number of foxes that he caught might have been
somewhat leas than three hundred?

(;)

Perhaps the

explanation on the basis of simple exaggeration is
preferable to the accepted mythological one.
An important point in the development of the

fairy tale or folk tale is marked by the setting forth
P•

(1) Sawyer, Ruth, I!!.!!. Way £! :Yl!_ Story Teller,
5;. The Viking Press .• . New .York 1942. . . .

(2) . Cf. Judges 16:;.
(;) Ibid. 15:4.

of the story in some kind of writing.
an hardening eff ect.

There is then

"There is a kind of death to

every story when it leaves the speaker and becomes

impaled for all time on clay tablets or written and
printed page."

(4)

How interesting it would be to

have heard the recital of the Book .2! Judges and to

have compared it with the first written copyi

What

were the omissions; for all writing is a process of

reduction, of selection.
an elaborate coverage?

What events were accorded
How much or how little did

the religious viewpoint of the compilers give "color 11
to the tribal history?

What waa the opinion of the

editor(s) in respect to Samson?

for complete objectivity

ia not given to mortal man.

What, we ask ourselves is the value of the story
or folk tale?

To this question Marie L. Shedlock gives

a very excellent answer.

She, writing of the objec-

tives of story-telling, declares:

"First, to give

them dramatic joy for which they have a natural
craving; to develop a sense of humor, whi ch is really
a sense of proportion; to correct certain tendencies
by showing t he consequences in the career of the hero

in the story (Of this motive the children must be
quite unconscious and there should be no didactic
emphasis); to present by means of example not precept,
such ideals as will sooner or later be translated into

(4)

Sawyer, Ruth , op cit. P• 59•

action; at1d finally to develop the imagination, which
really includes all the other points."
relate these observations to the

~

(1)

As we

of Judges we

see drama in the Gideon story (6:11-8:;;), and in th•

sacrifice of Jephthah's daughter (11:29-4o).

Recall

the music and art which this tragic event has inspired.
(2)

Humor, tinged to be sure with sarcaam, is conveyed

1n Joth81ll 1 S Parable (9:7-21), etc.

Further, the

inclusion of the Samson story in the present~ of
Judges is best explained on the basis of the older
concepts alone.

Read Moore who reflects the commonly

accepted opinion when he writes:
why

"It is easy to see

he (Samson) should have been a favourite figure of

Israelite folk-story, the drastic humour of which is
st.rongly impressed upon the narrative of his adventures:

but not so easy to see what place he has in

the religious pragmatism of the Deuteronomic Book of
Judges, or, indeed in what sense he can be called a
judge at all.

Even the external connection with the

book is of t he slightest character:

the familiar

formulas with which the histories of the judges are
introduced and concluded are here at their lowest
terms (31:1; 15:20; 16:;lb)."

(1) One can now how-

(1) Shedlock, Marie L.~ Ib.2, ~ .Q! Story-Teller,
Introd. xvi, xvii Appleton . and . Co., .New York 1915• ,
(2) Of. Sypherd, W. o. Jephthah!!!£ fii.! Daughter,
Univ • . of' Delaware 1948. Thia book is a .compendium of .
music and art created about this theme.
(1) Moore , G. F. Judges, PP• ;1;, 4.

ever explain its inclusion as the endeavor "to correct
certain tendencies by showing the consequences in the
career of the hero in the stoi,•."

Samson is set forth

to show what is certain to happen to even the strongest
of men who have no great purpose in life and no depth
of religious experience.

He is the negative example.

His life is depicted that one might be warned not to
do as he did.

This is by far a preferable expla.~ation

to the viewpoint of those who affirm that the story
was included as a concession to popular a ppeal.

Is

it not very likely that a priestly editor or compiler
would have been swayed by popular opinion.

It is, on

the other hand, very plausible if not a certainty that
the insertion of the Samson story was a deliberate
inconclusion as a

11

negative example."

Final ly in this connection, it ought to be noted
that folk tales depict not a clever sharing of th•
mind alone, but rather a sharing of heart and spirit •••

. '

(2)

And further, "It is good to remember that there

lies in this folk-art much to quicken the apirit that
through and by the practice of it has been kept alive
those experiences and imaginings which have ~de possible the eternal re-births of the human race in the
midst of the maraudings, conquerings, subjugations of
tribe by tribe, of nation by nation."

(j)

(2) Sawyer, Ruth, The Way of the Story Teller,
P• 28 • . Viking Press. N~w York 1942.
(~) Ibid. P• 29.

And I concur with Laura F. Kready that "While the
fairy tales have no immediate purpose other than to
amuse, they leave a substantial by,produ.ct which has a

moral significance.

In every reaction which the child

has for distress or rn.unor in the tale, he deposits
another layer of vicarious experiences which sets his
character -more firmly in the mould of right or wrong
attitude.

Every sympathy, every aversion helps to set

the impulsive currents of his life, and to give direction to his personality."

(1)

(1) Kready, Laura F., ! Study 2£. Fairy Tales,
Introd. _p. xvii. Houghton Mifflin Oo. Boston 1916.

ON THE INTEWiIXTURE OF PROSE AND VERSE:
lb.1th Sawyer, whom I have quoted quite frequently
in this back-ground material relative to fairy and
folk tale, writes of the use of ballad or refrain in
her experience as a story teller.

In her book, lll!,

Way .2.f !a!!. story Teller, (1) she refers to her first
and not too successf\11 attempts as a stor.r teller; and
she proceeds to describe the more successful and later
achievements when she had mastered the technique.

"I have discovered," she tells ua, "that something
very delightful may take place when a ballad with a
refrain is introduced into the story hour.
olden times, the listeners take part.
too.

So, as in

A good thing,

Take a verse from the "Elfin Knight":
.
Ca...11 you make me a cam.brick shirt,

Parsley, sage, rosem&l°'J and thyme,
Without any seam or needle work?
And you shall be a true lover of mine.

We can, of course, find abundant illustrations of this
intermixture of poetry and prose in English Fairy
~

collected by Joseph Jacobs.

book is the storJ of "Tom Tit Tot 11 •
a daughter who ate five pies.

(l.)

Within thia

Here we read of

When the mother was

told of the pilfering she "took her spinning to the
door to spin and as she span she sang":
(1) ,P• 76. Viking Preas. New York 1942.
( ) G. P. Putnam's Sons. New York and London.

My darter ha 1 ate five, five pies to-day.
My darter ha 1 ate five, five pies to-day.
Being overheard by the king who had not fully understood
she changed the words as follows:
My darter ha 1 sp.m five, five skeins to-day.
My darter ha' spun five, five skeins to-day.
Likewise in the tale of the "Rose Tree" a song is
interpolated:
My wicked mother slew me,

My dear father ate me,
My little brother whom I love
Sita below and I sing above
Stick, stock, stone aead.
Also in this collection in the story of "Binnorie"
there is this intermixture~ · · Thus sings the harper:
0 yonder

si~

~i~

my father, the king,

Binnorie, 0 Binnorie;
And yonder sits my mother, the queen;
But the bonny mill-dams 0 1 Binnorie,
And yonder stands my brother Ihl.gh,
Binnorie, 0 Binnorie;
And by him my William, false or true;
By the bonny mill-dams 0 1 Binnorie (1)
Then, too, there is the blood-curdling song of the
ogre in "Jack and Beanstock."
(1) Jacobs, Joseph, English Fairy Tales,
~rd ed. _p. 46. G. P. Putnam's Sons. New York and
London.

Aht

What's this I smell?
Fee-fi-fo-f\un,

I smell the blood of an Englishman,
Be he alive, or be he dead
· I' 11 have his bones to grind my bread.
A variant of t his song is seen in the

version

11

(2)

0hildre Rowland

(;)
Fee-f'i-fo-fum

I smel l the blood of a Christian man,
Be he dead, be he living, with my brand,
I'll dash his brains from his brain-pan.
Grimm bears further witness to this phenomena in the
tale of "The Wolf and the Seven Little Kids. 11

The

wolf havin g devoured the seven little kids, being
surfeited of food lay down to sleep.

While she is

sleeping, the mother goat approaches stealthily and
cuts into the side of the wolf.

Then she removes his

offspring and fills the stomach of the wolf with
stones.

11

As he walked along the stones began to move,

rollin g and rattling against each other and he cried
out:
Fb.llnble, rumblel

rattle, rattlet

-

Hear the noise of t h ose little bonest
One would think by din and clatter,
That all had been turned into stones. (1)
J
Jae. oh~ •.5 . f:"11.5hs'1 F"ai<j ,-"~e,s,_N.j-L-ori •t"l
(2) Ibid. P• 63.
(3) Ibid. P• 128.
(1) Grimm's Household Fairy Tales, P• 18 ff.
tr. Ella Boldey. MoLoughlin Brothers. New York 1890.

~1
The same pattern is observed in "Cinderella 11 :
Rustle and shake
Dear little tree;
Gold and silver
Throw over me.

Turn and look, turn and look,
There 1 s no blood upon the shoe,
And the maiden at your side,
Is the rightful bride for you.

(2)

Of like import is the usage in "The Sparrow and Her
(1)

Four Young Ones: 11

All who trust in God each day,

And kind and gentle are,
With faith, from evil to be free,
To them will God a helper be.
•
Steere, writing of Swah~ i customs, records the same
/

I\

pattern of an intermixture of poetry and prose.

In

the tale entitled "Kisa Cha Kihindi 11 this stanza of
poetry is inserted:
A Wonder from God,

One was taken by the water,
One waa taken by the shark,

I, a free man, am bound,
My slave has got a kingdom,
(2) Ibid. P• 110.
(1) Qrimm1 s Household Fairy Tales, tr. Ella Boldey.
McLaughlin Brothers. New York 1890.

•
A Wonder from God.

(2)

Also the pattern obtains in the Swahili story, "Sultan
sei'~ t~
Majnun" . The sto?"J of the advem;h son who succeeds
in protecting the date tree of his father af'ter the
failure of his six brothers.

This success if crowned

by his killing of the Nunda, the man-eating cat.

Then

he sings a paen of triumph:

Mother, I come from the evil spirits,
That I may sing mother.
I came from the evil spirits that I may sing,
Mother I have killed

The Nunda, eater of people.

(1)

We come now to the intennixture of poetry and
prose in the Book .2! Judges.

The poetry therein inter-

v.

polated is the Triumphal Ode of Deborah, chapter

We ask ourselves concerning the reasons for the intersertion of this poetry.

The first reason we find in

the observation of Ehl.th Sawyer already quoted:
is a device for listener participation.

It

It is a

technique to be used by the skillful story teller when
the audience is tired and perhaps a trifly bored.

It

may also be true that in a situation where Israelite
triumphs were conmingled with crushing defeats that
there was the need of a

11

rousing song."
.

It could be
.

that these Israelites needed to recall earlier and
(2) Sieere, Edward, Swahili Tales, P• 45 Society
For Promoting Christian Knowledge . London 1906.
(1) Steere, Edward, Swahili Tales, P• 45 Society
For Promoting Christian Knowledge • . London 1906.

t

dramatic victories lest they become fain-hearted.

A

They may well have had the occasion to sing of the
"old-time religion" in that th• then present status
of religion was not worth the song.

They found the

necessity of boosting their moral by recalling past
victories.

4o
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THE RHYTHMIC STYLE

.Q! .EQbli TALES:

Julia Darrow Cowles comments with good insight
that

11

The first stories told to a child are almost

invariably the Mother Goose rhymes and jingles, beginning perhaps with:
Pat-a-cake, pat-a-cake,
baker's mani
So I will, master, as fast as I can:
Pat it, and prick it, and mark it with T,
And toss in the oven for Tommy and me. 11
••• Can we give a tangible reason for this choice?

Why do all mothers tum to them with unwavering fidelity?
Why do all children love them?
11

There can be but one answer.

Before a child is

able to follow the thread of the simplest story, he
can enjoy the musical cadence of these rhymes.

There

is rhythm in their measure, an allurement of sound in

their words and phrases which pleases his ear and
satisfies his senses long before their words carry any

intelligent thought to his mind. 11

(1)

Illustrations could be multiplied of this rhythmic
pattern but it will be sufficient just to quote a few
excerpts as one from Paul Revere's Ride:
"Listen, my children, and you shall hear
of the midnight ride of Paul Revere,
On the eighteenth of April, in Seven-five;
Hardly a man is now alive
(1) Cowles, Julia Darrow, The Art£! Story-Telling, PP• 52-5:5. A. O. McClurg and Co. Chicago 1914.
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Who remembers that famous day and year ••• "
Or from the "Parable of' St. Ohriatopher 11 :
To a lcing 1 s court a Giant came,"O King, both far and near
I seek," he said,

11

the Greatest King;

And thou art he, I hear.n

(1)

The rythmic style of a book as the Book of Judges
disappears through redaction to writing but mainly
through constant oral repetition and elaboration.
We find, therefore, certain elements of rythmic
style but the sections exhibiting such phenomena are
cl j..., it\. i.s.i, e,J. .
greatly clim!:sheti:.

(1)

Olcott, Frances Jenkins, Story Telling Poems.
Houghton-Mifflin Co. Bost,;m and New

PP• 286, ;,01.

York 191J•
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-ON WOMEN -AS STORY-TELLERS:

Mary Hill Arbuthnot in writing of the "Wide
-

diffusion of the folk tales" comments concerning their
origin:

"Folk tales are a legacy from anonymous

artists of the past, the old wives and grannies as
we l l as the professional story tellers.

They were

first created orally and passed on by word of mouth
for generations before the printing press caught up
with them."

(1)

We, would ;however, focus our attention

upon the women wh-0 tell the stories.
In the Golden Ass of Apuleuis the teller of the tale
is a woman.

Thus we read:

11

Then the old woman

rendering out like sighes, beganne to speak in this
sort:- ••• But I will tell thee a pleasant Tale, to
put away all thy sorrow, and to revive thyJ spirits.
And so she began in this manner."

(1)

Grimm Brothers,

Jacob and Wilhelm, were t old many of the stories in
t heir collection by an old woman.

11

She retains theae

old traditions firmly in her memory, and relates them
with del iberation and assurance, and with uncommon
liveliness and interest.

Her relation is fluent, but

she recites more slowly, if one desires to write t hem
down after her.

She never makes any change in re-

peati ng the tale, and immediately corrects any mistake
(1) ~ l2,t Fairy Tales, P• 4. Scott, Foresman
and OQ. _ Ohicago 1952 • .
(1) Wm. Adlington, tr. John Lehman. London 1946.

that may have escaped her. 11

(2)

There is aleo "The Old Wives 1 Tale(;) related by
Madge wife of Clunch, a smith.

11

Well, 11 she says:

"Since you be so importunate my good-man fill the pot
and get him to bed; they that ply their work must keep
good hours.

One of you go lie with him; he is a

clean-skinned man, I tell you without either spavin
or wind-gall; so I

am

content to drive away the time

with an old wives• winter's tale. 11
One may not fail to mention in cormnenting upon
women as story-tellers, Stories .E!:Q!! The Thousand
One Nights~

~

, ' We are not here concerned with

ultimate authorship which is impossible to discover;
but onlv with that fact that the telling of the tale
is placed in the mouth of a woman, Shahraza.d.

She

being granted an audience with the king is requested
to

11

r elate us a story to beguile the waking hours of

our night.

Moat willingly, answered Shahrazad, if this

virtuous king will permit me.

And the King, hearing

these words, and being restless, was pleased with the
idea of listening to the story; and thus, on the first
~ight of the thousand and one, Shahrazad co:imnenced her
recitations."

(1)

(2) Br{}_der Grimm Kinder-und Hausm:rchen. H. Holt. New York 1887.
(;) Oliphant, E. H. C., Shakespeare ~ !!1!,
Fel~ow Dramatists, Vol. I, P• ;;s. Prentice-Hall Ince.
New York 1929 • .
(1) Tr. Lane and Lane-Poole• P. F. Collier and
Son. New York _1909.
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I n contrast t o women as "tellers of tales" in
other ancient literature, there is a mo re subordinate
place in t he Book of Judges.

This fact stems mainly

from two factors:
(a)

Tales told are of an age in which religious
leadership was almost solely the prerogative
of men;

(b)

It was a religious Saga told and retold as a
means of directing the pattern of national
life into the pure channels of Jehovah
worship.

Save for the exceptional woman,

a • Deborah, the teller and the actors would

in a masculine dominated p.tblic leadership,
be men.
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THE SAMSON OR HERO SAGA
( Judges i:3---16 - F 610)
M:entj_on has already been made of the classification
of Samson Saga as historic e . g ., Saga depicting real or
legendary exploits of a hero .

The action centers about

him and his great feats of strength , prowess in war, and
success in love .

Little more needs to be said relative to

this classification .
One ought, however , to call attention to the pronounced human element , the folk lore material so clearly
set for t h .

It is very well expressed in the words of

A. Smyth- Palmer:

"In no other part of the Hebrew

scripture does this human element stand out in so
marked , tangible , and naterial a form as in the strange
episode of the Book of Judges (xiiixvi), which I ven~
ture to call the Samson- Saga ~ No other part of the
Divine Library (bibli a ) reveals.its lowly origin as
incorporating the comparatively gross and unspiritual
ideas of the common folk so unmistakably as this .n
And he continues :

(1 )

"It stands by i t self , a fragmen t sui

generis , marked by a broad farcical humour , and extraordinary episodes marvel and adventure such as are
charac t eristic of the folk- tale in all lands o Mighty
deeds of prowess , hare- brained freaks and sallies , and
(1)

Smythe- Palmer, A., The Samson Saga , P• 1 .
and Sons , Lt d . London 1913 .

Isaac Pitn:an
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indiscriminate love-making form the staple of the story 0
It is frankly unmoral; and it is only by tm ingenuity

of strained interpretation that spiritual lessons have
been extracted from it."

( 2)

Turning aside now from the consideration of content
per~, we read the opinion of Ewald concerning its composition;

He "holds Samson to have been a favourite

popular hero who had many floating legends linked on to
his memory , and was long commemorated by a tradition
which was not written down till two or three centuries
after his time .,"

(3)

Moreover, Moore contends that .

"The principal stories :

ch o. 13, 14f., 16 , are connected

by more than one link, and probably belong to a cycle
of folk-tales long before they assumed a literary fonn .u
The stories of the cycle need not all be _of equal age;
it is not improbable, for instance , that the tale of his
birth in ch . 13 is of later origin that the rest; but ,
as we have them , tbey are in substance and form so
similar that we must attribute them to the same writer."
(4)

In that our interpretation of tbe book is certain

"to be colored" by our position that Samson is a real
hero, or a sun myth , we ought to examine both positions
carefully.

(2)
(3)

(4)

Ibid ., p . 5.
Ewald , Wo rks, ed . Boh. ii , 351
Moore , G. F., Judges, pp ., 313t4•
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We come first t o a consideration of Samson as a
real heroo We hasten to say, of course , that legendary
accretions had formed ab out the "solid core" of fact .
We take our position with Jeremias who " remarks that the
presence of myth in a Biblical narrative is not imcompatible with an historical basis , that an atmosphere
of legend and myth may encircle actual persons and events.
The literary critic should therefore beware of concluding
solely from the application of mythological motifs that
the story has no foundation in history. "

( 1)

And it

is very difficul t, if not impossible, fto separate fact
from fiction in all cases .

But admitting very honestly

these legendary accretions , we come none- the--less to a
position that there was a village hero by the name of
Samson.

He had just those characteristics th at made him

the village ~

:

great strength, an easy sense of

morality , a "way with women , " a keen sense of "mother wit . "
There is no artificiality here ; but rather the spontaneous
expression of village life then and now.

He is less the

creation of the story- teller and more the expression of
religion or of non- religion at the popular level.
Take a look at his name- an alleged argi.nnent for
Samson as a sun myth.
to L1J

"That

Tl LJJ

y') L.1.J

is equivalent

r".l LlJ is not probable ," Moore contends , "nor is the

e:x:planation which would :rmke it a diminutive ac ceptable ; it
( 1)

Jeremias , A. The OT in the Light of the .Ancient East .
Appendix I . London 1911.
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might mean "sun- worshipper , " a name which would not be
strange in the vicinity of Beth- shamesh. "
Samson or its forerunner

farna{ is

(2)

The name

a name that is mentioned

in the list of Babylonian gods and as such is descriptive
of an ancient deity.

One finds "The group of gods whose

temples are most frequently mentioned are the pentada
Samas , Adad , Inanna , Nannai , and Nerigal (UIOM 2019*,

2020 , 2021* , 2022"' , 2023 , 2024, 2025 , 2026* , 2027 , 2028 ,
2029 , 2030 , 2031* , YBC 4971 , 4972, 29 74* , 5605* , 8278* ,
10249* , 10572 ).

t t is said in this connection that

"n nnally Sam.as received 3 rams while the otre r gods must
content themselves with one animal each , male with gods ,
female with goddesses . "

(3)

One woul d hardl y s up"' ose

a myt h when the name Samson i s here u s ed i n confor mity
to it s o.ncient ,1s2.,:e ; bu t rather than a pers on had r e ceived
a name honorific t of a god•o
A second argument is that t hose who a s Smythe- Palmer
take Samson to be a sun- myth , prove too much .
arguments are "too- pat . "

Their

There is nothing that they

cannot prove and prove "to the hilt . "
point Samson ' s hair (Dl831) .

Take as case in

And for Smythe- Palmer this

is "the motif which actuates the en tire narrative .
His endo ,vment is in his hair.

(2)
( 3)
(4)

11

~c )

It is the distinctive

Moore , G. F . Judges , P• 365
Journal of Cuneifonn. Studies . The .American School of
Oriental Resea rch , New Haveno 1950. P• 90 .
Smythe- Palmer , A. The Samson Saga o P• 33 Isaac
Pitman and Sons , Ltd . London 1913 0
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characteristic which ma rks off Samson from every other
personage in the Biblical history , and , indeed , in
literature .

The re are many mighty men of valour celebrated

for their doughty achievements in saga, romance , or
story; but none who ovres his peculiar gift of strength
to the abundant and unchecked growth of his hair, except
Samson only.

e

On this the interst of tbe narra tive

"

turns and the denouement of his career depends .

If this

is lost , all his resistless pith and might gpes with it .
' He is like any other man

t

The determination of tbe

meaning of the hair is vital to the interpretation of
the storyo•• is the sum shining in the heavens ever
envisaged as one famous or conspicuous for tbe hair with
which his head is crowned?" (1 )

Then follows a depiction

of the rays of the sun as hair on coins , i n sculptures ,
paintings , poems , folk tales and sagas .
presentation of the

sun t s

The conventional

rays as hair , or like hair ,

is a part of the cumulative proof t hat Samson wa s a sunm.yt h .

And Smythe- Palmer cont ends :

"We nay l ay it down ,

t hen , as a pri mary axiom that no theory "IThi ch professe s
to explai n the personalit y of SG.i.nso'1 cru1 be corr e ct -:vhich
does not , first of all , give a rational explanation of the
peculiar mystery of his hair. "

(2)

Does , however, a

conventional presentation equal reality?

The poet and

artist are neithe r philosophers or scientists primarily.
They are less int ere s ted in the "ding- an- sich" than in
certain outward aspects of phenomena.
( 1)
(2)

Smythe- Palmer A.
Ibid ., P• 3? .

The Samson Saga .

They are less
p . 34
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concerned in presenting abstract views of the universe
than in the presenting impression made by phenomena.
Within the limitations of word and canvas they want us
to see and hear the things that move them deeply.

We

must recognize their limitations and we must not discount their sincere efforts to present "things as they
see them."
On pages 84 ff .

Smythe- Palmer mentions the

solitariness of Sam.son:

he acts alone o This he affinns

is a further indication of Samson as a sun myth ; for the
sun shares his sky with no rival or second .

Here again

we have an incident of Samson Saga arbitrarily made to
support a characteristic of the sun.
causal relationship !

But , where is any

Does a love- sick swain seeking

revenge need to call out the local militia, especially
when he is so amply endowed with physical strength?
And the quarrel is a private one .

Vould the Israelite

frien ds ~nd neighbors be will ing to risk a b a ttle with
powerful Canaanites to restore a wife who herself was
of the uncircumcised Canaanites?

When shorn of his hair

and make weak "like any other man , " his neighbors make
no attempt to prevent his capture .

He did act alone and

he acted outside of the Israelite pattern.
One readily admits that there was little point to
his achievements which are a.._,moral .

But to admit that

this is evidence of a solar pattern in that the sun is
content simply to shine upon the good and the evil men
is to stretch the imagination beyond the point of
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THE

STRONG

OR

MIGHTY

MAN

(F 6iO )

The motif of the strong or mighty man is ~ound everywhere in saga and legend .

Primiti ve man end modern man

alike respect the "bulging biceps . "

Witness tJJ.e examples

of Eerakles , Atlas , Kri shna , Cuchulainn , and o~her s .
samson like Gilgamesh , ki lled a lion wi th his bare hands .
(Ju . 14: o (F 628 ~1 . l ).

(1 )

Samson catches 300 foxes

(or j ackals) and turning them tail to tail put a fire brand in the midst between every two tails ( 15 : 4 )..

Thi s

of course would be proof of hi s great speed and agility .
Even i f one divi des by ten and reduces the numoer to
30 , it is none the less a great feat .,

.And indeed only

a gr eat warrior could slay a thouse.nd men with a fresh
jawbone of an ass.

A further eviden ce of his strengt h

wa s gi ven when he carried off the gates of the ci t y of
Gaza (1 6; 3, F 631. 2 ).

And he cli maxed all of his

exploits when as a blind prisoner , being :made sport of
by

his captors , he pulled down the central pillars of

the t emple killing himself and many of the Philist ines
(16 : 28 - F. 6270) .
One could tell of the twelve labors of lterakles , of
Atlas who stays the towering pillar which keeps earth
and sky apart ( 2 ); of Kri shna who slew the dragon Put ana
( 1)

( 2)

Child , Francis James , The Engli sh and Scottish Popul ar
Ballads., V. 487, s .v. ''Li on" ; \fells , John E.
A ~-~anual of Writing in Mi ddle English , New Haven , 1916 .
p . 151. (Richard Coer de Lyon ).
Homer , Odyssey, i. 52- 54.
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and destroyed the demon Dhenuka (3); of Cuchulainn who
proved his greatness by leaping a stream (4) and so forth

0

A hero was a hero because he could do these extra-

ordinary feats of strength.

The New World would add ,

among others , the names of Jonas Lord (New England Folk
lore) and Paul Bunyan (mythical hero of the woods and
patron saint of the American lumber industry o)

In the

telling and retelling of their exploits a certain
measure of exaggeration would enhance the deed .
McCulloch so well summarizes the portrait of sue~ heroes
when he writes:

"To the person of this ideal warrior ,

some of whose traits may have been derived from traditional
stories of actual heroes marchen and saga episodes attached
themselves o Of every ideal hero , Celtic , Greek , Babylonian ,
or Polynesian , certain things are told - his phenomenal
strength as a child; his victory over enormous forces;
his visits to the other-world ; his amours with a goddess ,
his divine descent .

These belong to the common stock of

folk-tale episodes and accumulate round every great name . n

(~)

The strong man as hero motif is a measure of the
cultural level of a people .

Here in the case of Samson ,

whose story is at variance , with the deuteronomic pattern,
(3)
(4)
(5)

Keith , A. B. "Indian Mythology" p . 1?2. Myth of all Races ..
Macculloch , J . Ao Relig . of the Anc . Celtso
McCulloch , J . A., Relig . of Ancient Celts. PP • 132, 133.
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we see village life in the days of the "judges . "

We per-

ceive by direct statement and by implication that the
"pull" of the secular realm was strong; and that the
physical realm was at times dominant over that of tre
spiritual and moral ~ Samson was in that tizm a kind of
a high priest of popular religion .

And among the traits

of such popular religion was that of "out - smarting" of
one ' s enemies as Samson had done by his riddle which
could only be solved by one who knew certain enigmatic
facts; and of conquest by shere physical strength .

We

see in Judges an adolescent kind of society reflected
in the kind of a hero selected o And axiomatically , we
can say that if we know the heroes of a land , we can
measure quite well the cultural level .

This is the in-

sight that folk lore presents to us here :

It opens a

window through which we look upon a soc i et y that as yet
has not come of age .
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NAZARI TE

vow

(judges 13: 4 , 5)
Now therefore beware , I pray thee , and drink no
wine nor strong drink , and eat not any unclean thing:
for , lo , thou shalt conceive , and bear a son; and no
razor shall come upon his head; for the child shall be
a nazarite unto God from the womb •••
(/\

The term naztr is derived from nazar , * ' to con...

secrate ,' and it denotes ' the consecrated one ,' the one
separated from among the rest of the people o
are mentioned in the Bible:

Those who a re

for life , and Nazarites for a limited time .

Two classes

Tazfrites
And three

factors underlie thi s vo w of c on:-;ec ra.tion 1 n:::i::.n.e l-:,r ;
(a ) To abstain i n all the days of his Nazi riteship from
the use of wine and all other intoxi cating drink, from
vinegar formed from wine o r strong drink , from any liquor
of grapes , from grapes dried or f r esh , and indeed from
the use of anything produced from the vine ; (b) not to
suffer a razor to c ome upon one ' s head , but t o let the
locks of the hair of the head grow long ; and ( c) to
avoid all ceremonial defilement from contact with any

d
dee¥ body , even that of his nearest relatives o
In the OT only Samson , Samuel** , the half- Israelitish

*
**

Not used in Qal ; in Niphal , Lev. 22:2 ; Ez . 14:5 , 7 ; Zech. 7 : 3.
Sm.end , No~ck , and other scholars deny that Samuel was a
Nazarite .
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Rechabites , and prob ably also those referred to in Amos 2:11 f f .
are expres sly called Nazarites .

While the mother of Sam-

son is conjoined to observe during her pregnancy the full
Nazarite obli gations , of Samson it is merely said that
' no razor shall come upon his head (Judges 13:5); no,
mention is made of abstinence from wine .

Samson came

often into contact with the dead (Ju . 14 ~9 , 19 ; 15:15)
without forfeiting his consecration; and it is assumed
by some tha t he would naturally drink wine at the marriage
feast (14:10) .
Whereas formerly ab s tinenc.e from wine , etc . was
considered as abstinence from all deliciae cam.is ; it is
now generally explained as a reaction in favour of the
primitive simplicity of Israel in the days before it
came into contact with Canaanite civilization and
Canaanite religion .

Accordingly , W. R. Smith writes :

"All Semi tic nomads viewed wine - growing and wine drinking a s essentially foreign to their traditional
mode of life .

Canaan , on t he contrary is pre - eminently

a land of the grape , and the Canaanite worship wa s full
of Dionysiac elements o Wine was prominent in their
luxurious worship . "

(1)

W. R.
(1)

Smith , The Prophet s of Israel , P• 84 F .
Appleton. New York 1882.
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LION SLAYERS
(Judges 14:o b - F. 628. 1 . 1)
"And he rent him ( a young lion) as he would have
rent a kid . ff
Lion slaying is an exploit attributed to heroes as
a "hall- mark" of their heroism.

It is a conventional

trial by which the hero proves himself to be in a
class superior to that of the average man .

Samson as

a folk lore hero would normally , so to speak , "win- hisspurs" by this kind of a courageous deed o
Antecedents of this kind of deed are found almost
everywhere in the ancient Near East .

Even earlier than

the extant Gilgamesh literary cycle are seals representing" a nude Gilgamesh attacking a rampant lion from
behind .

In one hand he holds what may be a bow or a

j

shield , while with the other he stabs the lion in the

neck with a dirk. "

(1)

---

~

Likewise figure No . 166 par-

-

trays Gilgamesh as he rides on the back of the lion;
No . 160 , G. rides on a lion and grasps e ac h by a paw;
No. 164 , G. lay his foot on the neck

or

the reversed

lion; No . 165 , G. lifts a lion over hi s head; No . l?l ,
depicts two bulls being attacked on each side by a lion,
while G. in a sho r t garment, at t a cks Jne of t he lions o

(1)
{2)

{2)

Ward , W. H. The Seal Cylinders of West ern Asia.
Carnegie Institution , Washington D . C. 1910 . P • 59 ,
fig . 141 a o
Ibid o
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The staff of the University of Pennsylvania t s
iruseum Expedition to Memphis in 1919 found a scarab
inscribed on the under side:

"Amenophis III (1410-

13?5 B. C. ) killed 102 ''Fierce Lions ' in the first ten
years of his reign o"*
Tiglath- Pileser I (reigned B. C. 1000) surpasses
all in his alleged victories over lions a

On the

"Cylinder Inscription of Tiglath- Pileser I" it is
inscribed {Col. VI-" The Restoration of Temples , " lines
??- 81) :
One hundred and twenty lions by

my

bold courage

And by my strong attack

On foot I have slain,
And eight hundred lions in my hunting{?) chariot
I have laid low.

(1)

No less a mighty lion slayer was Ashur-nasir- pal
(reigned 885- 860 B.

c. ).

In the inscription under the

caption , "The King ' s Hunting Expeditions" (Col o IX,
lines ?5 , 76 , ) we read:
in my hunting{?) chariot and

my

lordly attack with

weapons
I laid low , and three hundred and seventy mighty
lions , ,like caged birds , with

*
(1)
( 2)

... weapons I

slew•

(2)

Placed in the Egyptian Room, U. P. Museurno
Budge , E. A. W. - Ing , L. w. Annals of the Kings of Assyria
Longmans and Co . London 1902 .,
Ibid ., Cf . also Layard , Inscriptions , pl. 44 , 1 . 23 f . )
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Moreover, Grace Rhys describes graphically the victory of Hercules over the Nemean Lions.

"With a shout

of joy Hercules bounded forward, casting his club; this
time it smote the lion full on the brows as he raised
himself on his forequarters.

The blow not-with-standing,

like lightning he crouched to spring; but even as he
sprang Hercules steadied his limbs like two broad pillars,
and opened his mighty arms.

Like a thunderbolt the

beast came upon him, but Hercules wreathed his fingers
through the hair of his mane and caught him about the
throat.

Terrible was the deep breathing of the hero,

the growling of the lion.

Fearful was the struggle, but

Hercules conquered; by main strength he squeezed the
breath of life out of his enemy's throat till it hung
dead between his hands."

(1)

Pausanias proclaims the fame

who

1

"besides his prizes for the pancratium, has to his
credit the following exploits of a different kind.
The mountainous part of Thrace on this side the river
Nestus, which runs through the land of Abdera, breeds
among other wild beasts, lions, which once attacked the
army of Xerxes, and mauled the camels carrying his
supplies.
(1)

These lions often roam right into the land

Kingsley, Charles. The Heroes. J.M. Dent and
Son Ltd. E. P. Dutton. London and Toronto
1918. Introd. XIX.

59

around Mount Olympus, one side of which is turned towards
Macedonia, and the other towards Thessaly and the river
Peneius.

Here on Mount Olympus Pulydamas slew a lion,

a huge and powerful beast, without the help of any
weapon.

To this exploit he was impelled by an ambition

to rival the labors of Heracles because Heracles also,
legend says, overthrew the lion at Nemea. 11

(1)

Further, the tradition persisted in the legends
IJ.,,

{I

whi ch clustered about Richard C~•r de f

n (1157-1199 A, D,) . ,

"He is imprisoned by the Emperor of Germany, has

·

intercourse with the Emperor's daughter and kills his
son, tears out the heart of a lion sent to devou(him,
finally is ransomed with half the wealth of England."

(2)

And lest we forget other Bible Heroes, we must
mention David who "smote both the lion and the bear
(I Sam. 17 :36); and of Benaiah who went down and slew a
lion in the midst of a pit in time of snow (I Chron.

11:22).

(1)
(2)

Pausanias. Elis II , v. 5. Jones tr. Wm. Heinemann~
G. P. Putnam. London and New York MCMXVIII
Wells, J . E. A Manual of the Writing in Middle English
P• 151; Yale Univ. Press. New Haven 1929.
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T HE

PRO P OU N DING

OF

RIDDL ES

{Judges 14:12 ~14 - H 540)

"And Samson said to them, "Let me now put a riddle
to you; if you can tell me what i t is, within the seven
days of the feast, and find it out, then I will give you
thirty linen garments and thirty festal garments; but
if you cannot tell me what it is, then you shall give me
t hirty linen garments and thirty festal garm.ents.,n
And they said to him, •Put your riddle, that we may
hear it.' n- And he said to them,
•out of the eater came something to eat.
Out of the strong came something sweet.•

In ages more slow-moving than our own and lacking
the bless_ing ( or curse) of the commercial amusements
that come to us from "movies," radio, and television,
riddles were undoubtedly a favorite camp fire or hous~
hold amusement .

There are always those who wish to

display their cleverness in the propounding of riddles
and those who wish to match or excel the cleverness of
the narrator in guessing the answer.

And a little side

bet as Samson made would add "spice" to the attempts.
"As everywhere in the world," Moore comments, "the
wedding festivities were enlivened by various pleasantries
and play of wit. 11

(1)

Further, Moore records his judgment

(1) Moore, G. F. Judges P• 334. Charles Scribner's Sons.,
New York 1910.
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that the riddle of Samson 's was a very bad riddle, and
quite insoluble without a knowledge of the accidental
circumstance which suggested it.

(1)

And herein may

lay some measure of apology for the "teasing" of his
wife who at first may have been motivated largely by
her own curiosity; but on the seventh day she was
driven by the threats of her own countrymen 11 to extract"
from him the secret.

We profit little from the riddle

and its solution except as by a kind of historic proxy
we become a guest in the wedding festival of Samson and
his Philistine bride.
Centuries later, Rev. John Baer Stoudt of served
that

11

The giving and guessing of riddles often afforded

delightful entertainment at many a gathering on a cold
winter's night, or on a Sunday afternoon, at the stately
farmhouses of the Pennsylvania Germans.

On these

occasions none were more popular than the Legend Riddles,
and especially those in which a humble peasant outwits
the king and his court • 11

(

2)

There are, of course, many kinds of riddles as
those propounded with a penalty for failure (H 541); and
those in which a specific penalty as loss of property
is prescribed (H 541.2); and the one recorded in Judges
(H 671).

For the first example of a riddle with a

penalty attached (H 541), we turn back to the riddle of
the Sphinx which riddle Oedipus solved.
(1)
(2)

Moore G. F. Judges p. 335
Folklore of the Penna. Germans.
Phila. 1916.

"At Thebes he

Wm. Campbell.
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Oedipus) found the Sphinx desolating the coytitry-side:
this is the type of dragon (as Krappe points out) that
the folk hero must slay to attain full heroic stature.
The sphinx accosted all who passed ldith the riddle:
tWhat goes on four legs in the moming, on two at noon,
and on three in the evening?'

Those who failed to answer

correctly - every one until Oedipus came that way were devoured by the monster.
the answer:

1

Oedipus, however, gave

Man, who crawls as a child, walks erect in

manhood, and uses a cane in old age . 11

(1) McCulloch

records an Icelandic riddle concerning a farmer and the
bishop.

He writes:

"A farmer was told by the bishop

to build a church within a certain time.

A stranger

offered to help him, the payment being that he must give
him his little son if he did not find out the stranger's
name by the time the work was completed.

Wandering

sadly in the field as the building was about to be
finished, he lay down by a grassy mound.

There he

heard a woman's voice singing to her child within the
mound.
'Soon will they father Finnur come from Reynir,
Bringing a little playmate for thee here.t
Jumping u~ he rushed to the church and found the man
nailing on the last plank.

(1) Standard Diet . of Folklore p. 814. Funk and Wagnalls.
New York 1949.
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'Well done, friend Finnur, 1 he cried,
have finished your work.t

1 how

soon you

At that moment Finnur dis-

appeared and was never seen again. 11

(2)

Anothe r riddle

carrying a death penalty for failure to solve it is mentioned by Stoudt.

"Once upon a time a certain king

chanced to pass by the cottage of one of his subjects
who had apparently turned Protestant and who, eager to
given expression to the peace and comfort he found in
his new faith, had this inscription place over his gate:
'Hier Leben Sir Ohne Sorgen. 1

The King stopping, read

the inscription and called for the man so free from care.
()

The Iyal subject came forth, bowed to the king, and
inquired as to his wishes.

Wher eupon the king pointed

to the inscription and said:
'Wir wollen, dir schon Sorgen genug geben. '
In three days I shall pass this way again.

When I shall

demand of you an answer to each of the following questions:
'Wie dief is der See?
Wie schwer is der Moond?
Was denken sie von sich selbst? 1 and remember that
failure to answer any correctly means death.
11

The peasant was in distress; he neither ate nor

slept. On the evening of the second day the king's court
fool passed by.

He too read the inscription, but at the

same time noticed the sad and dejected countenance of the
(2)

McCulloch, J. A., The Childhood of Fiction.
Dutton Co. New York 1905. p. 28.

E. P.
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poor man and inquired why the inscription when his features
portrayed the contrary.
11

The unhappy soul soon acquainted the stranger of

the king's visit and the riddles.
laughed and said,

1

The court fool

I will call early tomorrow morning

and we will exchange clothing and I will answer the king.t
At the appointed time the king and his executioners
appeared and found the court fool disguised as the
peasant awaiting at the gate.
' Wie dief is der See?•
•Ein stee worf. 1
1

He put the first question:

The court rof l bowed and answered,

(A stone throw).

Wie schwer is der Moond? 1

To the second riddle

(How heavy is the moon?)

The fool answered, 'Der Moond hat fier vertel un so
wiegt er en pund. 1

(The moon has four quarters and there-

fore weighs a pound.
11

The king then put the third and direct question:

' Was denken sie von sich selbst? 1
cerning yourself?).

(What think ye con-

And immediately there came the

answer:
1

Gester war ich dei hoffnohr, aver heut bin

ich en Protest.•

(Yesterday I was your court fool but

today I am a Protestan6.)

The king, seeing that he was

again outwitted, slowly rode away. 11

(1)

(1) Stoudt, J.B. Folklore of the Penna . Germans.
pp. 63-65.

Wm. Campbell.

Phila. 1916.
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Yet another riddle with a death penalty attached is
that of King John and the Bishop.
11

It reads thus:

The bad King John, jealous of the pomp of the bishop,

tells him he must answer three questions or forfeit his
head and living.

First, he says,

1

Let me know within

one pennye what I am worth? 1

Second, 'How scone I may

goe the whole world about.•

Third, ' wbat is the thing,

bishopp, that I doe thinke.

He gives him twenty days to

answer.

Off goes the bishop to Cambridge and Oxford,

but none of the doctors can help him.
meets his ~alf-brother, a shepherd.

He returns home,
This unlearned

brother takes the bishop's place before the king, and
answers the questions.

First the king is worth 29

pennies, since Christ was worth 30, 'but I know Christ
was one pennye better than you. 1
around the world in 24 hours,
goe the next way. 1
of Canterburye. 11

Third,

1

Second, he can go

ir with the sun you can

you thinke I am the bishopp

(1)

And one could quote riddles ad nauseam; but a
sufficient number have been set forth for our purpose.
After all we are not primarily concerned with riddles
per se.

Our major interest lies at a consideration of

the underlying motive of the riddle telling.

Now

admittedly, some riddles were told to amuse and exhibit
mental acumen.
(1)

Stand.

One would not wish to dismiss arbitrar-

Diet. of Folklore ii P• 579
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ily these two contributing motives; yet a third one should
be underline,. The propounding of riddles was the mediwn
here through which the folk hero proved his status.

The

conventional pattern demanded that he excell in the display of mother wit.

Hence Samson told his riddle to

demonstrate that he could qualify in this respect and
otherwise as a full fledged folk hero.
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11

T HE

BEST

MAN"

Within the Samson Saga is the incident of his return
at the time of the wheat ha~est when he came with a gift
of a kid and asked permission to visit his wife .

11

And

her father said, "I really thought that you utterly
hated her; so I gave her to your compa.ilion ••• (Ju. 15:2) 11
The Hebrew text reads t
I

I"'
f' Y\J. f wv

<fl },, wv'

bii :p-91 r!iJ and the Greek,
I

tro lJ (1)

Moore comments:

comrade i.e., the best man at the wedding .
quoting Wetzstein writes:

The

0

·

to thy

(2)

Burney

I

I

()LAOS -roe y11t 'f1.ov
~

.

(Jo . 3:29) or , as we should say, best man:

called in the

modern Syrian wedding wazir, i . e ., vizier or charge
dfaffaires to the king, as the bridegroom is termed
during the seven days ' festival"

(3)

Van Selms takes

exception to this viewpoint in an article in Journal .2f.
~

Eastern Studies.

He points out first that the

(4)

"entering" of the house of the future father- in- law by
the would- be~~groom is an important feature .
consider it a kind of ceremony:

We may

it is certainly;;lIIIOre

than a casual visit to the house of somebody else .

11

By

this ceremony the candidate is admitted, at least
provisionally, to the intimacy of the family life.

If

we may take literally the expression 1 and afterwards
they have made him go out,' and there seems to be no
objection to this, we may conclude that for the time
,-

(1)
(2)
{3)

(4)

I

B Text; Rahlfs LXX fw r:rv'I/ t-r ct. 1.p W tro v
Moore, G. F. Judges ,' p. 340.
r ,.,
Burne1J. C. F. The Book of Judges. Rivingtons.

9 (195U) 65-75a
?t .\i '" - o-l _. ,-v... . ., ..vu

•
London 1918.
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being the groom is residing with his future father-inOn the occasion of this ceremonial 'entering,'

law.

-·

the 'betnothal gift' is an obligation on the (future)
fat her-in-law to give his daughter to the donor."

nNot

only the •entering,' but also the acceptance of the gift,
has a ceremonial character.

Therefore, it is said that

the betrothal gift has been 'performed.'"
Van Selms then proceeds to build his case on the
code of King Lipit-Ishtar (1868-1857 B. C.) which is as
follows:
11

If a son-in-law has entered the house of his (pro-

spective) father-in-law (and) he made his betrothal (but)

~o

afterwards theyr,aade him to out (of the house) and gave
A

his wife to his companions, they shall present to him
the betrothal gifts -which he brought (and) that the wife
may not marry his companion e.g., one who in Western
marriages would be called

11

the best man."

His relation-

ship is of such a nature that when the marriage is
cancelled, he may not take the girl as a wife for himself. (1)

(1)

See also Crawley, E. The Mystic Rose. p. 339 where he
refutes the suggestion that 11 the best man" was
originally the strongest of the bridegroom's friends
and that he assisted him in capturing the bride.
MacMillan and Co. Ltd. London 1902.
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In Ugaritic literature,

11

Nikkal and the Moon,"

the groom Yarih is portrayed as offering wedding gifts
to the father of his prospective bride.

The text reads

as follows:
"Give NikkaU
Moon would wed Ib
Let herT enter his house .

---

And thou shalt get her for marriage by paying
her father
A thousand (shekels) of silver
A myriad of gold. 11

(1)

(1)

Gordon, C.H . Text 77, 16-21. Pontificium
Institutum Biblicum Roma. 1949.
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Regarding Samson's exclusion from the house of his
~

prospective father-in-law, we may now know on the bais
,...
l.,

u..

of the Lipit-Ishtar that the folk who forbade his
..-"'----"""'~
'
"entering in'' to his wife were legally wrong. This was
obvious to the Philistines who condemned to death through
burning both the unfortunate bride and her father.

And

this apparently would have e...nded the incident were Sam-,
son content to leave the matter lay.
his intentions.

But that was not

The gift had sealed the betrothal

pact and they were securely bound to each other.
was his chattel property.

She

However, Samson the folk

hero, was not content with the mere legality of the
settlement.

He, the hero, had been offended; and,

consequently he must prove his valor and courage by
taking drastic revenge.

Here is ref lected a stage in

society when the saga pattern prevailed.

As yet, the

judge is not the vindicator, but the hero himself.
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SAMSONtS FOXES
·'

(Judges 15:4.,5)
"So Samson went and caught three hundred f oxes.,
and took torches; and he turned them tail to tail, and
put a torch between each pair of tails.

And when he

had set fire to the torches, he let the foxes go into
the standing grain of the Philistines, and burned up
the shocks and the standing grain, as well as the olive
orchards."

On the basis of Ovid 1 s Fasti., one may seek

to give a rational explanation to this feat of Samson.
He begins by telling us:

"I must teach the reason why

the she-foxes let go., have their tails burning with firebrands fastened to them •••• 11
told to him by Phoebus:
pointing to the plain,

Then he repeats the story

"In this plain, 11 said he.,
11

a frugal peasant woman with her

hardy husband, used to own a bit of land.

He used to

work it himself, whether there was occasion for the
use of the plough, or the curved sickle, or the spade.
She sometimes used to sweep out the cottage supported
on the buttress, and sometimes used to set the eggs to
be hatched by the plumage of the parent bird; o r ~ she
is collecting the green mallows, or the white mush-room
or makes warm their humble hearth with the cheerful fire.
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And yet she finds time and employs her arms at the v~b
constantly plied by her, and ther eby , she prepares
against the menaces of the winter.

She had a son ,

sportive in the dawn of life ; he had added two yea rs to
t wo ' lustra.

t

He catches a fox in a sloping comer at

the end of the willow grove :

she had carri ed off many

a bird from their poultry yard o He wraps the capti ve
in stubble and hay, and se t s fire to her; she escaped
from his hands as he is applying the fire o Wherever
she flies , she sets in a blaze the fields , at t hat time
clothed wi t h the harvest ; the br eeze gave strength to
the all- consuming flames o
passed a way :

The occurrence has l ong sinc e

the recollection of it still remains ; for ,

even to this day, does the law of Carseoli forb i d a
she- fox when caugh t to be suffered to l i ve ; and tha t
this tribe may atone for their fault , they a re set on
fire on the festival of Ceres , and perish in the ver y
manner in which the one that I have mentioned destroyed
the standing corn . "

(1 )

Some modem s cholars as ,

Hartmann , Smythe- Palmer and others , attempt to explai n
the Bi blical narrative on t re basis of bis story from
Ovid o They do not , however , believe that the fire was
really fire but that it is a symbol of a reddish blight
or smut on the corn . "

Particularly to Hartmann i s t h is

The Fa sti of Ovid . H. T. Riley tr . Geo . Bell and
Sons. London 1890. ~P • 164 ff .
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true and he writes in euppo tor his viewpoint:

"Dabei

bleibt es wohl m~glich , dasz sie nur die rationalistische 3
uma.eutung eines ursprtlnglichen Sonnenmythus ist; aber es
ist dan eine Urrrleutun , die auch in ihrer jetzigen Form
eingen guten Sin gibt . "

(2)

There is another aspect of this story - the possibility
of "torch lustration" or purification by fire o Andrew
Lang writes of the great fire festivals of the European
peasantry o There are camp fires , and fires lighted for
the purpose of the bride and g room to jump over and ro
indicate by the height of their jump the height of the
grain that earth would produce in the coming season.
Fire is to cleanse , to purify the earth , to cast out
the evil spirits , so that the earth mi ght be most fruitful .
The connection with "Samson ' s foxes" is to be sure a
remote one but it may for all of that carry with it an
identical idea of cleansing.

( 2)

"Simsons Fuchse"

ZAW 1911 .

69- 720
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CARRYING OFF THE GATES OF GAZA.

(Judges 16:3 - F . 631 . 2)
The incident is most probably t rue although a
great measure of exaggeration is quite possibleo

If ,

for example , our g eographical information is correct ,
Samson carried the gates from Gaza to Hebron, a distance
of about forty mileso

On the other hand if one follows

the tendency of recent connnentators who are inclined to
reduce as nru.ch as possible the wonderful character of
Samson ' s feats , one accepts a tradition which fixes the
place mere Samson deposited the gates at Gazaat ElMunter , a hill south east of Gaza and only a q_uarter of
an hour outside the walls .
Adherents of the astral interpretation see here a
sun

yth .

As the sun opens the "gates of the morning"

so the sun- hero , Samson , carries away the eastern gates
of Gaza .

A

line from Shakespeare seemingly bears out

this viewpoint o
"See how morning opens her golden gates
And takes her farewell of the glorious sun. "
Samson , who was confined du ring the night in Sheol ,
in the morning takes away the gates of the underworldo

(1)

Henry VI , ii , 1 .

(1)
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The best solution for us seems to be that of
allowing the possibility of the deed and yet admitting
that there is a possibility of exaggeration.

Perhaps

he only carried away the ttgate bartt ; for the entire
structure was quite elaborate and hardly could be
car ried by any man .

Then too , the di stance may have

been increased in the telling and re- telling of the
story .

This tendency is always present as the hero

is made "even more heroic . "
We are concerned not so much with gates but
with the exercise of prodigious strength , a possession
of the great majority of the folk heroes o Extraordinary endowment as strength sets them outside of the
comm.on classes of men.

Their exploits were the raw

material from which was constructed a type of history ,
the saga type o
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HAIR

IN

FOLKLORE

"The hair in fact is regarded by primitive peoples
as a living and important part of the body , and as such
is the object of many taboos and superstitions , " writes

w.

R. Smith.

( 1)

It is often regarded as the special

seat of life and strength in that hair continues to
grow and manifest life as does also the nails in mature
life .

Heads of the dead were shorn , Wilken supposes,

to facilitate the escape of the soul from the body .

(2)

Frazer also alludes to the "head taboo" upon which the
sacredness of the hair depends.

The Siamese , he infonns

us , think that a spirit called khuan or kwun dwells in
the human head of which it is the guardian spirit o

(3)

This belief in turn gi.. ves impetus to the custom among
the Burmese of resenting anyone , especially a woman ,
being in a position over their heads .

"A pious Burman

of Ra ngoon , finding some images of Buddha in a ship ' s
cabin , offered a high sum for them, that they might not
be degraded by sailors walking over th em on the deck o
(And ) forme rly i n

i on no person r;:.i eht c r oss a bridge

while his sup0ri oI· i n r

11 k

iWas :._)!:l.J~in:; underneath , nor

mi ght he walk in a room above one in which his superior
was si tting or lying o

(1)
( 2)
( 3)

The Cambodians esteem it a grave

Relig. of the Semites . p . 3240 ed o 1894.
Die Simsonsaga . Gids 1888 , No. 5
Frazer, J . Go Taboo o New York 1935 , P• 252.
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offence to touch a man's head; some of them will not
enter a place where anything whatever is suspended over
their heads ; and the meanest Cambodian would never consent to live under an inhabited room.

Hence the houses

are built of one story only; and even the Government
respects the prejudice by never placing a prisoner in
the stocks under the door of a house , though the houses
are raised high above the

round o

(1)

Now if the hair was considered so sacred that
offence might be given by simply touching the hair of
another , the cutting of the hair became a del ic ate and
difficult oper::tion.

Zspecic::..ly t ~Jo 1:inds of dangers

confront one at this point :

(a)

The danger of dis-

turbing the spirit of the read , and ( b)

the difficulty

of disposing of the shorn locks which we re considered
to be a part of the body even after they were cut off.
Care needed to be taken less these parts suffer accidental
injury or that they fall into the hands of a malicious
person who mi ht work ma ic on them to the detrimen t
or death of the one from whom they had been cut .

To

prevent possible harm on this account , one could as many
chieftains did , leave the hair uncut .

Perhaps here is

a

parallel to the rite of the Nazirite (Judges 13 : 5) 0
The hair was kept unshorn in the tine of war and
when one went on a lon
(1)

Frazer , J . G.

journey; because the re was

Taboo .

I.I

pp . 252 f . l'l ,

\I ' q ;:.S. -b,
J·
, ?,, ( >..
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exposure to danger in traveling among strangers o Homer
tells us of such a vo,v made by _ chilles .
bethought him of another matter .

"He then

He went a space from

P.Je.

the ~ e , and cut off the yellow lock which he had let grow for the rive r Spercheius .

He looked all sorrowfull y

out upon the dark sea and said , ' Spercheius , in vain did
my father Peleus vow to you that when I returned home to
my loved native land I should cut off this lock

nd offer

you a holy hecatomb ; fifty he- goats was I to sacrifice
to you at your springs , where is your grove and your
al tar fra

ant with burnt offerings .

Thus did my father

vow, but you have not fulfilled hi s prayer ; now, therefore , that I shall se e my home no more , I give this lock
as a keepsake to the hero Patroclus. "

(1)

Ellis referring to a hair tabu among the Dayaks of
Borneo , tells us that ttThe season generally kept tabu
whe re , on the app roach of some great religious ceremony ;
immediately before going to \'Jar ; and , during the sickness
of chiefs .

Their duration was various and much longer

in anci ent than modern times o

Tradition states , that

in the days of Umi , there was a tabu kept thirty years ,
during which the men were not allowed to trim their
bears , etc .
(1)
(2)

Subsequently , there was one kept five years o"

Homer , Iliad . XXIII , 141 sqq.
Ell is , Wm. Polynesian Researches .

Vol . Iv o P• 387 .

(2)

?9

Moreover, in Spanish Folktales, Boggs records the story
of a Giant who rescues a boy from a pit.

Then the boy

serves the Giant who possesses a room in which he has
three doves.

Entrance to this room is expressly for-

bidden but the boy enters it and is found there by the
Giant.

Thereupon the

11

Giant tells him to return next day

and pluc~ a feather from one (dove) he likes best, but
never afterward to show her the feather .

Boy marries

her, and gives feather to his mother to keep.

She

shows it to the girl who takes it and becomes a dove
and flies away.

Grieved by his lost, the boy swears

never to take hair from his face nor shirt from his body
until he finds her.

(1)

The hair offering is a personal one made on behalf
of the individual and not the community.

It is not a

part of the periodic exercise of local or tribal religion.
It serves to emphasize the personal relationship between
an individual and his God .

The hero would be very

careful under certain circumstances to make such an
offering that God might be favorably disposed toward him.

(1)

FF Communications . Vol. XXII - N:o 90.
Helsinki 1930. Academia Scientiarwn Fennica.
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HAIR IN FOLKIDRE"' Strength in the Hair
(Judges 16 - D 1831)
Before we come to some examples of "strength in the
hair" we need to remind ourselves again of some reasons
why the hair is sacred.

And we shall find some partial

explanation in the statement that

11

The hair if! in fact

conceived as the seat and lodging place of his god, so
that were it shorn the god would lose his abode in the
priest . u

(1)

Skinner, confirming this viewpoint ,

writes of the Kwasind (Canada) , the strong , that his
strength was in his scalp.

If struck there , he became

helpless; but while he was immune to stones and arrow,
he could not resist the soft fall of a white pine cone .
When he was struck with one such missile , he fell from
his boat and sank , never more to rise .
Frazer writes :

(2)

Further,

"Here in Europe it used to be thought

that the maleficent powers of witches and wizards
resided in their hair, and that nothing could make any
impression on these miscreants so2.long as they kept
their hair on .

Hence in France it was customary to

shave the whole bodies of persons charged with sorcery
before handing thema<JW"r to the torturer .

Millaeus

witnessed the torture of some persons at Toulouse , from
(1)
(2)

Frazer, J . G. Aftermath , p. 232 . MacMillan Co . N. Y. , 1937 • .
Skinner, C. M. Myths and Legends Beyond our Borders.
pp . 166- 168 . J . B. Lippincott . Phila. and London 1899.
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whom no confession be wrung until they were stripped
and completely shaven, when they readily acknowledged
the truth of the charge . "

(1)

None less than Satan himself in a sermon preached
from the pulpit of North Berwick church comforted his
many servants by assuring them that no harm could befall
them II as long as their hair was on, and sould newir
latt ane teir fall fra thair ene . 11

(2)

Hair as a life token is found among some primitive
people as in the case of the Eskimo .

A leader,

Jujanguak, is in great danger , but finally escapes .
Meanwhile his mother has missed a lock of hair, which is
a bad omen for her son .

Soon after it appears again in

its proper place on her forehead and she knows that he
is safe.

(3) King Nias , West Coast of Sumatra , was

defeated in battle and condemned to death but great
difficulty was experienced in executing the sentence.
"They threw him into the sea, but the water would not
drown him; they laid him on a blazing pyre but the fire
would net burn him; they hacked at every part of his
body with swords but steel would not pierce him. 11
Then they perceived that he was an enchanter, and they
consulted his wife to learn how they might kill him.

(1) Frazer, J . G. Folk- Lore of the OT, ii . 158 . London 1919.
(2)
(3)

Dalyell , J . G. The Darker Superstitions of Scotland
pp. 637-639 . Edinburgh 1834.
Quoted in Rink , Tales and Traditions of the Eskimo ,
p. 44 Edinburgh 1875.
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Like Delilah, she revealed the fatal secret .

On the chief's

head grew a hair as hard as copper wire , and with this
wire his life was bound up.
and with it his spirit fled .

So the hair was plucked out,
(1)

Likewise it is said of

Nisus, King of Megar, that he had a purple or golden hair
on the ndddle of his head , and that he was doomed to die
whenever that hair should be plucked .

When Megara was

besieged by the Cretans , the king ' s daughter Scylla fell
in love with Minos thei r king ; and pulled out the fatal
hair from her father ' s head .
and was slain by Minos .

So he died or grew weak

(2)

Rihbany refers to the Syrian custom analogous to
that of a Nazarite .

He gives us an eye- witness picture

of the ceremony as follows :

"The last service of this

kind which I attended in Syria was for a cousin of mine ,
a boy of twel ve, who was a Nedher, or as the word is rendered
in the English Bible , a Nazarite .
church of St . George of Suk .
solemn .

We assembled in the

The occasion was very

A mass was celebrated after the order of the

Greek Orthodox Church .

Near the close of the service

the tender lad was brought by his parents in front of the
Royal Door at the altar.

While repeating a prayer, the

priest cut the hair on the crown of the boy 1 s head with
the scissors in shape of a cross .

The simple act released

the child and his parents of their solemn vow. 11
(1)
(2)
(3)

(3)

Sundermann, H. , Die Insel Nias , p. 71 Barmen 1905.
Tsetzes, J ., Scholia on Lycophon 650
Rihbany, A. M. The:i Syrian Christ , P• 17 Houghton
Mifflin Co. Boston and New York 1916.
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BLINDING

AS

PUNISHMENT

(Judges 16:21 - Q 451. 7)
History records instances of such treatment of
captives and of criminals who were subjected to this
kind of punishment .

One may cite the deeds of Ashur-

nasir-pal (King of Assyria from 885 to B.

c.

860) who

records that "From some I cut off their hands and their
fingers, and from others I cut off their noses and their
ears and their ••• ; and the eyes of many men I put out . 11
And Herodotus tells of the punishment that came
upon Evenius .

"There are , " he writes ,

0

in this Apollonia

sheep sacred to the sun, which by day feed near the river
that flows from Mount Lacmon through the Apollonia
territory into the sea, near the port of Oricus .

But

by night , chosen men, the most eminent of the citizens
for wealth and birth , keep watch over them, each for a
year; for the Apollonians set a high value upon these
sheep , in consequence of some oracle .

They are folded

in a cavern at a distance from the city.

There , once

on a time , Evenius , being chosen, kept watch , and one
night when he had fallen asleep during his watch, wolves
entered the cave and destroyed sixty of the sheep.

When

he discovered what had happened, he mentioned it to no
one purposing to buy others and put them in their place .
(1)

Budge , E. A. W. and King, L. W.
Kings of Assyria. London 1902.
Tela, " Col.i.117.

The Annals of the
11 Punishment of

(1)
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The occurrence, however, did not escape the notice of
the Apollonians , and as soon as they discovered it they
brought him to trial, and gave sentence of the loss of
his sight ."

(1)

Blinding as punishment reflects a severity of

q_

(

punishment reserved for extreme cases; and the cruelty
of leaders as Ashu~n*-sir-palo

Moreover, human life is

held in less high esteem in the east, and especially in
the ancient east, than with us today.

And considering

the burnt-over grain fields and the taunts of Samson, we
need not be surprised that the Philistines "gouged out
his eyes."

Finally, we must not lose sight of the fact

that blinding lessened the power of the victim to wage
war or to take revenge against those who inflicted the
injury.

One cannot escape here not only the revenge

motif; but the fear that the hero who retains his full
faculties can be a most dangerous enemy.

(1)

Herodotus, Histories, of Johns. White, tr. New York
and London, 1885. · Chapter XXXI, 245, 246.
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F E MI N I N E

I NT E RE S T

Attention should be called to the famine interest
portrayed in the Book of Judges. Mention should be
.

.

made of Jael (4:17-22); Deborah , (ch. IV and V); the
.
-~
.
.
.
woman of Thebez (9:50-5;); Jepthah' s daughter (11:
,.

.

-

.

;4-4o), wife of Manoah (1;:2-25), Delilah (16:4-22);
..

.

and the Levite 1 s concubine (oh. XIX).
This feminine interest is the expreasion of' 11harem 11
t ype stories in which women are more clever, more
subtle than men.

Almost immediately one recalls the

Stories From The Thousand And .One .Nights (1) in which
a woman's life is spared by her story-telling ability.
This kind of story would be told and re-told to relieve
the monotony of "harem" life.

In a way it might

be

a psychological compensation for those women who might

wish for some additional measure of freedom.

There

would be a satisfaction in knowing that though one
herself might be restricted a.~d limited, and under
masculine control that it was none-the-leas true that
A\Ofi f .,
clever women could at times outwit men. This✓. of
course, is a true mark of saga narrative.

(1) t 9ne-Lf ne-Poole, tr. P. F. Collier
New York 1909 • .

"

&

Son.
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CLEVER JAEL:

(Judges 4:17-22; 5:24-27)

The cleverness of Jael is accentuated in the
interpretation of this story in the light of a possible Arabie parallel.

To set it before us, we read

the biblical text:
"He asked water, and she gave him milk."

(9:

-

--

50-5;) "Why he (E. Powers) asks did she give him sour
-

milk instead of water?"

(1) Moore infers Beduoin

hospitality while Burney believes it was to induce the
soporific effect of thick sour milk on an exhausted
man.

Power aff'irms ·however an entirely different

motive and he illustrates it from the killing of the
famous Shanfara in the reign of Bani Salam.an.

(2)

Here the sour milk was expressly given to increase the
thirst of the intended victim, who in search of additional liquid would go to the -well where the a-s sassins were posted.
(a)

The plot had a two-fold aspect;

She would kill him within the tent if possible;

(b)

but if that were not possible, her friends
could certainly waylay him as he went to the
well to quench his thirst.

Schwally (;) writes in reference to the position
of women in relationship to war, as in the ~ase of
Deborah:

(1)

Biblica, vol. XI, P• 391 ff.
Kitab al-Agani XXI 14;.
,
Schwally, Friedrich, Semitiache Kriegsaltertumer,
PP• 19, .20. Theodor _Weicher. Leipzig .1901.
(2)
(5)
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"Die Frau ist durch ihre psychische Veranlangung
-

JI

religiosen Einflussen und Erregungen besondera leicht
zu ~glich .
.

Gerade unter Vglkern niederer Stufe, bei

.

.

denen die Frau eine :usserst geringe Stellung einnimmt,
ist die Priesterin und Seherin eine nicht seltene
Erscheinung,

z.

B. im gstlichen Oentralafrika, bei

den galla, in Arabian, besonders bein den V8lkern
germanischer Herkun:f't., wie Gothen, Skandinaviern und
Langobarden .
rt

•

Anfuhrerin .

Auf dieaem Wege iat die Frau auch
Die Ganna der Semnonen, die Valeda der

Brukterer, Aurinia und die anonyme Oheruskische
Seherin .

Die israelitische Frau hat nach unseren
-

II

-

Q.uellen nur eirnnal diese Hohe erklommen. 11

Then

Schwally comments briefly upon Deborah 1 s service to
her country in the time of peace a:f't.er which he continues:

11

Ihre hgchsten Triumphe feierte sie aber in

dem Krieg~ -gegen den kan~itischen K8nig Sisera.
Sie war die eigentliche Seele der nationalen Erhebung.
Nicht nur stand sie ratend und anspornend hinter
Baraq und ·seiner Heldenschaar, sie f'ilhrte auch durch
zaubermRchtiges Wort und Lied (Richt.
gluckliche Entacheidung herbei.

5, 12) die
II

Debora gehort nicht

zu den "Richtern, 11 da sie das Schwert nicht :t\'lhrt,
ebeneo wenig wie Samuel zu den Propheten, eondern eie
eine Seherin wie Veleda. 11

To this opinion of Schwally1 s

Arabic and Palestinian records bear witness.

A

thrilling picture of the encouragement of the warriors
by the women is given by Ra.swan who writes about the
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War Goddess among the Ruala bedouins of Arabia:
"From the midst of the migrating multitude now came
the sounds of shots fired in jubilation, and soon
tribesmen were galloping forward from all directions.
They assembled and in a body raced to the Markah
(litter).
.

Faris at their head.

Amidst the thunder

.

of hoofs and the glint of carbines, there arose the
wild charge of the youn~men as they pressed around
their queen.
n

11 Tuema.

frame .

joy.

had risen and stood erect in the lo:f'ty

Her face became transfigured in an ecstasy of
Suddenly she put both her hands to her throat and

tore open her dress and broke into jubilant song.
With bared breasts she arose, straining her supple
body until she was poised high above the ark, holding
alo:f't a bunch of snow-white ostrich plumes.

She looked

like a goddess - the-· bravest and the moat beautiful
maiden of her great tribe.

She cried to the ·youtb

words of passionate eloquence.
warlike ardour.

She inflamed them with

She exhorted them to reme;mber the

heroes who once had chained themselves to this Standard
by means of iron shackles of their mares, so that they
might not leave their queen, but defend her to the
last breath.a (1)

Mrs. Finn likewise observed the

same kind of phenomena in a fight between two villages.
(1) Ra.swan, o. R., Black Tents ,Qf. Arabia.
Little, _Brown and Co. Boston 19;5.
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"The fighting was carried on in the early morning and
forenoon, a:rter which the men went to their agricultural
labours.

The watch fires were burning at night in

every village, and we could hear the shrill voices of
the women as well as of the men joining in the waw, or
war cry.

In the morning, by daybreak, the forces

mustered.

"When a well-known champion joined them,

the women would break out into improvised verse as
he rode forward: "Oh, thou Khaleel, thou art welcome;
All these swords are,-·thine, oh, Khaleel.
We will defend thee and fight with thee,
Welcome, welcome, oh, Khaleel," etc., etc.
The men, and more especially the women, encourage the
combatants, during the actual fight, by improvised
verses praising their favourite warriors and recounting
their deeds of prowess.

But in case of hesitation or

of cowardice, they fling at them any epithet of contempt
or scorn that they can imagine or invent on the spur
of the moment; and many a~one has dashed afresh into
the thickest of the fight, stung by the bitter jests
and gibes of the girls carrying fresh supplies of
gunpowder, succouring the wounded, and cheering on the
men of their side with the invigorating scream of the
"El-el-el-el-loo.'"

Here is one of their impromptu
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battle songs: "What does the coward I B · wife say to her husband?
1 0h,

husband, remain in the hinderm.ost ranks,

For if' thou shouldest press forward thou mayest be hit,
And thus shall my children be made orphans.•
These be the words of the coward' e wife to her husband. 11 (1)

( l) Mrs. Finn, Palestine Peasantry. Marshall
Brothers, Ltd. London and Edinburgh. PP• 26, 27.
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JEPHTHAH'S D.AIJGHTER:

Jephthah 1 s daughter reflects not so much leadership as devotion to the ideal of implicit loyalty to
Yahweh.

Beyond the value of life, and even the life of

an only child, lay the greater value of obedience to
God.

One recalls the propoe~d sacrifice of Isaac by

his father Abraham (Gen. 22:1-19).
-

There is, of
.

course, the difference in that Isaac was an unwitting
sacrifice.

But Jephthah's daughter was to be a willing

•acrifice.

"And she said to him,

1My

father, if you

have opened your mouth to the Lord, do to me according
to what has gone forth from your mouth, now that the
Lord has avenged you on your enemies, on the Ammonites. 111
(Ju. 11:,6).

She is to be an example of obedience to

her father and to God.

Her life and the lamentatio.n

for her are to inspire a like measure of loyalty and
obedience.

DELILAH, THE SORCERESS:
Delilah is the clever woman who combines cleverness
with sinister purposes.

For the moment we are not

interested in her morals but only in her plot to deliver Samson into the hands of his enemies.

We hear

her say:- "Please tell me wherein your great strength
lies, and how you might be bound, that one could
you. 11

(Ju. 16:6).

subdue

Did he not hear the men lying in

~

wait in the inner chamber?

His only defense was his

great strength; and revealing it, he left himself open
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to the attack of a treacherous wife.

We want ever so

much after the first futile attempt to find the secret
of his strength to tap him on the shoulder and say:
Look outl

Yoo are in grave danger.

You are in the

.

hands of a clever and unscrupulous woman~
Bewarel

"Booby, n

As already has been affirmed concerning the

insertion of the Samson Story, the examplea both ot
Samson and of Delilah are negative examples intended
to teach by the delineation of the character of the
hero, the outcome .of disasterous results by deviation
from the accepted mores .
THE CLEVER MANKA:

Folklore affords many examples of this motif of
the "clever women," as for example the story of
"Clever Manka. 11

The story relates the greed of a rich

farmer who was always driving a hard bargain.

One of

his neighbors, a humble shepherd, was to be given a
heifer in payment for service.

The payment was refused

and the case was then placed before a young and inexperienced bourgomaster who proposed to give the
heifer to the one who solves a riddle which he would
propound.

She · answered the three questions for the

shepherd as follows:
the world?
richest?

What is the swiftest thing in

What is the sweetest thing?
11 The

What is the

swiftest thing in the world is .thought

for thought can run any distance in the twinkling of
an eye.

The sweetest thing of all is sleep for when ·a

man is tired and sad what can be sweeter?

The richest

thing is the earth for out of the earth come all the
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riches of the world."
her wisdom marries her.

The burgomaster impressed -by
Years later and after many

other proofs of her wisdom, he becomes tired of her.
He developed a.~ inferiority complex because of her
cleverness.

Then he desired to send her away but lest

people say he treated her shabbily, he proposed to
give her the one thing she liked best.

On what he

supposed was their last night together, she fed him
his favorite dishes and he fell asleep.
carried away to her father's house.
rubbed his eyes in amazement.

Him she

Awaking, he

"Then he laughed loud

and heartily to think Manka had outwitted him.
he said, "You' re too clever for me.
let's go bome. 11 (1)

"Manka, 11

Come on, my dear,

Marjaneb, the clever slave-girl

in the story of "Ali Baba and the Forty Thieves" (2)
after she had plunged the poniard into the pretended
oil merchant was rebuked by Ali Baba and his son who
cried aloud:

"Ill-omened womani What have you done
..
to ruin me and my family?'" " 1 It was to preserve,
not to ruin you, 1 · answered Marjaneh;

1 for

see here, 1

.

continued she, opening the pretended Khoja Hoseyn1 s
gannent, and showing the dagger, 'what an enemy you
have entertainedi

Look well at him, and you will find

him to be both the pretended oil merchant and the
(1) Fillmore, Parker, 1'.h!, Shoemaker's Apron.
Harcourt, Brace and Co. 1920 • .
(2) Stories ~ The Thousand ~ Q.ru?. Nights,
p. 448 ff. La.ne-Lane-Pc;,ole, tr. P •. F. Collier and
Sons. New York 1909.

' n

captain of the gang of' forty robbers.

Remember, too,

that he would eat no salt with you; and what would you
have more to persuade you of his wicked design?

Be-

fore I saw him, I suspected him as soon as you told
me you had such a guest.

l knew him, and you now find

that my suspicion was not groundless."

THE WOMEN OF THEBEZ:
The nameless woman of Thebez was clever also in
a very practical kind of a way.

rl\

She saw Abittelech

coming to figµt against the strong tower of Thebez.
He came near to the door of the tower to burn it with
fire.

m

Then she threw "e.n upper millstone upon Abi~elech 1 s
.

head, e.nd crushed his skull."

(Ju.

9:5;).

A less

clever woman might have been content -to beat her
breasts e.nd cry aloud.

Consider also the story of

Samson's mother, the wife of Manoah.

Following the

annunciation to his wife, Manoah entreated the Lord
to "teach us what we are to do with the boy that will
.

be born" (Ju. 12:8).

Subsequently the angel of the

Lord did appear to him; and when Manoah knew that he
was the angel of the Lord, he was afraid.

"And Manoah
.

.

said to his wife, 'We shall surely die, for we have
seen God. 1

But his wife said to him,

1 If

the Lord

had meant to kill us, he would not have accepted a
burnt offering and a cereal offering at our hands,
or shown us all these things, or now announced to us
such things as these. 11

(Ju.

1;:22-2;).

Spiritual
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insight here is expressed by the woman and not the

man• Here as elsewhere in Judges women are oft.en more
clever than men.
Look backward now at the man-woman groupings:
Deborah and Barak, Manoah and his wif'e, Samson and
Delilah.

In every grouping the woman has greater

courage or wisdom, more cunning or insight than the

man. We can only conjecture what the reason or
reasons may be.

Oould it be that the cleverness of'

the women depicted is the attempt "to champion the
under-dog?"

Is there not something within us that is

stirred by the simple peasant outwitting king or
bishop?

Do we not oft.en long for the lowly to be

exalted and the high and proud to be humbled in the
dust?
•tory.

And this enshrines truly elements of' aa.ga type
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JEPHTHAH'S

VOW

.

(Judges 11:;o,

;1 -

S 241)

Jephthah, a son of a harlot, fought for Israel
against the children of Ammon.

Before he entered into

battle he made a vow as follows:

0

If thou wilt indeed

deliver the children of Ammon into my hand, then it
shall be, that whatsoever (whosoever) cometh forth
from the doors of my house to meet me, when I return
in peace from the children of Ammon, it shall be
Jehovah's, and I will offer it up for a buntoffering.
Older Jewish and Christian commentators interpreted
the vow in its natural and literal sense:

Jephthah

fulfilled his vow by offering his daughter as a
burnt-offering.

This was the opinion of Fl. Josephus:

But as he came back, he fell into a calamity no way
correspondent to the great actions he had performed.
For it was his daughter that came to meet him, she
also an only child, and a virgin.

Upon this Jeptha

heavily lamented the greatness of his affliction,
and blamed his daughter for being so forward in meeting
him; for he had vowed to sacrifice her to God.

How-

ever, this accident that was to befall her, was not
ungrateful to her, since she should die upon occasion
of her father's victory, and the liberty of her
fellow-citizens.

She only desired her father to give

her leave for two months to bewail her youth, 'with her
companions; and then she agreed, that at the afore-
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mentioned time he might do with her -according to his
vow.

Accordingly when that time was over, he sacri-

ficed his daughter as a burnt-offering; offering such
an oblation as was neither ccmformable to the law, nor
acceptable to God; nor weighing with himself what
opinion the hearers would have of such a practice."
(1)

"'\

In like vein Augustine writes:

Quetrilibet in

hoc loco cogitaverit Jephte secu.ndum cogitationem
humanam, non videtur unicam f'iliam eogitasse; alioquin
non diceret, cum illam cerneret occurriso, Heu me,
f'ilia mea, impedisti me; in off'endiculum facta es in
oculis meis • • •

Sed quern potuit cogitare primitus

occurrentem, qui filios alios non hebebat?
cogitaverit?

(2)

An conjugem

Also the position of a literal

sacrifice is accepted by Luther who records his opinion
in a marginal note to the translation of the Book of
Judges as follows :

11Man

wil er habe sie nich geopfert,

aber der Text steht klar da. 11

The orthodox

(;)

Catholic opinion eTen to the present day is summarized
in a foot note of the Douay Verd on.:

11

It is the

common opinion of the fathers that Jephthah's daughter
.

.

was sacrificed as a holocaust because of his vow. 11

(4)
(1) Josephus , Antig . £! ~ ~ • I V. 7, P• 171 .
Whiston~Burder. Hurst end Co. New York. Also see
Reinke, Beitrage !!:!.!: Erklarung ~ Alton Testaments,
i.p. 419. ff . ; Kohler, Bibl. Geschicte ii~ I. -P• 100 F;
Pfeiffer, Dubia Vexata. cent. ii . locus 6o; .Dresde,
Votum Jephtae, 1767.
.
(2) Augustine, guest . 49
(j) Biblia, Luther. • . Nurnberg 1788.
(4) Douay .Version£!~ Bible. Catholic Book
Publishing .Co. Confraternity Edition, 1949, 1951, 1952, P•

270.
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The· story of Iphigenia in Tauris is analogous to
.

.

that of Jephthah's daughter.

Iphigenia, though rescused

by her brother, could not escape- her fate and is dro-iirie .J--because shenegleeted the goddesa in respect to
sacrifice at Aulis•

(1)

Akin also is the story of Idomeneus as told by
Servi~s in his oommentary on Virgil:

"Idomeneus

rex Cretensium f'uit; qui, cum tempestate laboraret,
vovit se sacrificaturum Neptuno de re, quae ei primo
occurrisset, ei reversus fuisset; sed casu cum ei
filius primu.s occurrisset, quem cum, ut alii dicunt,
immolasset, ut alli, immolare voluisset, ob crudelitatem
regno a civibue pulaua est."
.

(1)
.

Also Lyall refers
-

to an Arabian tradition to the effect that: "Alft

Mund.her has made a vow that on a certain day in each
year he would sacrifice the first person he saw; Abid
(a poet) came in sight on the unlucky day, and was
accordingly killed and the altar smeared with his
blood."

(2) Moreover,

a.

Campbell Brown writes of a

Chinese parallel as follows:

"His Excellency Ong

Sip-peng, the builder of the new Chincheir, was in
perplexity:

walls, temples, and bridges had risen

beneath his and the city, with its paved streets and
ordered houses, its canals and carefully constructed
drainage systems, its ya.mens and sculptured pagoda •,

(1) Iphigenia !a Tauris, T. A. Buckley, tr.
London. MCCCCLIII
(1) Virgil, Aeneid. XI. 264.
(2) Lyall, Anc. Arabian Poetry. Int.rod. P•
XXXVIII
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stood complete.

Many obstacles had been swept aside

by the great administrator in the course of his labours,
but now , at the moment of achievement, an unlookedfor difficulty stood in the path.

The wall was

finished and the gates set up, but a sacrifice could
not be found, none of the inhabitants being willing
to give a daughter for such a service.

At last, how-

ever, a virgin was discovered willing to bare her
young body and make the offerings needful for the

peace of the city.

Ong Sip-peng 1 s perplexity was at

an end, but grief had fallen upon his home, for his
(1)

own daughter was to undergo the dreaded ordeal • 11

We move now from the parallels to the Jephthah
story to a quest concerning its possible origin.
may well be as Moore noted that

11

It

The ·annual lament~tion

of the women of Gilead for Jepthah 1 s daughter appears
to belong to a class of ceremonies, the original
significance of which, often disguised by the myth,
is mourning for the death of a god, and in many of
which evidence of primitive connection with human
sacrifices survives. 11

(2)

Jeremias not only accepts

this viewpoint but he identifies the cult to which
the story is related.

He writes:

"The form of the

sacrifice may be understood by the Tammuz-Ishtar
cult.

For two months Jephthah' a daughter mourns upon

(1) Brown, C. o. China in Legend and Story.
18-20
•. Fleming H. R~vell Oo • . New York 1907.
PP•
(2) Moore, G. F., Judges, P• ~05.
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the mountains with her companions over her
maidenhood.'

1 death

in

That is a double month, corresponding

to one of the six seasons of the year in the preIslamic calendar."

(1)

We may see this double month

in the time scheme of the Gezer calendar.

Herewith

is it given in the translation of W. F. Albright:
His two mon_ths are planting (olive) harvests
..

.

His two months are planting (grain)
His two months are late planting;
His month is hoeing up of' flax
His month is harvest of barley,
His month i .s harvest and feasting;
His two months are •vine-tending.
His month is summer fruit.

(2)

Hildegard and Julius Lewy give us · further evidence of
this two month period in their article on the Pentecontad

(3)

Period.

Their work is based on Assyrian sources,

viz., contracts.

In part we reproduce certain clauses

from these contracts.

"2 Minas of purified silver

has A (the creditor) upon B (the debtor).
.

.,

~

(Reckoning)
~

from the month of sib 1 um (inclusive) within 11
penteeontads he shall pay" MVAeGXXXIII, 19~, no.

63. PP• 47 f.

Reference is made to the hamsatum

year in several texts with the stipulation that the
Jeremias, A. !rut Q! 1!! ~ Light 2£ 2 A-!!£•
London 1911.
.
. (2) ~~Eastern Text.a. Pritchard, J. B. ed·.
"The Gezer Calendar." .Princeton 1950.
(3) Hebrew Union College Annual. Vol. xvii, P• 1-152.
(1)

~.

PP• .168, 169.
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'

deb-tor shall pay so and so many hamsatum.

In some

texts, however, hamsatum is replaced by the phrase
si-bi-it ni-ga-lim (var- li). e.g.

'

-

"seizing of the
-

sickle" or during qi-ti-ip ka-ra-nim, "the plucking

-----

of the · grapes" or a-na-ha, "at ( the ti~e of) the first
Obviously, here we see the use of 50 or 60

fruits. 11
day month.

The interpretation of Jephthah's daughter

mourning fits into this scheme and proves, at least,
how very old the eustom was .

And there is a striking

example of this penteeontad calendar in the custom of
the fallahln of southern Palestine who divide their
year into seven periods of approximately fifty days
known under the name of el-ham{itiat, "the fifties, n
a term which, significantly enough denotes in classic
Arabic sources the biblical
defined in Lev. 2j:15. f.

_1J_ 1_,__U
__~_LJ.l
__./J
__n
__

It is further noted that the

Nestorian Christians designate the divisions of their
'

✓ ,... "
religious year by the term sabu 1 a which, denotes a

time unit of fifty days, and from the linguistic point
of view corresponds to Old Babylonian sibututU and the
,/

A

A

Hebrew sabu ot.
Gaster in (B. Interpretation) of the Hittite
Yuzgat Tablet, relative to the myth Telipinu, notes
11

that the deities with whom our text is primarily

concerned are the gods of fertility (Telipinu) and the
sun god and that they are the joint objects of a single
act of: worship.

From this we may reasonably infer

?
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that the text was designed for a solar date associated
in some crucial way with the agricultural year.

Such

a date would have been most naturally one of the
solstices or equinoxes."

(1)

Further observations point to a season when waters
are dried up, and when human animal and vegetable lif'e
is at a virtual standstill, and when the sun has
"disappeared," i.e.

sunk beneath the equator.

Thia

eliminates the vernal equinox and the summer solstice;
for on the former (March 20) the sun- ll coming
the netherworld rather than going

~ 1!!i2_

Ee,

ll•

.f!:2m
11

And

the earth has been pretty well soaked by the heavy
rains; while on the latter (June 21) the sun is at
highest point and therefore could not be said to have
disappeared."
"We are left then, with the autumnal equinox and
the winter solstice as the only possible dates.

The

latter, however, would appear to be eliminated by a
closer examination of the text.

When, in the myth,

the Weather-god is informed that the sun cannot be
found, he replies:

1 Behold,

my limbs still feel the

-

heat; he mu.st some how have lost his way' (obv. 24-25).
Now, such a statement would be clearly inap posite if'
uttered at the time of' the winter solstice (December
21), for the sun is then deep in the netherworld and,
according to ancient ideas, farthest removed from the
(1)

Gaster, T. H. Thespis, p.

;;9.
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earth.

On the other hand, however, it would be

peculiarly appropriate to the time of the autumnal
equinox {September 23), when the sun has just slipped
beneath the equator but when, so to speak, its glow
can still be felt.

Moreover, it should be borne in

mind that at the time of the solstice the ·earth has
already benefited somewhat from the early rains,
whereas at that of the equinox it is indeed still dry
and sterile.
"Thus it would appear on balance ·that our text
was probably designed for a festive season which
reached its climax at the autumnal equinox, on or
about September

2;.n

(1)

Attention is now called to

analogous seasonal rites e.g., the mourning for
Tammuz in Mesopotamia, the forty days weeping mentioned
in the Book of Judges (11:4o).

Also Plutarch (2)

furnishes an example from Phrygian Attia-cult;
Theocritus(;) describes the Adonis celebrations at
Alexandria in the ;rd century B.C.; Lucian

(4)

sug-

gests two festivals were held annually at Hierapolis
in honor of the analogous Adonis - the one no doubt,
in fall or winter, when he disappeared, and the other
in spring or summer, when he re-emerged.
In the rape of Persephone, a poem of Lucian, we
have a similar story concerning Persephone, daughter
(1) Ge.ster, T. H., Thespis, P• ;4o.
(2) !!!, Iside . et. Osi:ride, c. 69, P• 378 F.
(;) XVth Idyll£! Theocritus.
L v c.,ia.'1
(4) On~ Syrian Goddess c. 28
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of Demeter.

Persephone, having descended to the nether-

world, is held by Hades.

While she is there the earth

languishes and becomes sterile.

Life would have come

to an end on the earth had not the gods compelled
Hades to relinquish her and permit her to return from
the netherworld to the earth.

But because she had

eaten the seed of the pomegranate, she was inextricably
united with the netherworld and could only remain
on earth for a period of six months at a time.
was the time of fertility and growth.

This

Following her

descent into the netherworld and while she remained
there, the earth wae sterile and dry and all life
languished.

Of similar kind was the cult of Osiris,

Attia, and Adonis, Baal, and Telipinu.
In the poem of

~ ~ 1 Anath,

the descent of

Baal into the, netherworld is portrayed in these words:
11

And go down into the nether-reaches of the earth

so that thou mayest be counted among those who
go down into the earth
And 'Il may know that thou art dead. 11

(1)

Subsequently, Baal is revived, and after having
vanquished Mot , he returns to the throne of his
kingship.

Then fertility is restored to the earth.

In the myth of Telipinu there is the same period
of blight on earth because Telipinu has disappeared V; 15.

(1) Gordon, C.H. Ugaritic Literature. Text 67:
Pont,ificium Institutum Biblicum. Roma 1949.
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"Telipinu hied away.
Grain and fertility(?) • •• also and satiety
he took away.
In field and meadow there was blight (?),
So that over them weeds(?) sprouted up.
Grain and spelt did not grow.
Cows and sheep and humans no longer conceived.
While those which had already conceived bore no
young.
Hillsides were bare; trees
were bare; put forth no blossoms;
pastures were bare; springs ran dry.
Upon the earth was famine;
Men and gods alike were perishing of hunger.
Then the gods instituted a search for Telipinu.; but
he was not found until a bee found him in a meadow by
the city of Lihzina .
'l'hen Telipinu returned to
his temple (lit . house).
He took thought for the land.
He let out the soot from the window;
he let out the smoke from the house ••• (1)
The fatness of the sheep was then established,
the (produce) of crop and field
was then established;
oxen and sheep were then established;
(1)

Gaster, T. H., Thespis, p. 361
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long life and progeny were then established. (2)
These facts or growth and decay rest back upon a
pattern of the eeaaonal cycle reproduced in ritual
and literature.

Life was not an automatic process

by one of ebb and flow.

And man had to help or cooperate

with the gods to insure the perpetuation of life.
Frazer gives a penetrating analysis of this pattern
as follows:
11

They now pictured to themselves the growth and decay

of vegetation, the birth and death of living creatures,
as effects or the waxing or waning strength of divine
beings, of gods and goddesses, who wer~_born and died,
who married and bega.t children, on the pattern of

munan life. Thus the old magical theory of the
seasons was displaced, or rather supplemented, by a

religious theory.

w'

For although men no~ attributed

the annual cycle of change primarily to corresponding
changes in their deities, they still thought that by
performing certain magical rites they could aid the
god, who was the opposing principle of death.

They

imagined that they could recruit his failing energies
and even raise him from the dead.

The ceremonies which

they observed for this purpose were in substance a
. dramatic representation of the natural processes which
they wished to facilitate; f or it is tenet of magic
that you can produce any desired effect by merely

(2)

Ibid., P•

377•
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imitating it.

And as they now explained the fluctuations

of growth and decay , of reproduction and dissolution,
by the marriage , the death, and the rebirth or revival
of the gods, their religious or rather magical dramas
turned in great measure on these themes."

(1)

Before leaving the Jephthah story, one ought to
consider it in relationship to M:rchen-motiv.
Baumgartner (1) see here a very clear motif:

-

Walter
11

Ein

Mann ,.. sel ten ist eine Fraumusz einem unbekannte ,

_.

II

einem wilden Tier, ala Dank fur aus irgendeiner
.

.

Notlage wein Kind veraprechen . "

In a related story,

the Devil helps a man build a bridge but requires him
to - change the first living being he meets into an
animal .

The motif is simply this:

'
If you
want god

to do something extraordinary for you; you in turn
must expect to pay a great price for the deed .

God

delivered the enemies into the hand of Jephthah;
therefore, God had the right to demand even so great
a sacrifice from him as his daughter, his only child.

(1) Frazer, J. G. Adonis. Attia. Osiris. Sec.
Ed. Rev . and Enlarged. PP• ~, 4. MacMillan and Oo.
Ltd . London 1907.
(1) Baumgartner, Jephtas Geldbde Arhiv. :f'llr
Religionwissen - soha:f't, 1909: 24o~250.

(
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SLAIN BY A 11,ILLSTONE

(Judge s 9:53 - Q 412)
"And a certain woman cast an upper millstone upon
Abimelech ' s head , and break his skull

0 "

Attention has been called to the high esteem of
womanhood held by the author of Judges .

Mention has

already been made of Deborah , Jael , and Delilah .

These

women are encourage rs , doers of heroic deeds both good
and b ad .

Now we may add with specific emphasis the

deed of the nameless woman of Thebez who threw the
millstone upon the head of Abimelech.
From classical sources we may add t he analogous
sto r y of Pyrrhus who , "left by himself was wounded in
t he head .

It is said that his death was caused by a

blow from a tile thrown by a woman .

The Argives how-

ever declare that it was not a woman vmo killed him but
Demeter in the likeness of a woman . "

(1)

A variant

come s to us from the Eddas where we are informed· that
Thor was wounded in the head by a piece of flint - stone
which became inbedded in his skull .

The stone caused

him so much pain that he consulted the sorceress Groa
to effect its removal o

(2)

(1) Pausanias . W. H. S. Jones , tr. London and
New York . MCivDCVIII . Also Plutarch 14.
( 2) Ma.bi , H. W. Norse 3 tories Retold ~ the
Eddas . Dodd , Mead and Co . New York MDCCCVI .
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WOMAN

RECEIVES

ANNUHCIATION

(Judges 13:2 , 3)
ttAnd there was a certain man of Zorah , of the

tribe of the Dani tes , whose name was Manoah ; and his
wife was barren and he.d no children.
"And the angel of the Lord appeared to the woman
and said to her , ' Behold you are barren and have no
children ; but you shall conceive and bear a son.' "
Almost inmediately one recalls the story of
Abram ' s wife Sarai v.ho "bore him no children ( Gen. 16: 1) .
Yet in her old age , the announcement of the birth of a
son by her is gi ven to

braham her husband by God him-

self ( Gen . 17: 16) o Also Hannah , wife of Elkanah ,
following her fervent prayer at the temple for a son ,
is sent forth by Eli with words of P~i estly benediction:
"Go in peace , and the God of Israel grant your petition
whi ch you have made to him (I Sam. 1:17) .oo• "And in
due time Hannah conceived and bore a son .oo (I Sam. 1:20) .
Moreover , "In the sixth month the angel Gabriel was
sent from God to a city of Galilee named Nazareth, to
a virgin betrothed to a man whose name was Joseph , of
the house of David; ~d the virgin ' s name was MarJ .
And he came to her and said , ' Hail , O favored one , the
Lord is with you o•• And behold, you Wili conceive in
your womb and bear a son , and you shall call his name
Jesus . tt (Luke 1:26 ff o ) o
In the "Legend of Aqht" a king named Daniel ,

llO

craving a son , sought the company of gods , whom he
wined and dined for a week.

"Baal at least appeared

to him in a dream produced by the technique of incubation;
and Baal together with other satisfied deities , secures
the blessing of 'Il, so that the forth- coming conjugal
embrace of Daniel and his wife , Dnty will result in a
model son . "

(1)

The text incorporating the anunciation

reads as follows:
' Il takes his servant .
He blesses (Danie) 1 , 11.'.lan of Rp ',
Protects the Hero , (man of H) rnmy:
' By my soul , may Daniel (Man of Rp) ', live
By my spirit , the Hero , Man of Hrnmy1
may he prosper!
On his couch he ascends
in kissing hls wife
in embrac ing her , childbirth
bearing , childbirth
And his son will be (in the house)
A root in the midst of his palace . {2)
Further, Perrault writes in the story of "The
Sleeping Beauty in the Wood" that "Once upon a time ~
there lived a king and queen who were grieved , more
grieved than words can tell , because they had no
children. "

But subsequently, the barren wife bore a

most beautiful daughter.
There is reflected here, of course , the intense
desire for parents in ancient times to have a son
"to carry on" the family name .

This might be construed

(1) Gordon , c. H., Ugaritic Literature . In trod .
Aqht . p . 84 Pontificium Institutum Biblicmn. Roma 1949.
(2) Ibid ., 2 Aqht . I:34- 44.
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as a "kind of immortality" linked to national and
racial perpetuity .

Note , however , that this desire

wo uld be applicable to all womankind .

"':le

are confronted

here with t h e normal de s ire f or c~~i ld1"en , and t ha t
(\

desire ite
nsified by t he fac t of barrenne0s .
r
t'e barren who give birth .

~t ~s

It is the extraordinary and

the semi-miraculous that is before us in these cases o
And this extraordinary , this semi - miraculous or mi r a culous , bespeaks prophetically that the children thus
conceived and born shall become outstanding personages .
Of such was Isaac born to Sarah ( Gen . 21 : 3) ; Samson
born to the wife of Manoah (Judges 13:3} ; Samuel born
to Hannah ( I Sam. 1 : 19) ; Jesus born to Mary (Luke
1 : 26 ff . ) ; Aqht born to Dnt y ; and "Sleeping Beauty"

born to a certain king and que en o
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A KID '

THE PRICE OF IN1 • COURSE
(Judge s 15:1)

" • • • Samson visited his wife with a kid; and he said,
I will go in to my wife into the chamber . "
"The marriage of Samson , " Moore writes , "is the
only instance in the O. T. in which the bride remains in
her father ' s house , and the husband l ives with her or
visits her there ; but such unions were probably not
uncommon in early Israel. "

(1)

When he carae he gave his wife a kid , vmich seems
to have been a customary present in such circumstances.
W. R. Smith tells us that in old Arabia such a gift
would be called sadaq t the present a man makes to his
•
female friend ( Sadiqa) . (2) Here i . e . Judges 15:1 ,
the phrase
' I will go in to my wife into the chamber,' implies
entrance for the purpose of intercourse .

His visit and

his gift meet with the approved social pattern of his
~lace and time ; but her father has already g iven her to
another .

Haupt in agreement with -this position writes:

"Ein Zicklein war das ubliche Geschenk fur eine offentliche
Buhldirne oder eine p rivate Freudin ( arab . cadiqe) die
ihr Freund von Zeit zu Zeit b e suchte .

Als Juda seine

(1) Hoare , G. F . Judges . f . n . 340 . Charles
Scribner ' s Sons . New York 1910 .
( 2) Smith , W. R. Kinship and W.ta.rriage in Early
Arabia . p . ?6 Cambridge 1885.
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Schwiegertochte-r Thamar sah sagte er zu ihr:

Ich

will dir ein (m:nnlichea) Zicklein schicken, und ala
Simson seine Freundin in her Philiaterstadt Thimath
be~~chte , brachte er ihr ein (mannliches) Zidklein
(Richt 15,1).

Die Frwndin erwartete jedenfalla ein

derartigea Geschenk bei jedem Besuch; sie blieb im
House ihres Vatera, und ihr Mann besuchte aie dort..
Der altarabiache Ausdrunk fur ein Geacheck das ein
Man ainer Freundin gibt, ist sadig.
Marcellinus

Nach Ammia.nus

(14.4) war die Ehe bei den Sarazenen eine

Dienstmiete, worii~ die Frau bezahlt wurde; der Mann
mietete die Frau auf eine bestimmte Zeit.

Diese

zeitweiligen Verbindunged, die zur Zeit Mohammeds in
Arabien Jblich waren, heiszen auf Arabisch; nikah
el- mot 1 a.

In Persien sind aie jetzt noch gesetzli ch

erlaubt."

(1)

Among the Greeks a similar custom prevailed in
the Homeric Age.

The Iliad records the expression

__rr_o.._9_ t_: v_o
1

t__X. .cJJ.___~_1r_(__(3_ o_t_b_1.____
,
,

1.,_____

maidens who yield their parents oxen as presents from
t heir suitors, i.e. mu.ch courted.

(1)

Ta e custom

gradually disappeared and was referred to by Aristotle
as barbarous.

(2)

However offensive t hi s custom may appear to us,
it was quite socially acceptable in biblical times and
in certain earlier periods of Greek and Arabic history.
(1)
1907.

Haupt, P.

ill.•

Liebesklieder.

PP• 107, 108.
(1) Iliad 18.59;
(2)

Politica, ii. 5.11

Leipzig
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Q

f

Women were chattol and should be sold to the highest

bidder who would pay aeeording to their beauty and
desirability.

THE

STORY

OF

MICAH
.

OF

EPHRAIM

.

(Judges 17:1 ff.)
This story is designed to show the unethical
nature of the idolaters.• A women of Ephraim sets
aside eleven hundred silver shekels so that her son
may make a graven image and a molten image( _____

Tl :) c) f.::}1

.!)"7)=) ) unto Jehovah.

The son

steals the money but, subsequently confesses to the
theft.

The mother, apparently pleased with the

admission of the eon, gives two hundred shekels to a
refiner to make a graven image and a molten image;
and it is placed in Micah's house where a private
sanctuary is established. Micah made an ephod, and
teraphim, and consecrated one of his sons who became
his priest.

And this happened in the day when each

did as he liked:

there was no king in Israel.

Some time later a wayfaring man, a Levite from
Bethlehem in Judah, was placed as the priest in Micah's
sanctary.

Both the priest and Micah were well satis-

fied, and the relationship became stable and mutually
pleasing.

However, migrating Dani tea came and removed

both the image, and the Levite priest, and took both
to Laish, a quite remote settlement at some distance
from Sidon.

Laish they burned, and the new city built

on the same spot, was called Dan.
*Between vv. 1, and 2, there is an obvious gap.
The story is fragmentary and, in its present form
somewhat pointless.

~~J~~

I
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This story is aetiological Saga as Gen. 4:1;
16:11; 21:~l; 25:26; ;,Cl, etc.

The purpose of it is

to give e.n historic explanation of the founding of
the shrine at De.n.
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SHAMEFUL ABUSE OF THE LEVITE' S CONCUBINE

.
- .
••••"So the man laid hold on his concubine, and

brought her forth unto them; and they knew her, and
abused her all night until the morning."

The story

suggests immediately that of Lot in the city of Sosom
where the two angels visited him (Gen. 19:lff.)
Lot, when approached by the men of Sodom with the
request 'that we may lmow them (

-0 n 'A.

,r '/ 7

1J.,~ X 'Tl

XY. 7i1
1

J 1 , compromises by offering

unto them his two virgin daughters (

fl 1J.J

_ _ _LU_ .,_1'_ 1_j 7_ .,_-__'f._~_ , _tlJ_X
____•
The incident reveals that the ancient Hebrews were far
from possessing the chivalrous feeling which we find
among the old Arabs.

Moreover, the taking of the con-

cubine from the sanctity of her host is a violation
of the age old custom of the inviolability of' the
guest .

The bru.tual sexual abuse compounded the crime .
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THE SLAUGHTER OF A LAMB AS A MARK OF WELCOME
(Judges. 1): 15)

1 fJ l X

The phrase used is

. (3 L ll. tr ~ µ. ~ fJ 4-.. :
t
1
· · Ka 7" ~-~ x' ~ f'- tV

~;

•

· . ·..

'X J-711 _j V1
tr l:- .

i-u fi/.

;

m:B

crt (or. v. 16,

_ _ _·_\.;;..
J,__. ___. _;j&. ..lJl
~ --u__X
_ _).
"Let us detain thee, that we may make ready a kid
for thee."

The rich sheik Abraham sacrificed a calf

tender and good - ( _ _ _
.J._l__/!1
___.]_
Gen. 18:7) .

7-+-7__
7..,._P_..J
_ -_.J_:l_

This is in conformity to the well es-

tablished Semitic practice and it well illustrated by

f-f

Roberton 1 s informative passage in "Journey to jfedjaz."
This scholar observed the slaughter of a sheep takes
place only on festive occasions or on the arrival£!!.
guest.

(1)

In the "Poem of Aqhat" it is recorded that as
.

.

A

soon as Daniel catches sight of' Koshar, he calls to his
wife and bids her "dress a sheep of the flock 11 for the
regalement of the passing guest.

The text, reads:

Then Da...riiel the Raphei te
Thereupon the H-r-n-m-ite hero
Calls loudly to his wife:
"Hearken, }i stress Danatuya,
set a lamb from the flock
Before Sir Adroit-and-Cunning for refreshment,
Before Sir Expert, the artisan, for regalament ••• (l)
(1)

Gaster, T. H.

Thespis, PP• 280, 281

).

13)

M9re9ver Rihbany bears witness to "The ancient custom,
whose echoes have not died out in the East,

'Wa1f

that

the host honored his guest most highly by killing a
sheep at the threshold of the house, upon the guest'
arrival, and inviting him to step over the blood into
the house.

This act formed the

between the guest and his host.

1 blood

covenant•

It made them one.

To us one of the most cordial and dignif'ied expressions
in inviting a guest especially from a distant town,
was,

1 If

God ever favors us with a visit from you, we

will kill a zebihat.

(2)

(2) Rihbany, A. M.
161 Houghton-Mifflin Co.

~

Syrian Christ. PP• 160,
5oston .and New York 1916.
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THE

SECRET

NAME

OF

GOD

(Judges lJ:18 - C 432.1)
11 (J

:2

-;i

1 il 1 7 -;..

?'-

"'~· 1:,Z·-r1~,
/

a~,~
L

l> {) .1.b

o ·,~ ~~,-~A~s · 'KVp LO,.,
I

_E
_-_L_)5_ · _ ,_ L_ ·_:.,-_or_u_~_o__·>
~f- P
~
- -~- ..,...
_ : _s_ _-r
_b__~_'v_o~µ- ~___,...,ov;
Both the Hebrew and the Greek support the concept
of the angel's name as "wonderful,"

11

ineffable, 11

.
11

incomprehensible," and beyond our knowledge to hear

------

It is akin to Psalm 139:6

and understand.

)] (.) () sDY7

"71, J,.9

lmowledge is toe> wonderful for me. 11

11 such

In Gen. }2:29

Jacob asks of the angel with whom he has wrestled until

_'l_fl_X
_1 _1 _ J.......,.O
_ ill
___J_-_i7_7_ .,_i_i1
_1_
J 7.J " 1 ' n w!:> ~ ~ L1l n n 1 n a b
: 1J L11 1J1 X In the first two cita-

the break of day -

----------------

tions there is the declaration that the name is
"wonderful, 11 or

11

incomprehensible; 11 in the third

citation no answer is given.

There is no justifiable

occasion to contend with Moore who says:

"Not that

the name itself is mysterious or miraculous ."

(1)

Yet with a little modicum of interpretation, 11 wonderful11 or "incomprehensible" might be interpreted as ·
secret.

And God or gods , or super-human beings having

secret names is a common folkloristic concept.

There

is among primit ive peoples a very strong Name Tabu (0
(1) Moore, G. G. Judges. P• }21

430) .

\

Trachtenberg writes:

"Outstanding among those be l iefs

that are universally characteristic of the religion of
superstition is the conviction that

1

.

the eesence of his being.
1a

a man 1 s name i s
.

(One Hebrew text says

man• s name is his pe r son' and another 1 his name is

h is soul' )o 11

(1)

Of' a similar opinion is Brinton

who says quoting Lenormant:

"In all the religions of

ancient Asia, the mysterious name was considered a
real and divine being wh o had a personal existence
and exclusive power over both nature and world spirits."
( 2)

Likewise comnents Tra~htenberg:

"To know the name

of a man is to exercise power over him alone; to know
the name of a higher supernatural being is to dominate

the entire province over which that being presides.
The more such names a magician has garnered, the
greater the number of spirits that are subject to his
call and command.

The simple theory is at the bottom

of the magic which operates through the mystical names
and words that are believed to control the force •
which in turn control our world.

The spirits guarded

their names as jealously as ever did a primitive
tribe.

11

Tell me, I pray thee, thpy name," Jacob

demanded of t he angel with whom he had wrestled, but
the angel parried the question and his name remained
his secret lest Jacob invoke him in magical incantation
(1) Trachtenberg, Joshua. Jewish Magic ~
Superstiti9n. p. 78 Behrnian's Jewish .Book .House.
New York 19;9.
(2) Brinton, D. G. Religion 2f Primitive Peoples,
p. 104. G. P. Putnam's Sons. New York 1897• .

122

123
and he be obliged to obey."

(,)

A Turin

1fil

(19

Dynasty, 1350-1200 B.C.) is translated in the Ancient
~

Eastern Texta under the caption "God and His

Unknown Name of Power."
-

It reads as follows:
.

"The spell of the divine god, who came into
being by himself, who made heaven, earth, water, the
breath of life, fire, gods, men, small and large
cattle, creeping things, birds, and fishes, the
king of men and gods at one time, (for' whom) the
limits ..(cl beyond years.
-·

,

.

.

abounding in names, unknown

.

to that (god) and unknown to this (god) • 11

(1)

Now

Isis, a very clever, crafty woman who knew all in
heaven and on earth except the divine name, purposed
in her heart to learn even the name of the august
god.

By most subtle means she induced him to divulge

his name.

And in the concluding part of the poem, it

is said in exalted phrase:
divulged his name~"

"Behold the great god has

(2)

In Celtic mythology, the hero Ouchulainn confronts
a giant woman who refuses to divulge her name.

When

the question is asked she cried out that her name was
Faebor beggeoil cuindiuir fgll scengairit

~

~•

"Irritated at this gibberish - an instance of the well
known concealment of divine names - the hero leaped
(3) Gen. 32:29. Trachtenberg, Joshua. Jewi•h
Magic and Superstition • . New York 1939, P• 80 • .
.
(I';' Pritchard,..J. B.. Ancient ~ Eastern Texts,
PP• lj-14. Princeton .1950•
(2) Ibid.

I
"
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into the chariot, placing his feet on the women's
shoulders and his spear at her head, end demanded her
true name, to which she replied that she was a sorceress
and that the cow was her reward for a poem."

The name

is not revealed; but only the evasion of the question
is set forth.

(7)

A carry-over of this concept is observed in the

Roman Catholic use of divine names.
11

Granger says:

The list of divine names possessed by the Roman

pontiffs in their indigitmenta was their most efficacious
magical instrument, laying at their mercy all the forces
of the spirit world."

(1)

And because injury or contumely heaped upon a
name reacted upon the individual who bore it, there
was a legitimate reason, as they saw it, to conceal
the real name.

11

For this reason throughout America,

the natives rarely disclosed their real appellations,
but were designated by nick-names.

In Australia some

tribes were so cautious that the young men on entering
adult life renounced the names by which they had .been
known and assumed no other; while a woman preserved
indeed her appellation, but no one except her husband
was entitled to pronounce it."

(2)

There is a further

suggestion by Brinton that this custom of concealing

(7) McCulloch, J. Mythology of fil Races, III. 70
Marshall Jones and Co. Boston 19~•
(1) Granger. F. S. Worship 2! !d!!, Romana. P• 277
Methuen. London 1825; James Adair. fil:.U• .of !• ~ •
Indians. P• 54. London 1777•
(2) Brinton, D. G. Relig. of Prim. Peoples, p, 94
Putnam • . New York 1897•

1.25

the name may have been followed by the early Jews so
that the real name of God is lost.

So also was the

custom of the Semitic Arabians who substituted Allah,
the Mighty One, for the true divine name.

(3)

There

is apparently an analogous tradition among the Karena
of Africa.

Of them Cross writes:

"Their God was

called ,X!!!h which approaches the Hebrew _ _ _:i]w-.J__
i1_1 _
as nearly as possible in the Karen idiom ••• The name
Jehovah was regarded as too sacred for utterance, and
perhaps this became a reason for to a great extent,
in later generations, the character of the being himself.11

(1)

Murray comments in respect to Greek prayers that
after calling on a deity by his usual name,

11

a clause

was added to save the suppliant from any possible
displeasure of the deity at the name employed:
how could man know the true name of a god? 11

for

(2)

One such example is given by Aeschylus:
11

0 Zeus - whate 1 er H• be,

If that Name please Him well,
By that on Him I calls
Weighing all other names I fail to . guess ••• " (;)
Frazer further reminds us that "among the rude
races of Siberia similar fears prompt parents to adopt
(3) Ibid., P• 97•
(1) Oroes, E. B. Journal of the American Oriental
Society. 11 0n the KaTens 1~ .Vol. IVo New York 18'.54-. P• 300.
(2) Murray, A. s • .Manual ..2f Mythology. p. 14.
Charles Scribner's Sons. New York 1881.
(3) Cunliffe and Showerman, Century Readings ,!n
Anc. Class. ~ Modern Euro:e-,n ill• Century Co. New
York 1925. p. 108
(··:
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eimilar precautions for the safety of their progentf •
Thas, for example, among the natives of Altai, if a
person loses all his children, one af'ter another, his
new-born child is given as ill-sounding a name as
possible; for instance, It-koden, ( 1 dog 1 s buttocks')•
thus trying to deceive the spirits which kidnap the
soul, making them believe that it is really a dog's
buttocks."

(1)

Crawley writes that "In Abyssinia it is believed
that the sorcerer can cause no injury to a person unless he lmowe his true name, and it is the custom for
mothers to conceal the baptismal name of their
children, and to substitute for it, Son of St. George,
Slave of the Virgin, Daughtc,r of Moses, and the like."

(2)
There is also the practice of exchanging namc,s

in order to seal friendship throughout Polynesia and
Melanesia.

"The Australian natives form permanent

ties of friendship and

1 brotherhood 1

with one another,

and even with strangers whose favour they wish to
secure.

Featherman describes such a ritual such as

follows:

"To effect this the parties mutually ex-

change names; and each one first striking next the
breast and calling himself by his friend's name,
(1)

Frazer, J. G.

Folk-lore in the OT.

III.

P• 176. Macmillan and Co. , Ltd. London 1918.
(2) Crawley, E. ~ Mystic . ~ . P• 132 London
1902 • .
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strikes next the breast of his comrade and gives him
his own name.

In confinnation of this indissoluble

alliance, they mutually offer presents to each other. 11
(3)

Following his reference to the fact that a boy

among some tribes may receive a new name at puberty,
and perhaps another when he may become a warrior, or
the example of' a Catholic novice receiving a new name,
Crawly interprets the underlying idea.

"It is," he

tells us, "part of a very widely spread human impulse
to change one 1 s personal identity, and the possibility
of the change is more than half believed.

As the

infant at baptism was rescued from Satan, and became by
the washing away of the

1

old Adam. 1 a new creature,

receiving a name as the symbol of its new life, as the
warrior who has slain a foe talces his name to add to
his own personality the properties of the owner, and
sometimes to avoid reprisals by so doing, and as the
novice turns his, back on the old life and begins a
new life, so there are occasions in every man 1 s existence
when he would gladly for various reasons become
1

another man 1 , and in early society this was thought

po ssible.

These things that are changed to effect the

transformation are parts of the man 1 s life or soul, such
as names and garments, and represent his whole being." (1)
~

(3) Feath erman, A. III . 115. Social History ,2!
Races of Mankind. Trubner and Co. London .1881-1891.
(1). . Crawley, .E. ~ Mystic ~ P• 271 London 1902.

128

SHIBBOLETH VS. SIBBOLETH
{Judges 12: 4-6)
11

1l
1

And when any of' the fugitives of' Ephraim said,

et me go over,' the men of Gilead eaid to him,

are you an Ephraimite?'

When he said,

-

1

no, 1 they

.

said t o him, 'Then say Shibboleth,' and he said
1

Sibbi leth, 1 for he could not pronounce it right ••• 11
This interesting test by pronunciation of'

11

sh 11

became a pass word that has parallels in several
other instances.

"An analogous story is related by

Doughty (Ar. Dea. I
.

155).

.

When the Druses came to

.

slay Ibrahim Pasha's troops, a grace was accorded to
the Syrians in the f'orce.

10

man say Gamel.'

Every

Syrian answered Jemel (Jasin French, whilst in parts
of' Egypt J is pronounced as G).
soldiers were saved. 11

(1)

So the Dwnaacene

Of like import is the

story of the Sician Vespers (March

;1,

1282).

French were attacked furiously on al l sides.

11

The

Those

who attempted to defend t hemselves were soon overpowered; others, who endeavou red to pass for Italians,
were k:no,-m by their pronunciation of two words, which
they were made to repeat -

~

and ciceri.

And were,

on their mi spronunciation immediately put to death .
In a few hou r s more than

4,ooo

weltered in their blood . 11

(2)
¢'

(1)
( 2)

XI

Ency. Bi blia P• 446;.
Peet, W. H~ "Shibboleth"

Notes and Queries.
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Yet "Another historical instance is the legend
that some authors on Frisian history attach to the
defeat of the anny of William IV., Count of Holland,
Sealand, Hengan, etc., near Stavoren

(1345••

The

Frisians, aware of the difficulty a Hollander had
in speaking their language, compelled all who we r e
escaping to pronounce their own sentence by speaking
the following lines:
Butter, bry, yn greane tchease
Hwa that net sizze kan
Is nin uprjuchte Fries.
That test had promptly the desired effect."
Further, Coulton 1 s

1 Chaucer

(1)

and his England" seems to

give another parallel on P• 90; this quotes 'Chronicles
of London• (ed. Kingsford, p. 15) as to the Wat Tyler
riot in 1;81, as follows:

1 And

many Fleming• lost

their h eads at that time, namely especially they that
could not say

1

Bread and cheese•, but

1 case

and Brode. 111

Also from American history comes an amusing and alleged
historical tale:
"In 1854 when the present state of Kansas was
organized into a territory, the point as to whether it
should be made a free or slave state was left, to be
settled by local option.
whole country, and both

The question agitated the
11

Free Stat" and Pro-Slavery"

settlers hastened to make entry there, while every means,
(1)

Cramer, A. M. Notes~ Queries.

XI. P •

;6

la)

lawful and unlawful, was used to get the upper hand
in the controversy.

The neighbouring Missourians

were rabid pro-slavery men, and the immigrants from
New England were just as ardent Free State advocates.
"It is said that at one stage of the struggle
the Missourians tied a cow at each of the chief
crossings of the Missouri River, knowing that aIJ.y
immigrant intending to make the passage into Kansas
wou ld comment upon the animal.

If he said "cow,"

no objection was made to his proceeding; but if he
said "kJlow, 11 he was hustled back as a convicted
Abolitionist.

Meanwhile, the Kansans tied a bear on

their side of the river, and welcomed t hose who called
it a

11

bear, 11 but those to whom it was a

11

bar" were

lru.rried back to Missouri to join the pro-slavery
friends. 11

(

1)

These rather simple citations afford an insight
into comparative folklore procedure and also a working
defi nition of the same.

Here cited is a biblical

illustration from about 1200 B.C.; an Arabic one
(undated); a French one of 1282; an Holland-Frisian
one of

1;45; an English one of' 1;81; and an American

one of 1854.

Here are Hebrews, English, French,

Dutch using the same technique as

11

a pass word test;"

and they used it over a ;coo year time span with no
great probability of borrowing.
(1)

M.

XI. P• 2}}

c.

L.

11

Here is a similar

Shibboleth 11 Notes~ Queries.
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pattern in diverse cultures:

it is a spontaneous ex-

pression of people as people, and hence a good example
of folklore which is a discernable

pattern isolated

from unstudied m.unan reactions in both primitive and
modern culture and observable in varying degrees in
different parts of the world.
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ATTACK AT DAWN

(Judges 9: ?? )
"And it shall be, that in the morning as the sun
is up, thou shalt rise early, and rush upon the city;"
Likeyise Keret is instructed to attack the city
of Pabil:
"Like grasshoppers, the corners of the desert.
Go a day and a second
A third, a fourth day
A fi:rth, a sixth day

Lo at sunrise on the seven
Thou wilt reach Great Udm
and Little Udm.
And occupy the towns
Invest the cities
Capture the man gathering wood in the fields
The woman picking straw on the threshing floor
Capture the woman who draws at the well
Who fills at the spring~"

(1)

This warlike procedure has always been standard
Arab convention; an assault by night is regarded as
cowardly.

Doughty records such Arab custom under the

caption "Warfare With The Beduw."

"When the sun was

rising the Aarab, were seen from the Husn

1

like locusts'

leaping upon the Harra; the Siruan beat a loud alarm
( 1)
105-llj. ,

Gordon, C. H. Ugari tic Li teratura

Xrt.
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upon the tambour. 11

(1)

Also in the

and Kohtan 11 it is written:

11

Battle of Meteyr

"Meteyr came upon their

enemies as the day lightened ••• (2)

Moreover, Homer

adduces evidence of the same practice among the Greeks:
11

But when fair rosy-fingered morn appears, forthwith

bring out your host and your horsemen in front of
the ships, urging them on, and yourself fighting
among the foremost."

(;)

(1) Doughty, o. M. Travels ill Arabia Deserta.,
;rd Ed. p. 12; Boni and Liveright. New York 1921.
(2) Ibid., P• 446.
(;) Th8 Iliad .Q1 Homer . Book IX. P• 14;
Samuel Butler, _.tr • . Walter J. Black. New York 1942.
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JOTHAM

S

FABLE

9=7-15

~ D 1610.2)

1

.

(Judges

The controversy among the trees, Jotham' s E'able

has parallels in Akkadian literature , "Fables of
Aesop,"
(1)

11

Fables and Folklore from the Eastern Forest. 11

In that culture of which folklore is the literary

ta, k.

survival, birds, animals and trees could .take just as
well as men.

Fancy, in a prescientific age, gave

support to many wonderful things which we now consider
impossible .

If we can by some kind of magic recall

our childhood, we shall again walk with fairies and
among trees that talk and quarrel with each other.
that kind of a world primitive man lived .
Jotham is putting the words in the

11

In

To be sure,

mouth 11 of the

trees, yet he may well be reflecting an echo of a
more ancient time when trees of themselves spoke.
11

The teaching of this part of the fable ," Moore

tells us,

11

is that men whose character and ability

fit them to rule are unwilling to sacrifice their
usefulness and the honour they enjoy in a private
station, for the sake of power. 11

(2)

Our interest,

however, is less in the teaching of the fable and more
in the

11

trees that talk."

Of such R. H. Pfeiffer wri tea

in his translation of a "Dispute Between the Date Palm
and the Tamarish. 11

"The tamarisk opened its mouth and

(1) Skeat, Walter. 11 Fables and Folkore !!:.9.!!! .!:h!,
Eastern Forest . Cambridge . 1901.
(2) Moore, G. F. Judges p. 248
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said,

11

my flesh for the flesh of •••

"You have destroyed the precious, beautiful one,
~ ••• like

you~

a maid-servant who has (raised her

hand) againa:t her mistress. 11
The date palm 1 a mouth became very large and it
answered saying, "They have broken off your blossoms
with a atick ••• For whom are they closed up?

For sin~

The flesh ••• The tamarisk does not ]mow the beauty of
the gods, the beauty of the (goddeses.")

(1)

Aesop, in his own inimitable way, tells the fable
of

11 The

Reed."

Fir Tree and the Bramble" and "The Tree and the
"A fir tree which grew tall and straight over

most of the forest trees was boasting one day to a
humble bramble bush beneath him.

His haughtiness and

boasting annoyed the bramble and he said:

1 If

I

were as tall as you I would not need to put on such
airs."

1

How can a wretched bramble bush understand

the feelings of a tree whose top brushed the clouds, 1
was the haughty reply.
'Just wait,' said the bramble.

1I

hope I am here

the day the woodmen come with their sharp axes and
saws looking for a tall fir tree.

Then I wager, you

will wieh you were nothing but a humble, useleas
bramble bush. 11
(1)

Ancient~ Eastern Texts.

ed. Pfeiffer., R•. H. tr. Akkadian Fable.

Pritchard, J.B.
Princeton 1950.
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Joseph Jacobs records the second Fable,
the Reed . 11

111

11

The Tree and

Well, little one, 1 said a tree to a

reed that was growing in the ground at i ta f'oot,
1

wh9 do you not plant your f'eet de~ply in the ground ~

and raise your head boldly in the air as I do~•
1

I am contented with my lot,' said the Reed.

'I

may not be so grand, but I think I am safer. 1
•safei• sneered the Tree.

1

Who shall pluck me

up by the roots or bow my head to the ground?'

But

it soon had to repent of its boasting, for a hurricane
arose which tore it up from its roots, and cast it a
useless log on the ground, while the little Reed,
bending to the force of the wind, soon stood upright
again when the storm had passed over. 11
the moral:

Co.

And he adds

"Obscurity of't;en brings security."

(1) Jacobs, Joseph.
London 1894.

Aesop's Fables.

(1)

Macmillan

BAAL

AND

ASHE R AH

(A S H E R I M)

2:11 - "And the people of Israel did what was evil in
the sight of the Lord and served the Baa.1s 41 11
2:13 - "They forsook the Lord, and served the Baa.ls and
the Ashtaroth. 11 Of. also 3:7; 6:31, 32; 1 :33;
10:6; 10:10.
"Baal," Gaster points out, "is the god of rain.

.

/j;J;,

It i s said of him (onJ.¥-in the Ras Shamra) that he
I\.

'appoints the due season of his rains• (II AB, iv 68)
and this gleam (darts) earthward in the form of lightning
(Ibid. 71).•

He

1 opens

a rift in the cl9Udst (II AB,

iii 11, 18; I* AB, ii 7; III AB, A 8, 29, 33; J.V AB,
i 7; iii 22, 37.

For Teutonic parallels (Gothic Thorsakan;

Old Norse reistarslad, etc.), see CLXXXV, 166-67.
Thor is called Reidhartyr , "god of the chariot . 11
Synonymous with Haddu (Hadad - II AB, v. 55: I* AB,
i 23-24, iv 7-8; J.V AB, ii 1-2; Harrowing i 40.
Similarly, in CT XXV, 16.32, Ba-lu is listed as an
equivalent of Adad; (cf. CDIII, 13.(,
Arabic h. d d,

1

crash 1 ) .

1

the Crasher' (cf.

Analogous are the old Teutonic

names for thunder, viz . OHG capr!h prehhen,
and MH G klec, krach
of thunder.

1 to

break'

krachen; cf. CLXXXV, 178. ), lord

When he utters his voice, the earth is con-

vulsed, the mountains quake, the high places reel (II AB,
vii 29-35).

At the touch of his right hand, even

cedars wilt (Ibid. 41) .

During the period when he is

absent from the earth, rivers run dry and fields languish
(I AB, ii-iv 25-28; Harrowing i i

44-45;) conversely,
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the replenishment of the wadies is a sure sign of his
imminent return (I.AB, iii 6-9).

(1)

The fact that

Baal, lord of air and genius of the rain, based his
claim on the time~honored Oriental principle that the
rightful owner of a piece of land is he who

1

quickens 11

it, brings it "under cultivationn is an extremely important
fact for biblical interpretation.

The poem must not be

dismissed as simply an exciting story of the quarrels
and contentions of various gods and goddesses.

"To

dismiss it as this and no more is, however, to lose
sight of its essential significance; in reality, it is

a nature myth and its theme is the alternation of the
seasons."

(2)

And we must ask ourselves carefully the

purpose that underlies this seasonal ritual.

Does it

provide it own continuance?

Or does

And if so, how?

the community participate in or initiate the ri~ual
pattern?
11

And why?

Gaster has carefully pointed out that

they follow everywhere a more or less uniform and con-

sistant pattern and serve a distinctly functional purpose.

"They represent the mechanism whereby, at a

primitive level, Society seeks periodically to renew
its vitality and thus ensure its continuance.

These

seasonal ceremonies form the basic nucleous of Drama,
their essential structure and content perilsting -

(1) Gaster, T. H., Thespis, pp. 122, 123.
(2)

Ibid., P• 122
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albeit in disguised and attenuated fashion - throughout
all of its later manifestati ons..

In order, therefore,

to appreciate the true nature and development of Drama,
it is necessary in the first place to understand what
underlies and inspires this basic form.
"From the standpoint of a primitive community,
Life is not so much a pr?gression from cradle to grave
as a series of leases annually or periodically renewed
and best exemplified in the revolution of the seasons.
The renewal, however, is not effected by grace or
superior Providence nor by any automatic Law of Nature,
for of such the primitive has no conception.

Rather

has it to be fought for and won by the concerted effort
of men.

Accordingly, a regular program of activities

is established which, performed periodically under
cozmnunal sanction, will furnish the necessary replenishment
of life and vitality.

This program constitutes the

pattem of the season ceremonies and hence the nucleus
of Drama."

(1)

We note in passing that attempts have been made to
identify Asherah and Ashtart by Haupt and Barton, among
others.

(2)

We know little about Ashtoreth from the biblical
records as Barton reminds us.

"All," he writes, "that

these Biblical references taken by themselves tell us,
(1) , Gaster, T. H., Thespis, PP• 3, /+.

(2)

Haupt, Paul.
Barton, Geo.
31 (1911).

JAOS, ttThe Name Istar" 28 (1907) 112 ff.;
JAOS, "On the Etymology of Ishtar,"

14.0

is that Ashtoreth was a goddess of the Zidonians; that
certain Israelites worshipped her as early as the period
of the Judges; that Solomon built a shrine to her near
Jerusalem, which remained till the days of Josiah;
that her worship lingered down to the time of Ezekiel
and possibly to that of Isa. lxv. and xvi., which are
probably post-exilian; that she was known to them as
1

queen of heaven'; that the wailing for Tammuz was

practised at Jerusalem; and that connected with the
whole cult there was something from which the pure
morality of Israel1 s prophets and prophetic historians
recoiled and which forced them to regard Ashtoreth as
the abomination of the Zidonians ."

(1)

It is not the revolting nature of its worship per
se that is important to us in relationship to folk-lore,
however, important that may be from the standpoint of
religion and morals.

Our immediate concern is to point

out the extrusion of this phenomena; its break-through
of the religious culture of Israel .

We are confronted

with two sets of facts, namely; that on the high level
of religious life, Canaanite religion was suppressed
and even eradicated while at the same time the popular
and somewhat lower levels of Israelite religion were,
in measure, moulded and conformed to a lower and more
primitive religion, e.g., that of the Canaanites.
(1)

Barton, Geo.

JBL. Vol. 10-11; 1891-92, PP• 73-91.
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THE BLOOD
COVENANT
(Ju. 2:1; 2:20; 20:27 - M 201 . 1)
The technical phrase in Hebrew 11 to make a covenant

f) '"'I, J

n ,7.J

J J

presents us with an i~sight to the real

meaning of the custom.
never break

my

Judges 2:1 ff . "And I said, I will

covenant with the inhabitants of this land ••• 11

is more or less a prosaic statement until we delve into
the history of the blood covenant.

Then and only then

does it connote the deep pledge of fellowship inherent in
its historic meaning.

n

Sf ].J
7)
I
y
-r~µv&tv --r~p. v1:1.✓ . tr1Tb

Gesenius states that

op K. L q

(/

is cognate to the Greek

I

I

J

•

and the Latin icere foedus , "to strike a league , " to make
a covenant in allusion to the victim offered in sacrifice
i . e . , "cut in pieces" on the occasion of entering into a
covenant (Ge . 15:10; Jer. 34 :18, 19) .

Generally speaking

this covenant was a covenant that Jehovah made (

Jl / ,J )

with his people; but t ijere is a measure of transference
and we read of a covenant with death in Is . 28 : 15 .
There is a special usage in the occasions where a victor
grants to the vanquished the benefits of peace and a
league (Jos . 9:6; I Sam. 11:1, 2; Ex. 23:32 ; Deut . 7 : 2
etc.).

It is further seen as evidence of God establish-

ing a covenant with men (II Chr . 21:7; Is . 55:3; 61:8;
Jer. 32:40.
(1)

(1)

Gesenius, A Hebrew and English Lexicon of the OT,
25th ed . Houghton, Mifflin and Co . Boston 1888.

[,I. .S
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w.

F. Albright writes on the same phrase commenting

on the pre-Israelite custom of Qatna documents discovered by Count R. rtu Mesnil.

(1)

The phrase in point

is TAR - (be-ri-ti), to cut a covenant.
11

Albright writes:

The French scholar has not mentioned probably for motives

of prudence - a rapprochement between this phrase, which
means

literally 11 cut a beritu 11 and the Hebrew likhrot

berit, ''cut a covenant." i.e.,
tract • 11

11

to make a pact or con-

Yet in his opinion this combination is so

obvious and so free from difficulty that it may be
accepted without hesitation. 11

The texts cited are

economic texts dealing with compacts entered into for
the carrying out of certain obligations:

and a

delineation of the nature of the contract setting forth
specified rations which the men were to receive in ~eturn
for their services.

(2)

The older interpretation that either of the contracting parties is willing to be "cut in pieces" if he
fails to keep his promise is denied Jt\ook .

But

(3)

this (interpretation) does not explain the characteristic
feature in the ceremony - the passing between the pieces;
and, on the other hand, we see from Ex. XXI:v . 8,

1

this

is the blood of the covenant which Jehovah hath cut with
you,' that the dividing of the sacrifice and the
application of the blood to both parties go together.

(1) Revue d 1 Assyriologie, XLI I (1949) . pp. 1-40, 137215; also XLI:v (1950) . PP• 105-122.
(2)
(3)

Albright , W. F. "The Hebrew Expression for Making a
Covenant in Pre-Israelite Documents .n Bulletin of
the American Schools of Oriental Research, No . 121, Feb . 1951
Smith,W.R., Religion of the Semites, Jrd ed . "Additional Notes"
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The sacrifice presumably was divided into two parts
(as in joined in eating it; and when it ceased to be
eaten , the parties stood between the pieces, as a symbol
that they were taken within the mystical life of the
victim .

This interpretation is confirmed by the usage

of Western nations, who practised the same rite with
dogs and other extraordinary victims, as an atoning or
purificatory ceremony; see examples col lected by
Bochart , Hierozoicon , lib . ii, capp . 33 , 56 . 11

Pausanias

writes of a similar Greek custom that was performed at
I

the-tomb of the horse:
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Further , we see that such a method of ratifying a covenant
is employed by athletes, their fathers , their brothers,
\

and their trainers.

I
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The solemn statement of punishment that ought to be

(1) Pausanias , w. H.
(2)

S , Jones, tr .
Putnam I s Sons . London MC:MXXVI .
Ibid., V , 24.9«

wm.
p.

Heinemann - G. P.

13 .

(2)
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visited upon one who breaks his oath is seen also in

Livy. Following a long metrical formula, these words
are written:

"If it shall depart from them, by general

consent , with mali ce aforethought , then on that day do,
thou great Dispiter, so smite the Roman people as I
shall here today smite this pig:

and so much the harder

smite them as thy power and thy strength are greater .
When Spurius had said these words, he struck the pig
with a flint .

In like manner the Albans pronounced their

own forms and their own oath by the mouth of their own
dictator and priest . "

(1) Likewise the Kavirondo , of

British East Africa, employ the same tactics .

In making

peace after a war, the vanquished side takes a dog and
cuts it in halves .

Then the delegates from each side

hold respectively the forequarters and the hindquarters
of the divided dog and swear peace and friendship over
the half dog which they hold in their hands .

(2)

Roscoe

writes within the African tradition as he describes the
dog sacrifice in relationship to the covenant among the
The Northern Bantu .

"To ratify th•se [ terms

Ja

dog is

brought, and one chief holds the head while the other
takes the hind legs and a third man at one stroke with
a large knife cuts the animal in two.
thrown away in the bush and left .
(1)
{2)

Livy, 1 . 24 .
Frazer , J . G.
London , 1919.

The body is then

The members of the

Folk- Lore of the OT. i, p . 395 .
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two clans may after this ceremony freely intermingle
without any fear of trouble or danger. 11

(1)

To sum up our findings we ought to note that
aside from the specific contractual relationships the
covenant pact is generally accepted as a comprehensive
rite of blood brotherhood.

There is sealed a bond of

troth and life-fellowship uniting participants as blood
kinsmen.

(1)

Roscoe, John. The Northern Bantu.
Cam.bridge, 1915.

pp. 170, 171.
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Mutilations (S 160)*
In Judges 1:6 we read:

11

Adonibezek fled; but they

pursued him, and caught him, and cut off his thumbs and
his great toes . 11
This practice~of mutilation of captives was quite
widespread in the ancient world.

And knowing the

cruelty _o f the Assyrians , we would expect to find some
evidence of it in their practice of warfare .

The

supposition is well founded and we find abundant
evidence of it in relationship to Asshurbanipal who
reigned from 885 to 860 B. C.

A slab belonging to his

records shows a captive in the hands of the torturers,
one of whom holds his head firm and fast while another
thrust his hand into his mouth for the purpose of
tearing out his tongue .

(1) The Annals of the Kings

of Assyria record further evidence of this kind of
practice relative to Ashur-Nasir-Pal .

In the section

'/ on the "Capture of Arzuzu 11 we read:
fighting men I slew in the plain , and I cut off their
heads and bound them to the vines within his palace
court . 11

(2)

Of like import is the inscription pre-

served on "The Monolith

From Kurkhn :

11 • • •

Two hundred

*Number following Motif is that of Stith Thompson . Vide
Motif-Index of Folk- Literature . Helsi nki 1932 .
(1) Layard , A. H. Nineveh and Babylon, P~- 458 . Plate
20 (Kouyunjik) . New Yor k 1853 .
(2) Budge, E.A. W. and King, L. W. Annals of the Kings of
Assyria. Vol . I , Col . II, Line 71, p. 320. Oxford
Press, London, 1902.
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men I captured alive, and I cut off their hands ••• "

(1)

Further , on the inscription of "The Tribute of Lake" there
is inscribed:

"I flayed and I spread their~ ins upon

the walls ; and I cut off the limbs of the high officers ,
of the high royal officers who had rebelled . "

( 2)

One

may read also in the inscription concerning the "Punishment of Tela"; "From some I cut off their hands and their
fingers , and from others I cut off their noses and their
ears and their •• o; and the eyes of many men I put out o"

(3)

Xenophon repeats or refers to this practice in
\

relationship to Lysander as follows :
,..
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Further Photius (9 Cent o AoD. ) in his Lexicon defines the
meaning of
(1)
(2)
(3)
(4)

M4 tii AA i tr 1J). 4 -,~

, a custom of corpse

Ibid ., Vol . I , Rev . Line 33 , p . 236 .
Budge , E. A. w. and King , L. W. Annals of the Kings of
Assyria . Vol . I . Col . I , Line 92 , p . 286 . Oxford Press
London , 1902 .
Ibid ., Vol . I , Col . I , Line 117 , p . 294 .
Xenophon, hist . gr. ii . i , 31 ; also Plut . vit . Lys . 9 .
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mutilation through which the murdered believed that by
cut t ing off the extremities (nose, ears , etc . ) , stringing
them to ge ther , and pa ssing the string round the neck and
under the arm pi ts of the victiin they '.'lould a vert vengeance.

'A f L tr 10 cp 4. V '1 S
l:v 't-J A~KTpa.,
I

Herewith is the pertinent quotations:

2-o

"11•f~

)

t

tY

r

fol(~~·

•

4 5

'j

T;;; V

I)- I:; ,:_;JV

-!} U Ir L

tc L ,S
( 1)
--------

Beyond this we ought to see that this custom was
;,

t\.

prob ably in the nature of

)

to the gods infernal of the

cp O

I

Ir l Wlr l
I

4 -rr 4,P X'1

~ - an

offering

(primal offer-

ing) of the victim - analogous to the consecration of a
person to Hades by cuttin

off a lock of hair .

Another

view regards the act as intended to deprive the victim
of power to haunt his nmrderers , just as in England
a suicide used to be interred with a stake through the
body "to lay the ghost . "

The double disabling - for fight -

~

ing and reigning - is the object of ~utilation according to

\--e,.l- b a.

Moore .
( 1)
(2)

( 2)

(f

Y

Parson, R.
.il. TI O
JOu
Moore , G. F ., Judges , PP • 17 , 18.

(16.--rpr..tA.r

-1

~c.o(\lc,or. ~"

'f,._Dv .. · ,:,
e,oa •(.,

ed . London iCCCCXXII .

.

149

qfE coNCLUD ING MORAL :
;;--

In Judges XIX, there is the story of the abuse of
the Levite ' s concubine by the lustful rren of Gibeah .
Briefly it is a sordid story of the violation of hos-

/

pi tali ty and the subsequently by the fatal sexual abuse
of the concubine .

When the Levi te returned to his home

in the hill country of Ephraim with the body of his
concubine , "he took a knife , and laying hold of his
concubine he divided ber , limb by limb, into twelve
pieces , and s ent h er thro ughout all the territory of
And verse 30 :

Israel .

il

n X7
!:> 'f..
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Note that the tale is told to men -U .J

~

-,

yo

1'::)b o

not

Commentators supply , however , in an alternate reading

_:)

~

l/
~
11
,~and read put your mind upon it . (Cf . Is . 41:20) .

Stade , in particular , affirms this viewpoint .

(1)
l
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Stade , Berhard, Lehrbuch der hebraischen Grammatik.
1879 .
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Yet beyond this two citation are several concluding
morals in the oft repeated them of Judges:

(2:13 , 14) -

::r

>

9)(.-1n'l1

,l1TI 1

7

:s11nwvJ1

UJ11X
_ _ _ _·. _
U _Tl_"'.J._~ 1f..

)J .9 ~ 7 (J 'j J;, 71 Y

(Cf . also 317; 3:12; 4:1; 6:1; 10:6; 13:1. ) .
In the classical field one may find the same
evidence of a concluding moral in the fables ascribed
to Valerius Babrius .

We can date his works by language

and style as compositions of early 3rd Century A.D.

}

They are extant in poor Greek prose and selecti ons of

,

---

them pass to this day as the original Fables of Aesop o
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this is the concluding moral:
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We consider nex t The Fables of Ae s op in tha t oome
r e l a tions hip e xi s t s with t h o se of Babrius .

In "The

Co ck a nd t he Pearl , 11 th e co ck despi ses the pe a rl which
he f ound in the b a rn y a rd .

For him a si ng l e g rain of

barley- corn was of gr ea ter v al ue than a peck of pe a rls.
Hence:

''Precious t h ings are for tho s e than can prize

them. "

nThe Wolf a nd t h e Lamb" tells us tha t the latter

i s d evoured on the pretex t of an old off enc e , or an
offence com:nitted by s ome other memb er of the lamb 's
f amily .

But before the l amb died she ga sped out:

"Any ex cu se wi 11 s erve a t yran t. "
Dog a nd the Sh adow" i s :

T:i.e moral of "The

"Be ward les t you lose the

s ub s t ance by grasping at t he s hadow. "
Kid portra y s th e truth:

"The Wolf an d the

"It i s eas y to be brave from a

safe d i st anc e ;" a nd t h at of " The Woodman and the Se rp ent":
"No gr a titude from the wicked . tr
(1)
(2)

BABTf I DY

y[)/AM

(

2)

BA.E,ft/1

f'1
Bbl
p . 22
VillomO:l'l:, ,.) , Pa risiis , Didot . TuIDCCCXLIV.
J a cob s , Jo s ., The Fable s of Ae s ol) . MacMillan Co.
N. Y., 1935 0
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,Ju~ J.,L
The Exempl a des Jakob t@jr Vitry (died 1240 A. D. )

(1)

exhibit a similar phenomenon.

In a dispute con-

verning the priority of letters and knowledge , the concluding moral is thus phrased:

Ergo pri · fuit sensus

et sciencia quam littere; ex quo manifestwn est quod sine
litteris sensus potest haberi .

Et cum propter scienciam

acquirendam i nuente fuerint littere, qui scienciam habet
litteris non indiget . 11

(2)

A wolf met a lamb (De

Lupo et Agno) straying and chided him about leaving his
mother .

"Melius est, 11 he said,

mater tua amittat te .
(3)

1

11

ut comedam te quam quod

Et accedens ipsum deuorauit .t n

"De sacerdote qui nocturnam pollucionem maius

peccatum reputabat quan foricacionem, 11 concludes with
11

Meriot hoc pateris1 Quar e non iuisti ad prostibulwn,

ut purgato prauo humore non incurrisses tantum
peccatum? 11

(4)

A moral encased in a literary sheaf comes to us

from Landor who comments upon the quail ties of the poet
thus :

"Nature seems to contain in her breast the same

milk for all, but feeding one for one aptitude, another
for another, and, if she would teach him a lesson as soon
as he could look about him, she has placed the poet
where the air is unladen with the exhalations of
luxuriance . rr

( 5)

(1) The Exempla des Jakob von Vitry, J. Greven. Heidelberg, 1914
(2)
(3)

(4)
(5)

Ibid ., p . 120
Ibid . , No . 22, p . 20.
Ibid . , No . 24, p. 20.
Landor, Walters., The Pentameron and Other Imaginary
Conversations . Walter Scott . London.
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In "Princess Mary 11 , Elizabeth speaks:
forsooth.

"Kiss the rod,

I have been constrained erewhile even unto

that; and no such a child neiP,herQ

But I would rather

have kissed it afresh and fair, with all its buds and
knots upon it, than after it had bestowed on me, in such
aroundabout way, such a deal of its embroidery lacework.

I thank my father for all that .

lies easier than my skin did . "
Grimm in
ing moral:

11

11

I hope bis soul

(1)

The Hare and Hedgehog" points the follow...

The teaching of this story is , first, that

no one however distinguished he may think himself, should
make fun of another, until he knows what he is able to
do; and, secondly that when one marries, he should choose

a hedgehog, if he be a hedgehog, for a wife, and one that
looks exactly like himself . "

(2)

And in his inimitable way, reflecting the unlearned
wisdom of our southern negro, Joel Chandler Harris puts
words into the mouth of Uncle Remus.

One story tells

how 11 Wiley Wolf" by deception was tied in a bag instead
of "Riley Rabbit. 11

The father of the wolf by mistake

plunges his wolf-son into the boiling water meant for
"Riley Rabbit. 11

Then sagely comments Uncle Remus:

. nEs dey gun it ter me, so I gin it to you .. 11

(3)

(1) Landor, Walter s., The Pentameron and Other Imaginary
(2)
(3)

Conversations. Walter 9cott London. p. 209.
Grimm's Household Fairy Tales, p. 60. Ella Boldey, tr.
McLaughlin Brothers. New York 1890.
Harris, Joel c., Told by Uncle Remus, p. 37. Grosset
and Dunlap~ New York 1905.
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11

Brother Fox Follows the Fashion" reflects a satirical

opinion on the cult of style.

Miss Fox, persuaded by

Brer Rabbit, cuts off the head of Brother Fox so that he
would be in fashion.

"When ol' Miss Fox see

1

im gwine

long like he wuz cryin 1 , she spicion 1 d dat sump 1 n wuz
wrong, an 1 shoe,
up no mo. 1

She

1

1

nuff

1

twuz, kaze Brer Fox ain't wake

low 01 1 honey look like he dead, but
•'

he better be dead dan outer de fashion~"
The tale of

11

(1)

The Hard-Headed Woman 11 relates that

De roman chases the pot and

11

De chase let right inter de

woods an' down de spring branch ••• 11

The woman trips over

a vine and is chased in turn by the pot and "ketched. 11

"An'

dat wuz de last dat anybody yever is dee er de

hard-headed

1

oman. 11

The moral is:

own way, you better b 1 ar in mint de
pot . 11

11 An 1
1

have you'

oman an 1 de dinner

(2)

The concluding moral is a summation, a logical
conclusion or an application of the truth conveyed by
the story or tale itself.

It is to reinforce the truth

enshrined in the story and to sharpen the focus of the
story so that the dull of mind may understand its clear
meaning.

Take for example the concluding verse (moral)

of the book of Jonah where is recorded the pronouncement
of God himself;

(1)

(2)

"and should not I pity Nineveh, that

Harris, Joel Chandler, Told by Uncle Remus, p. 152
Grosset and Dunlap. New York 1905.
Ibid., p. 295.
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great city, in which there are more than a hundred and
twenty thousand persons who do not know their right hand
from their left, and also much cattle? 11
f ~ett

and story ~

1,ie

~

In folk tale

._

,-.elements of sherf entertainment but also

the purpose is to support the mores to reinforce and
shape national and individual conduct by its teaching.
The use of the concluding moral is simply that kind of
teaching raised to a didactic level.
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(a)

USE OF SCHEMATIC NUMBERS:
Reference is made by Wundt to the 11 Early and still

partly legendary traditions (which) tells us of an organi~
zation of society on the basis of the number twelve.

This

mode of organization seems to have emanated from the
Babylonians.

They were the people who first attempted

to govern human affairs in accordance with celestial
phenomena.

These they observed not in the unsystematic

imaginative, mythological manner of the natural peoples
of Polynesia and America, but with the aid of astronomical
instru.ments• o•

Taking as their point of departure the

position of the sun at the vernal equinox, and following
the movement of the moon until the sun returned to the
same position, the Babylonians found that twelve revolutions
of the moon were equivalent to one of the sum.

While

this observation is in reality, of course, only approximately
true, to the first astronomers it might have appeared
sufficiently exact to be regarded as the law of a divine
world order .

Thus, the year came to be divided into

twelve months; and, since the moon presents four phases
in each month, first quarter, full moon, last quarter,
and new moon - an observation which long antedates
astronomical calculation - the month was at once divided
into four parts.

Since the month has approximately

twenty-eight days, the result was a week, comprising

1 57

seven days.

This number, therefore, was not, as has

sometimes been erroneously assumed derived from the
seven planets:

Rather it is true, conversely, that the

number of the planets was, with a certain arbitrariness,
first fixed at seven after that number, as well as
twelve had come to be regarded as sacred, because of
its relation to the movements of the sun and moon.

These

numbers were believed to be written by the gods~hemselves
in flaming letters on the sky.

To the Babylonian, the

sky furnished a revelation of the laws that should govern
terrestrial life."

(1) Wundt here confutes successfully

the popular opinion as expressed by Cheiro that "The
seven days of the week have been the outcome of the
influence of the seven creative planets and gave the
names of the days of the week, in every land or clime. 11

(2)

In like opinion but with a more scholarly procedure,
Harding concurs with this viewpoint as follows:

"Each

day was named after the heavenly body that was on duty
the first hours of the day so that there naturally arose
another period of time - the week of seven days - which
was provided not by nature but by the imagination of

man himself.n

(.3)

(1) Wundt, Wilhelm, Elements of Folk Psy.,
(2)
(.3)

P • .304 ff.
E. L. Schaub tr. MacMillan Co. London and New York 1916.
Cheiro 1 s Book of Numbers, Garden. City Publishing Co.
New York, 19.32. .
Harding, Arthur N., Astronomy• Garden City Publishing
Co., Inc. New York 1935. Cf. also Diodorus of Sicily,
ii, JO. Oldfather , tr. Wm. Heineman Ltd., London
MCMXLVI
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Amid somewhat conflicting opinions, we can come to
some kind of a reasonable conclusion as follows:

Wundt 1 s

position in respect to the origin of the use of 12 and 7
is quite plausible; for it takes into consideration the
strong primitive regard for the heavenly bodies; and
the observations concerning the equinox are basically
sound.

Theory and fact are quite well related .

If we

cannot say certain· y here, we can to be sure, say that
it is a most reasonable

theory for 7 and 12.

However,

we need also to grasp the keen insight of Webster who ,
commenting upon these mystic numbers which are real
though subjective categories of thought, calls attention
to the mystical tendency which appeared among halfcivilized peoples.

11

It is a tendency to whose develop..

ment no bounds can be set .

Once the refining ingenuity

of the priestly class has begun to elaborate the concept
of the

1

sacred 1 as opposed to that of the 'profane . •

It seems obvious, therefore, that the syst·ems of sacred
numbers found in ancient India , Babylonia, Greece, and
other cultural areas incorporate many items of folk
superstition together with the results of much speculation
activity on the part of early organizers of religion . "

(1)

When, therefore, we speak of the origin of the particular
significance of certain numbers, we ought to phrase very
carefully our pronouncements .
(1)

Very often it will be

Webster, Hutton, Rest Days ,
1916.

MacMillan Co.

New York
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better to say that this is a very ancient rather than the
ultimate usage.

Certainly, it is often difficult to

distinguisb between ultimate or original vs. acquired
usage.

SEVEN:
We come now to the number seven as used in the Book
of Judges.

The usage is uniformily one of completeness.

In 6:1, 25; 12:9; 14:12, 17, there is a complete unit
of time as seven years or seven days .

In 6:1-

the

Lord gave them into the hand of Midian seven years; v.
25 - a second bull seven years old; 12:9- he judged
Israel seven years; 14: 12- within the seven days of the
feast; v. 17 - she wept before him seven days.

What-

ever may be our theory of seven usage, here we are confronted by an unit of time considered as the first complete larger unit from the viewpoint of that day.

And

the completeness carries with it the accompanying idea
of perfection.

Other seven references in Judges enumerate d

in 16:7 - If they bind me with seven fresh bowstrings-;
and also 16:8; v. 13 - If ye weave the seven locks of my
head; v. 19- and had him shave off the seven locks.
also in completeness unto perfection:

Here

complete subjugation

was possible "with seven fresh bowstring~;" and the seven
locks of hair are indicative of superb strength.
Innumerable biblical examples of the use of seven as a
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symbol of perfection and completeness can be given among
which would be the following:
In creation:

Gen. 2:2 -

In Conquest:

Deut. 28:7

In plenty and in famine:

In vengeance:
In waiting:

Gen. 41:18

r.

II Sam. 21:6
Judges 14:12; Ezek. 3:16

In cleansing and purification:

Ps. 12:6; Gen. 17:9-12;
Lev. 12:5; Nu. 19:16,
19:14.

In Ugaritic Literature, we observe the same kind of

usage.

(1)

It is recorded in the "Legend of Aqht 11 :

In the seventh year
(Daniel, man) of Rp', declares:

1 Aqht 181

2 Aqht V:2

:4 And behold on the seve(nth) day •••
Relig . Text 5:9 Seven times to the gods, seve(n) K.!:_r.
5:25 - The King go(es) by foot seven times for
all of them.
Epistles :89: 9, 10.
11

At the feet of

my

lady,

seven times this way and
seven times that way, from afar
I bow down.
Baal and 'Anat Text 68 1 nt
II:2 Like the fruit of seven daughters •••
Cf. also Text 130, 25 .
68:
(1)

1

nt. III -IV
Gordon, Cyrus H., Pontificium Institutum Biblicum. Roma 1949
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:39 - I crushed the writhing serpent
The accursed one of seven heads .
Homer illustrates the seven preference when he
writes:
"Seven were the leaders of the guards;-" (1)
And again in the same book he records:
" ••• seven tripods which the fire . "

(2)

And yet again:
"Seven faultless women., skilled
in household arts.,
I give ••• (3)

Moreover., as dower for his daughter, Agamennon promises
to Achilles:

••• 11 I will give an ampler dower

Than ever father to his daughter gave, Seven cities with thronged streets, - 11

(1) Homer., Iliad, Book IX , 101.
(2) Ibid. Book IX , 145 .
(3) Ibid. Book IX, 154.
(4) Ibid. Book IX, 178, 179.

(4)
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Witness is further given to seven as the first
truly significant larger element of time in "The Thousand
and One Nights .

(1)

In the story of "Jullanar of the

Sea ,n King Shahzeman, father of Jullanar, gave a magnificent celebration at the time she gave birth to a son.
"They continued the rejoicing, and the decorations (of
the city), for a period of seven days, in the utmost
happiness and enjoyment; and on the seventh day, the
mother of the Queen Jullanar, and her brother, and the
daughters of her uncle, all came,-"

9:2;

SEVENTY:

9:2 -

9:4;

12:14, 15.

which is better for you, that all seventy
of the sons of Jerubbal rule over you, or
that one rule over you?

9:4 12:~

And they gave him seventy pieces of silver ••••
He had forty sons and thirty grandsons, who

rode on seventy asses; Seventy is simply the "perfect" number seven multiplied
by ten.

Gaster in his translation of "The Poem of Baal"

(XXXVIII) writes in the section on "The Banquets of the
gods";
"He invites his brethren into his mansion,
his kinsmen into his palace;
he invites the seventy sons of Asherat. 11

(2)

Stories From The Thousand And One Nights. p. 349.
tr. Lane and Lane-Poole. P. F. Collier and Son.
New York, 1909,.
(2) Gaster, T. H. Thespis, p. 178. H. Schuman. New York 1950.

(1)
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In a foot note on the same page, he comments:

"Seventy

is, of course, merely a round number; Cf o Gen. 4.24; 50,3;
Jer. 25:12; KAT 634. 11

The "round numbertt is expressive

of completeness in that the guest list was very complete .

Completeness and completeness in vengeance is

the meaning of the 11 Seventy- §evenfold" threat of I.amech
in Gen . 4:23-24:"If Cain is avenged sevenfold,
truly Lamech seventy-fold. rt
We must not mistake this for a literal counting of acts
of vengeance:

its import is completeness .

Lamech will

initiate and complete vengeance upon his enemies until
ultimate satisfaction is achieved .

Completeness of for-

giveness that is beyond enumeration is found in Jesust
answer to Peter (Matt. 18:21, 22) .

"Lord, how often

shall my brother sin against me, and I forgive him?
As many as seven times?tt

Jesus said to him, "I do not

say to you seven times, but seventy times seven. 11
In Ugaritic Literature , Text 67: V: 19, 20- (1)
Aleyan Baal is depicted as loving a heifer
11

A young cow in the fields of Shlmmt

He lies with her seventy- seven times."
This again is not enumeration of the sexual act; but
rather an expression of uncounted sexual acts until
(1)

Gordon, C. H. Ugaritic Literature .
lnstitutem Biblicum. Roma 1949.

Pontificium
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Baal ' s passionate nature was satiated.

In the same poem,

"Baal and ' Anat , " reference is made to sacrifices of
'Anat following the death of Baal o
"She sacrifices seventy oxen
( as an off)ering for Aliyn Baal.
(She sacr)ifices seventy head of anall cattle
( as an of )fering for Al.iyn Baal. "
Also seventy deer , wildgoats ,

and asses e

Here is pe r-

fection in sacrifice as an expression of deep gri ef ; and t
perhaps with some measure of hope that Baal might be
restored again to life .
The number of Seven Hundred "picked men" of Gibeah
is rec orded in Judges 20 : 15 .

They stand in contrast to

the twenty- si x thousand of the anny of Benjamin .
is the listing thus?

1Ffuy

The answer lies within the scope

of the completeness and perfection in the unit seven of
which seven hundred is simply seven multiplied by one
hundred .
THIRTY:

10 o4 ; 12 : 9 , 12 : 14; 14 : 11 ; 14~19 , 20 : 31 ; 20 : 39
(Z71 . ll)

( 1)

Krappe comments with discernment on the use of the
number three which lies at the basis of the use of thi rty
or any other three multiple.

Three extends not only to

the acting characters but also to the incidents.

"The

enchanted castle must be guarded for 3 nights runningo

(1 ) Motif- Index

of Folk- Li terature o

Helsinki, 1935.

Stith Thompsono
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The suitor must answer three questions or solve three
riddles , or he must accomplish three tasks.

The quester

meets three old men who give him information .

The giant

killer slays three giants in succession , the returning
prince fa ces three dangers which must be obvi ated by
his loyal servant ....

Three years , three months and three

days is a favourit e time-limit in fairy tales , so is
' a year and a day. '"

(1 )

Thirty, of course , is simply

three multiplied by t en ; and its import is that of the
lesser figure .

Illustrative of thirty as " a cting

characters" are Judges 10 : 4 ; 12: 9 ; 12 : 14 ; 14 :ll; 20 : 31 ;
20 : 39 .

Judges 10:4 records besides thirty sons, thirty

asses and thirty ci ties ; and 14 :12 enumerates "thirty
linen garments and thirty festal garments . "

In that

Samson brought nthirty companions to the feast , the em-phas i s is not upon the number of garments but upon the
number of companions or actors .
~s upon the thirty people .

Uniformly the emphasi s

Here the three of the fa i ry

tale is used in its multiple , thi rty o

CLDJIATIC USE OF THREE
Further Krappe calls attention to the climatic
use of three o He writes :

"Inti mately connected with the

number three is the gradual int ensi fi cation of the action ,
the centre of gravity of which l i es on third as it were .
(1)

K:rappe , A. H., The Sc ience of Folk- Lore , P• 31 ,
32 . Dial Press . New York MCMXXX.
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Thus of the three giants to be conquered the third is
the most dangerous; of the metal forests crossed by
the hero or heroine; the third is t he most valuable,
being of gold, whilst the two previous ones are of
copper and silver respectively.

Of the three king' s

daughters , the third and youngest is the prettiest,
of the king ' s sons the third and youngest is the hero."
(1)

And there is a climatic use of three in respect to

repetition .

"Repetition," Thompson, asserts, "is every-

where present , not only to give a story suspense but~
also to fill it out and afford it body.

This repetition

is mostly three- fold, though in some countries , because
of their religious symbolism, it may be fourfold . "
In Judges 14:14 we read:

And they could not in three

days tell what the riddle was . 11
is a measure of time :

(2)

Obviously here , three

yesterday, today, and tomorrow~

But , a real climatic three is to be seen in Judges 20 :30,
31 - where it is recorded that Israel "went up against
the Benjaminites on the third day ••• 11

Benjamin by ruse

is drawn from the city of Gibeah "And the Lord defeated
Benjamin before Israel • • • n
the third day.

Compare also a kind of anti-climatic

use of thee in Judges 16:15.
(1)
(2)

Note that this happened .2!l

Delilah is speaking:

Krappe, A. H. , The Science of Folk- Lore, pp. 3132. Dial Press. New York, MCMXXX.
Thompson, s. The Folk- Tale, P• 456 . Dryden Press .
New York, 1946.
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11

How can you say,

with me?

1

I love you, T when your heart is not

You have mocked me these three times, and

you have not told me wherein your great strength lies."
Further parallels of this pattern of climatic three may
be seen in the "Legend of Aqhtn where the virgin 1Anat
instructs Ytp to hover over Aqht as he dines and
"Strike him twice on the head
Thrice on the eari 11

(1)

The climatic three with import of time sequence
can likewise be illustrated from the Annals of AshurNasir-Pal , ''The Conquest of Nwnme, 11 as follows:.
"In three days

51.

eo

the warrior overcame the mountain;
his stout heart pressed on to battle;
he climbed upon his feet, he cast
down the mountain, he destroyed their
nest, their host

52.

he shattered ••• (2)

THREE HUNDRED:

(7:7, 16; 15:4) is important not only as

a multiple of three; but especially is it memoria;I.ized
as the number of Gideon1s valiant band.

Tolkowskyts

interesting and instructive article deals with this subject fully.

He begins by raising the questions, namely:

(a,) Why did Gideon, having at his disposal a much

larger force, choose to give battle with only
300 men?

(1) Gordon, C.H., Ugaritic Literature. 3 Aqht 'obv.t
:23. Pontificium Institutum Biblicwn. Roma 1949.

(2) Budge, E. A. Wallis, Vol. I, Col. I, Oxford Press, London 1902a
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(b)

Is it possible that wit h 300 men he really
defe~ted an enemy host ' like locusts in multitude?t

After quoting some statistics as to Spartan and Roman
military organization , he tells us that

11

more interesting,

however , and more direct bearing upon our subject , are
the cases of battles actually fought , or of expeditions
actually undertaken, with a body of 300 men. "

Cited is

the example of Abishai who wielded his spear against
three hundred men and slew them"

(II Sam. 23 :18) .

This citation is not pertinent and proves nothing at all.
Reference is not to a victorious band of three hundred
but to three hundred men who were slain by one man ,
Abishai .

He then cites II Chron. 14:8, 9 where an account

is given of Asa who has a combined army of 580,000 to
oppose 11 Zerah the Ethiopian (who ) came out against them
with an army of a million men and three hundred chariots. 0

11

Subsequently, the Ethiopians before Asa and before Judah
were defeated .

No instance of any exploit on the part of

the JOO is mentioned; and hence nothing can be deduced
save that the Ethiopi ans had "three hundred chariots . "
Tolkowsky also mentions the heroic stand of the three
hundred Spartans who protected the Greek rear line
against the Persians at Thermopulae .

Herodotus, writing

of this valiant defence, informs us concerning the reason
why Leonidas had only 300 soldiers .
us ,

11

11

It is said, 11 he tells

that Leonidas himself sent away the troops who departed

because he tendered their safety, but thought it unseemly
(1)

Tolkowsky,

s.

11

Gideon 1 s 300 11

JPOS 5 :69-74.

(1)
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that either he or his Spartans should quit the post
which they had been especially sent to guard .

For my own

part , I incline to think that Leonidas gave the order,
because he perceived the allies to be out of heart and
unwilling to encounter the danger t o whi ch his own mind
was made up. 11

(1)

Note here that Leonidas had little
..

real choice in the number of men who would be available
for defence.

The hopelessness of the posit ion was

obvious and to those less determinded than his Spartans ,
there was no reason for maintaining that position .

So

his allies went home.
,V

Further reference is made to Nf cephorus II who in
the early spring of 968 A. D. , nmarched past Antioch at
the head of eighty thousand men; and , without stopping
to besiege that city, he rendered himself master of the
fortified places in its neighbourhood in order t o cut it
off from all relief from the Caliph of Baghat ••• In consequence of the approach of winter , the emperor led his
army into winter quarters, and deferred forming the siege
of Antioch until the ensuing spring •••

As he was anxious

to reserve to himself the gl ory of restoring Antioch
to the empire , he ordered r~s lieutenants not to attack
the city during his absence.

But one of the spies employed

by Burtzes (who conunanded the fort "mearby) brought him
the measure of the height of a tower which as easy to
approach, and the temptation to take the place by surprise was not to be resisted.
(1)

Accordingly, on a dark win-

The History of Herodotus . Vol. I , VII, 219 . Geo.
Bawlinson, tr. London and Toronto , 1927.
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ter night, while there was a heavy fall of snow Burtzes
places himself at the head of three hundred chosen men
and gained posession of two of the towers of Antioch. 11

(1)

In this above cited reference, there is of course, a
deliberate choice of JOO men for the surprise attack.
Burtzes, under orders not to at tack, yields to the
temptation to gain glory for himself and attacks with
JOO men, leaving the larger force in the camp.

This

was a prudent procedure in that a partial loss might more
readily be forgiven than a tftal loss .
instead of 200, or 400?
clear.

But why JOO

The answer is not absolutely

We would need to know much more than we can

ascertain now to make any positive answer.
the home territory of these men?

What was

What was their

relationship to Burtzes and the sub-commanders?
they possess superior training or morale?

Did

We cannot

concur with Tolkowsky that JOO is the optum number of
men for one commander to lead without knowing very much
more than he knew or we know.

We have no right t o hang

a hallow about 300 as a kind of universal unit of great~
est efficiency on the basis of present knowledge.
SIX HUNDRED AND NINE HUNDRED : - multiples of 3 may reflect
mythological ordeting of numbers according to the Triads;
e~g . , as in ancient Egypt where society was organized
around the gods Osiris , Isis , and Horus; and, the Hindu
system where reigned the three controlling divinities:
(1)

Findlay, G. History of the,..,Byzantine Empire, PP• 307,
308 J.M. Dent and Co . London, 1906.
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Brahma, Vishnu, and Siva 9

It is interesti ng to analyze

the Book of Judges to discover just what system they
used most frequently.

The following is the Tab~e of Usage:

THREE AND MULTIPLES

3

1:20; 7:16; 7: 20; 9:43 ; 14:14; 16 ~15; 19 :4 • •• •

7

6

12 :7 • • .•••.•• ~ .••.• ~ ...•••••..••• •.•..•.....••

1

9

4 :J; 4:lJ •••••••••••••••••••••••• • ••••••o•••• •

2

12

19:29; 21 :10 ............ ~•········· ····•·••··•• •

2

15 .... 8 : 10 • • " .••

0

............... .
. ...

~

•••

•• • ••••••••• •

1

.............

2

18

3:14;

30

10:4; 10:4; 12:9; 12:14; 14:11; l .4 :12 •• • ••••••

..............

9

300

7:6; 7 :7; 7 :16; 7 :22; 8:4; 11:26; 15:4 ........ .

7

600

3:31; 18:11; 18:16; 18:17; 20:47.

............ ..

5

900

4 :3; 4: 13 ••• ••• : •••••..

• • e

14:19; 20:31; 20:39 • •• •••• • ••••••

3000
18,000 •

4t

2

15:11; 16:27• •••••0•••••••••••••• •••••••••••••

2

20:25; 20 :44.

2

0

•••••••••

I•

a •

•

a e • ._

o•e•o••••••• • •••••• ••••••••••• ••

42

FOUR AND MULTIPLES
4
40 -

9:34; 11:40; 19:2; 20:47 • • ••••••

•••••••••••••

4

3:11; 5:31; 8:28; 12:14; lJ:l• ••

o••••••••••••

5

•

1·

40, 000- 5 : 8 ••• ••• • •••.•••• ~ .•••••••••••

0

-

•

• •

•

•

•

•

•

•

•

•

•

400,000 ~ 20:2; 20:17 •••• ~··············· · ·············

2
12
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SEVEN AND MULTIPLES
7

70

~

~

700

6:1; 6:25 ; 12 : 9; 14:12; 14:17; 16:17; 16:8; 16:13;
16 : 19 ••• ••.••..•.•.•.••.• •·.. . • • . • . . • . . • • . • • • • • • • • • • •

9

9:56 ••·••••••••· • •••••••••·••••••••••• · ••••••••••• ••

l

20:15; 20 :16 •••••••••••••••••••••••••••••••••••••• • ~

2
l2

3IS •

••••••

•42

4' s •••••••• l2

7 1 s .........12
The pr edilection is for the Triad system of Egypt
as over against the Quadr agesimal system or that of the
Heptad .

And this is exactly what we ought to f i nd in

a book that purports to give a fi r st- hand account of the
days of the period immediatel y f ollowing the Exodus .
Something of Egypt came with Isr ael into t he Pr omis ed
Land.
THE NUMB~R FORTY

(Z.

71 :12)*

In any study of the use of Forty among the Semites ,
one may well begin with Roscher 1 s work.

(1)

He begins

his survey with the Babylonian civilizat ion and informs
us that :

"In jedem Falle aber dUrfen wir aus dem der

40 ebenso wie der 7 zukommenden Pr! dikat kissatum sowie
aud dem Umstande, dasz bei den Ubrigen Semiten die 40
(wie auch die 71) vorzugswei se und ursprUnglich in Ver-

*

N\,Ullber in parenthesis is that of Stith Thompson
Motif- Index of Folk- Literature .
(1) Roscher, w. H. , Di e Zahl 40 Im Glauben . Brauch
Und Schrifttum Der Semiten. B. G. Teubner. Leipzig 1909.
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bindung mit Tag - und Jahrfristen vorkam, d.en Schlusz
ziehen, dasz auch bei den Babyloniern die recht eigentlich
die Bedeutung einer,
,

au~gedrtlckt, eines
l>

oS

11

}

vollkommener 11 Zahl, oder, griechisch

"'(?~ 11 f

\

J

'&

1"°E=AcLD oder -r~). l::-0--

bestirnrnt wurde, die einen gewissen "Abschlusz 11

oder eine gewisse

11

Vollendung 11 zu bewirken sehien. 11

Reference is made to Jonah 3 :4 ff.:
and Ninevah shall be overthrown."

11

Yet forty days

Other biblical

references to 40 and its multiples cite that Moses was
120 years old ( 3 x 40) when he died (Deut. 34:7);
Isaac marries when he is 40 years old (Gen. 25:20);
and likewise, Esau (Gen. 26:34).

When Moses was forty

years old, it came to his heart to visit his brethren,
the sons of Israel (Acts 7:23).

The Koran 46, 15

states that not until a man reaches forty years does he
attain full strength.

The life of Moses is set forth

in three forty years ~eriods:

40 years in the palace

of Pharoah (Acts ,7.: 23), 40 years in the land of Midian
(Acts 7:29); and 40 years a leader in Israel.
returned after 40 days (Nu. 13:25).

The spies

The wilderness

wandering was for forty years; and, the pertinent
reference of Nu. 32:13 plainly tells us that the Lord's
anger was kindled against Israel and he made them
wander in the wilderness forty years, until all the
generation that had done evil in the sight of the Lord
was consumed."
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Likewise in Judges 3:11 - the land had rest 40
years under judge Othniel. Obviously 40 years here
equals a generation .
8:28 and 13:1.

Also of the same import is 5:31;

The latter reference is that of sub-

jugation under the Philistines but the period of 40
years only is important to us in this connection .
And one can go on to cite I Ki . 6:1 -

11

In the four

hundred and eightieth year after the people of Israel
came out of the land of Egypt, in the fourth year of
Solomon ' s rei gn over Israel ••• "
12 :40 were 430 years is stated) .
years equals 12 generations .

(However compare Ex.
Four hundred and eighty

In Judges 3:30 reference

is made to the land having rest for eighty years or
two generations; and the rule of Samson, twenty years
equals one- half of a generation (15:20) .

The

enumeration of 40 sons and 30 grandsons in reality
belongs to the 7 cycle (12:14).
We see in conclusion that Forty equals a generation,
i . e . , a schematic number supposedly equal to an average
life time, or a distinct division of a life as in the
case of Moses .

We note that 40 is generally used in

the schematic sense to refer to a period of years .
The 120 years of the life of Moses equals three generations ,
and as such is directly related to the Egyptian scheme
of

-i;;;=~~

henti, a period of 120 years .

Forty also carries with it a sombre note as in the
time of the flood the rain continued forty days and
nights (Gen . 7 :17); and the wandering in the wilderness
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was forty years (Nu. 32:13); Jonah proclaimed "Yet forty
days, and Nineveh shall .be overthrown (Jon. 3:4 ff.);
the fast of Jesus is for "forty days and forty nights"
(¥iatt. 4:2); and In Deut. 25:3 permission is given to
lay upon .the guilty forty stripes.

Roscher affirms

that in the first cited instances forty is "Minimalzahl 11
and in the last case a ''Maximalzahl. 11

(1)

We can

concur with the viewpoint expressed that forty, like
seven and seventy is sometimes used by the Orientals

as a common and indefinite round number.

Note that at

other times, forty, etc., are simple enumerators of
people and things.

TEN AND ITS MULTIPLES (12:4)
Ten introduces us to the decimal system whose
origin may reach back to a ten month year or to the
number of our fingers.
of these opinions.

Ovid bears testimony to both

He writes:

''When the moon had com-

pleted her tenth revolution, it was a year; this number
was then in great esteem.

Either, because so many are

the fingers, by the help of which we are wont to reckon
or because in the tenth month woman brings forth; or
because we arrive so far as ten, the ~umber increasing;
(1)

Roscher, w. H., Die Zahl 40 Im Glauben 1 Brauch, Und
Schrifttum Der Semiten, P• 103. B. G. Teubner,
Leipzig 1909.
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!!:,!:!, from that point the commencement of a new reckoning is made . 11

(

1) A quite recent book, Arabia Felix,

tells us of pay day in the desert .

"Each laboriously

counted and recounted his share and a horrid infection
spread amongst them, of each looking up and declaring
he was one or two short .

A companion would take the

money out of his hand and count it back in fives , generally
to the man 1 s ultimate satisfaction.

My

method of count-

ing 6, 7, 8 etc., or even omitting to count at all,
appeared to puzzle them.
1, 2,

Their practice was to count

3, 4, 5 and then begin at 1 again - an object

lesson in the human appeal of the decimal system. 11

(2)

Twelve , the number of the duodecimal system, Jeremias
believes finds its origin in the 12 revolutions of the
moon about the sun within the year period .

(3)

came to be organized on this duodecimal system.

Society
It is

most probable that this system lies beneath the 12 usage
in Judges 19:29 - "When he reached home, he took the
knife, and laid hold of his concubine, and cut her up
limb by limb, into twelve pieces . 11
comments as follows:

11

Moore in a foot note

If the twelve pieces are meant

to correspond to the twelve tribes of Israel (Ra . ) .,
we

should be inclined to regard the words as a later

addition to the story; there is no trace in the Book of
(1)
(2)

(3)

The Fasti: Or Calendar of Ovid, Book III . 115- 124
H.T. Riley , tr. Geo . Bell and Sons. London, 1890.
Thomas, B. Chas . Scribner ' s Sons . New York, 1932 .
Jeremias, A., The OT in the Light of the Ancient
East . Beaumont-Johns tr. Williams & N'orgate . London 19ll.
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Judges of the system of twel ve t ribes ••• 11

(1)

This

incident may be , as Moore suggests , be a later addition;
but also it may be an echo from the more pr imitive age
when the attempt was made to organize society on the
duodecimal system.
When we come to the usage of 1 , 000 or 10, 000 we
need to remind ourselves:

"It seems that in the child-

hood of the world , men even of the capacity of Homer
had no definite idea of numbers beyond a very narrow
range .

"We find in Home as round numbers the sums of

ten thoµ,sand and nine thousand .

The shout of Ares was

like that of nine thousand or ten thousand men o These
expressions are evidently altogether vague . 11

(2)

There are 3 , 000 horses , 1 , 000 metres of wine , 1 , 000
watchfires , 1,000 oxen - obviously a figurative usage~
perhaps even not very much beyond a mere guesio

Here

is an approximate count ~ Further, the largest definite
number is 360 , the count of the fat hogs which are s ent
down daily to the banquet of the suitors .

In Judges

9:49 we read "that all the people of the Tower of Schechen
also died , about a thousand men and women."

Obviously

this is a loose term as one finds elsewhere in the Bible ,
e~g. , Ex. 20 :16; Nu. 1:16 ; 2 : 23; Judges 1 : 4; 4:6; 4:14;
5 :8; 7:3; 9:49, et c .

(1) Moore , G. F.
(2)

The same idea is conveyed by the

The Book of Judges, p , 420 f . n. Charles
Scribner ' s Sons. New York 1910.
Juventus Mundi, Gladstone, w. E. tr. London 1869
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I

Greek

'f...

L

AL 4 5

Theocritus writes when he makes

a plea to Jove and Lady Minerva for the expulsion of
enemies and the return to former prosperity:

"And that

they might till flourishing fields; and their thousands
unnumbered of sheep, fattened upon the herbage, might
bleat along the plain. 11

(1)

Likewise is the witness of

Callimachus :
> \I
() I)

"'

,1~ ✓

.>'

Ii ~(..,tr µ.t>..

I

>_'n_v_u_ o_ a...._ ___._X._L_ A
........_
L_~_ f5"
_ ~ _v _ _ _ _ (2)

Juvenal records:

Deterius credas horrere incindia,

lapsus Testorum assiduos ac rrdlle pericula saevae .

(3)

Virgil concurs to this use of 1,000 (mille) as simply
meaning many as follows:

mille trahens varios adverso

Also you will find like use in

sole colores - (A)

Livy in describing the unfortunate exa.mple of Caeso
Quintius who inspired opposition to the tribunes:
11

the people complained that for one Caeso a thousand

had started up 4 n

(5)

(1) Bankes, J. tr . The Idylls of Theocritus , Bion, and
(2)
(3)
(1~)

(5)

Moschus , And the War- Songs of Tyrtaeus , XVI . 28, Geo.
Bell and Co . London, 1891
Pfeiffer , R. ed . Callimachus ( AJ -r JW J./ A ) Ft clj,~ if-.
Oxonii. MCMlCLDC .
Satura, III . 8. Satires of Juvenal.
Virgil, Lib6 IV. 701
Greenough, J.B. ed. ~ , Book III , 14, 14,
Gin and Co. Boston 1903 .
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Grimm records a similar use of 1 , 000 in the story of the
"Brave Little Tailor, or Seven at One Stroke."
in telling of the tailor he writes:

But,

"The soldiers were

afraid of him, and wished him a thousand miles away.

(1)

And what could be more descriptive of this loose use of
1,000 and its multiples that The Annals of the Kings of
Assyria .

(2)

Herewith , in part, is a description of

the spoil taken by King Ashur- Nasir-Pal (B . C. 885-860):

. 39. and two talents of silver, and two talents
of gold , and one hundred talents of lead,
and two hundred talents of bronze, and
three hundred talents of iron, and one
thousand vessels of bronze, and three
hundred talents of iron, and one thousand
pans of bronze ,
40.

and bowls and caldrons of bronze ., and one
thousand garments of brightly coloured
stuffs, and cloth, and vessels of SHA-'WOOD,
and couches made of ivory and overlaid
with God,

41.

the treasures of his palace, and two
thousand head of cattle, and five thousand
sheep •••

(1) Boldey, Ella, tr. Grimm's Household Fairy Tales .
(2)

McLoughldn Brothers . New York, 1890.
Budge . E. A. W. and King, L. W. Vol. I . "The
Monolit.p. from Kurkh 11 • Revo 39-41. Oxford 1902.
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Here and elsewhere in that book l - 100 is quite
well enumerated.

Two, four, and five, and so on are

apparently actual count; but from 100 on exaggeration
and approximation are quite evident.

Actual count gives

way to that loose usage of 100 and 1,000, 2,000 etc.
Exaggeration is here certainly; yet the exaggeration is
enhanced by approximation rather than careful enumeration,
Meticulous accuracy was not needed nor desired in that
pre-scientific age; hence the widespread use of schematic
numbers.

181

DREAMS
( Judges VII : 13)
"And when Gideon was come, behold, there was a man
telling a dream:-"
"Prophecy-," Maimonides writes, "is given either
in a Tision or in a dream, as we have said so many

times, and will not constantly repeat."

(1) Thi•

interpretation is both medieval and ancient.
dreams within the "stream of revelation."

It places

'!he Midianite

in the Gideon story is certain that an 1m.J rtation of
truth is inherent in the dream of his fellow-country

This truth, he asserts, is a revelation of the

man.

defeat that God is to give to the Midian and all the
host.

Also one might tell of the dream of Abimel.eeh

(Gen. 20:3), of Laban the Syrian (Gen. 31:24), of the
dream of the chief baker (Gen. 40:16), and of a host of
dreams within the compass of Holy Scripture.
And beyond the records of the Bible, cne nay find
L

analogous phenomena.

'f;:;u._

Kessi, in the story of "Kessi the

"

Huntsman", had a number of strange dreams.

"He seemed

to be staining before a huge door, trying desperately

to open it; but for all his efforts it remained closed.
,

'!hen he was in the back yard of a house, where the

(1) Mairoonides, I!!.! Guide ~ .Yi! Perplexed. 1l.
Friedlander tr. Part II, XLIV. Hebrew Publishing Co.
New York. (No publication date given.)
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hand-maids were busy at their chores, when all at once
a gigantic bird swooped down .from the sky and carried
one of them o.f.f ••• (2) Likewise Gilgamesh in the story,
"The Adventures of Gilgamesh," (1) awakes with a start.
111 Did

you wake me? 1 he called to his companion.

•Ir

not, it must have been the force of my dream ••• ,

"Then

they turned upon their sides, and sleep fell on them
once more.

But this time it was Enkidu who woke sud-

denly with a start.
" 1Did

you wake me?t

he called to his companion.

If not, it must have been the force of my dream.

For

I dreamed that the aky rumbled and the earth shook,
and the day grew black and darkness fell, and lightning
flashed and fire blazed, and death poured down.

And

then, all of a sudden, the glare faded and the .fire
went out and the sparks which had fallen turned to
ashes.
"Gilgamesh knew .full well that the dream portended
ill for his fri.end ••• " By means o.f a dream, the impending
evil was made known.
Moreover Keret is visited in a dream by 'Il (who)
descends
In his vision the Father o.f man.
And he draws near while asking Krt:
(2) Gaster, T. H. The Oldest Stories !!l !h!, World.
The Viking Press. New York 1952 • .
(1) Gaster, T. H. !h! Oldest Stories !!!, the World.
p. 21 rr. The Viking Press. New York 1952.
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t Who is Krt that b e should weep
The Good one , Lad of 'Il
that he should shed tears.'.?
Does he wish the kingship of Tor , his fc=3-ther?

Or sovereignty , li {ke the Fa) ther of M

(an). ' fl)

The god here comes on friendly mis sion to ~ere t in
contrast to the unfriendly one vouchsafed -t=,o Enkidu .
However , the nature of the "revel ation" is

not important

for folk lore - only the fact of the transrru::..ission of a
message from a god is of real i mport .

(1)

Gordon , C. H.

Ugaritic Literature9€ •

Krt . 36- 30 .
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A SIGN CONFIRMI NG A DIVINE CALL

{Jud es VI :17)
Gideon said unto the Lord , "If now I have found
favor in thy sight , then show me a sign that it is thou
that talkest with me . 11

Humanely speaking , this request

of Gideon for a si gn is ve r y easily understood .

He

i s b eing ca lled from a quite ob s cure mann e r of life to
raise a standard of rebellion against Midian , the
oppre ssor of Israel .

We re he to fail most probably

he and many of those with him would be put to death .
He dare not risk his l ife and the lives of his c ountrymen
without the absolute assurance that Jehovah has called
him!

His moral and that of his country rren must rest

back upon the firm foundation that the battle is Jehovah ' s ,
and He shall give the victory .
The same need of assurance is seen in the call of
W
~ses to liberate his people from slavery in Egypt .
Moses hesitates and hedges .

He professes his lack of

eloquence in speaking (Ex. 7 : 1 , 2) .

God had to g ive to

him external signs to reinforce his divine call o

The

rod which he c arried was cast to t he ground and became
a serpent ( Gen. 4 : 3); yet the serpent when grasped by
the tai l , turned again into the rod .

His hand , placed

into his bosom be comes leprous ; but , by being pla ced
a second time into his bosom , it is restored .

The

inward spiritual call is verified b y an outward sign
that one might know in utter certainty that God has
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ca lled him to do a certain task .

Analogous to t h is is

the striking emotional upheaval t lllat c o mes to some
p eople at the time of their conve :"Tsion
" known that they are saved .

Humann faiti b. at best a

wavering certainty for some is gi-rven a
app roval by external signs.,

hereby they

double starnp of
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SUMMONED BY ANGEL FROM MENIAL CHORES

(Judges VI: 12)
While Gideon was beating wheat in the winepress
to h ide it from the Midianites, the angel of Jehovah
appeared unto him (Judges 6:12, 13).

While Moses was

keeping the flock of Jethro his father-in-law •••• the
angel of Jehovah appeared unto him in a flame of fire
out of t he mi dst of a bush (Ex. ;:lff.); while Saul
was seeking the asses of his fath er, he was persuaded
to turn aside and meet the ~an of God (Samuel) who,
anointed him to be the first king over Israel (I.
Sam. 1011) ; while David was keeping sheep, Samuel
anointed him to be king in place of Saul .
In classical h istory, we have the example of
Cincinnatus who in
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plough to be dictator.

B.O. was called from t h e
Here we may find examples of

t ho se whom one would not expect to become leaders,
being so appointed by God or called by men to meet
great nati onal emergencies.

The motif suggests that

the obscure s ometimes are equally worthy of honors
that so often are given only to t he so-ca lled great .
Elequently Gray portrays the name theme in "Elegy
Written in a Country Church-Yard."
11

Perhaps in t hi s neglected spot is laid

Some heart once pregnant with celestial fire;
Hands that the rod of empire might have swayed,
Or wak 1 d to ecstasy the living lyre;
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But Knowledge to their eyes her ample page,
Rich with the spoils of t i me, did ne'er unroll;
Chill Penury repressed their noble rage,
And froze the genial current of the soul.
Full many a gem of µ.i rest ray se rene

The dark, unfathomed caves of ocean bear;
Full many a flower is born to blush unseen,
And waste ite sweetness on the desert air.

(1) The World's~ Loved Poems. T. Grey.
Elegy Written in a . Country Church-Yard. 11 J. c.
Lawson, ed. Harper and Brothers. New fork and
London 1927.
11

(1)
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THE TROUBADOUR'S BEGINNING
.

.

(Judges

5:3)

Deborah and Barak, in the Song of Deborah (Judges
V), sing lustily:
Hear, 0 ye kings; give ear,
0 ye princes;

I, even I, will sing unto J.ehovah;

I will sing praise .to Jehovah,
the God of Israel.
This ancient poem bears witness to those earlier
days when troubadour' s first began to sing.

And we

find further witness to this fact in the poem of "The
Wedding of Nikkal and the Moon ."
I sing of Nikkal-and-Ib
Hrhb, King of Sumner
Hrhb, Estival King In succeeding verses her dowery is enumerated, her
prospective groom promises to be a good husband, and
to cultivate his beloved, etc.

Then in the concluding

verses the bard lifts his voice again to sing, this
tLne of Kttl_.
I sing of Ktrt goddesses
Daughters of shouting
Swallows
Daughters of the

~

!12.2!!

Lord of the sickle~
One

moves here from the amateur ranks to that of

the professional .

Whereas in former time any one so
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inclined sanj, now one sees the development of the
specialist who in subsequent development will earn
his living by his songs.
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THE SUCCESSFUL YOONG PERSON

(Ju.

1:13; 3:9; 9:5 - H 1242)

1:1; - othniel the son of Kenaz, Caleb's younger
brother (also

;:9)

9:5 - Jothan the youngest son of Jerubaal
Caleb had promised (Judges 1:12) to him "that

h C. wh

~

smitest Kiriath-sepher, and taketh it, to him will I
give Achsah my daughter to wife.

"And Othniel the son

of Kenaz, Caleb 1 s younger brother, took it: -"

(;:9) when the children of Israel

"And

cried unto Jeh~vah,

Jehovah raised up a saviour to the children of Israel,
who saved them, even Othniel, the son of Kene.z, Caleb 1 s
younger brother.

Something different and yet somewhat

akin is found in the good fortune · of Jothan

(9:5)

who alone survives the murderous intent of Abimelech.
Moreover Saul is emphatic in his profestation of
unworthiness to be a ruler over Israel.
11

He said:

Am not I a Benjamite, oft.he smallest of the tribes

of Israel?

and my family the least of all families

of' the tribe of Benjamin?

(I Sam. 9:21)."

Grimm furnishes us with an example of a successful young son in his story:
Shiver. 11

(1)

.

.

"The Man Who Learned to

The seemingly stupid younger son who,

finally "learned to shiver, 11 successfully endures
tests of a ghostly scare, and of waiting-up all nig!lt
under the gallows .

Finally, he learns of an enchanged

(1) Grimm 's Fairy Tales, P• 7 ff. E. Abbott.
Charles .Scribner 1 s 1920.

0

19 1

castle where any one might soon learn to shiver
if he would watch there three nights.

"The King had

promised his daughter in marriage to whomsoever would
venture, and she was the most beautiful young lady that
the sun ever shone upon.

And he further told him that

inside the castle there was an immense a.mount of

treasure, guarded by an evil spirit; enough to make
any one free, and turn a poor man into a very rich one.
Many had, he added, already ventured into this castle,
but no one had ever come out again. 11

But the young

man "who had never learned t o shiver" defeats the u gly
old man(the evil spirit) in a contest of strengt.h,
and subsequently was awarded the chest of gold, the
castle, and the King's daughter •
.

Steere (1) in Th!, Swahili Tales writes of a
youngest son, the seventh brot her who succeeds where
in turn the other six brothers bad failed.

He,

11

the

dweller-among-the-women-of-the kitchen, 11 captures the
bird which was devouring the dates belonging to his
father.

When having saved the date!l... his father and

having presented some of the dates to him, his father
said:

11My

eon, there is no single thing that has

pleased me about you like t his that you have given me
a taste of the dates, for I have waited five years and
have not got a taste of the dates.

And I have six sons,

(1) Steere, E. Swahili Tales, P• 245. 11 Sultan
Majnun II Soc. For Promoting Ohri stian Knowledge. London

1906.

and yet I have not one.

You, whom I called a fool,

are the one who gave me a taste of the dates.

As for

them, I want none of them."
Here we have an universal trait of human nature,
the championing of the "under-dog."

In an age-conscious

ancient world in which preference was given to the
elders, and especially to t he oldest son, we see an
example favorable to the younger.

It is an age old

reaction of the have-nots (the younger people) over
against the haves (the older people).

THE SALTING OF SHECHEM
(Judges 9:45)
The salting of Shechem recorded in Judges

9:45 is

generally interpreted as a symbol of utter desolation
(1)

and destruction.

Over against t his generally

accepted interpretation stands the brilliant suggestion
of A. A. Honeyman.

(2)

He begins by pointing out

the two well known theories; namely, the designation
to desolation and infertility; and the other. W.R.
Smith, Relig. of :!ill_!, Semites 2d (1927) 454) purporting
that what Abimelech did was to commit the ban, and the
sprinkling with salt was a part of the ritual o f ~ •
Before coming to his major position, Honeyman points
out that the Shechemites were not public enemies of
the whole community but dissident subjects; end that no
religious motive is imputed to the deeds of Abimelech.
Further, the rebuilding of the city by Jeroboam is
not accompanied by ill consequences which should have
been the penalty for one who rebuilt on an accursed
site.

(3) This is in contrast to the serious con-

sequences which are noted by the Hebrew historians

-

when other violations of he rem oceur.
on to say that

11

No aura of taboo attaches itself to

(1) Moore G. F.
Jer .

(4) He goes

Judges , 265.

Cf. Dt. 29:23;

17:6; Pa . 107:54.

(2) Honeyman, A. A., "The Salting of Shechem"
Vetus Testamentum vol. III • . Apr. 1953•
(5) Of. I. Ki. 12;25; Deut. 15:17.
(4) Jos . 7: I Ki . 16:34; Of. Josh. 6:26.
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Shechem in the later record, and it is altogether
incredible that the place chosen as the first capital
of the Northern Kingdom and the Main Centre of the
Samaritan sect should be one that had been solemnly
anathematised by an Israelite leader."

(5)

And with

one possible exception the Rabbinical commentators
offer no elucidation of the passage.
text is sound.

Then too, the

We must, therefore, look he tells us

for motives elsewhere; and we find the solution and
the motive in the superstitions of Abimelech.

In

his conflict with the citizens of Shechem, he was
exterminating maternal relatives in that his mother
waa a Shechemite woman.

He was, therefore, confronted

with the penalty of blood-vengeance at the hands of
his maternal relatives.

And he feared this penal ty;

but even more he feared the possibility of supernatural vengeance.

To deprive them (vengeful spirits)

of their natural place of lodgement he reduced the
walls to rubble; and he sprinkled salt to secure its
purgative and protective power against the same kind
of enemies.

Salt, according to a commonly accepted

Semitic belief effected a decomposing action on the
blood.

Hence salt would purge the city of its blood

which flowed from the veins of the slain Shechemitea,
maternal kinsmen of Abimelech.

And if the blood was

decomposed, changed to its constituent elements, also

(5) Honeyman, A. A. "The Salting£! Shechem."
Vetu s Testamentum. VOL iii • . Apr. 195~•
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concomitant with that action would be removal of any
.

-.}

"ground" for revenge by th• "shades"~the Shechemites.
The blood of the slain could not cry for vengeance.
It would then be as if Abimelech had not slain his
relatives.
We conclude therefore that though revenge would
quite normally be a factor in the destruction of
Shechem and that "salting" would be a partial expression
of such revenge; yet an even more potent reason for
"salting" lay in the fear of Abimelech lest the

11

shades 11

of the slaughtered Shechemites would take vengeance on
him.
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THE RITE OF HILWLIM
(Judges 9: 27)
Reference is made in Judges 9: 27 to a celebration

called hillulim customarily held at the time of
harvest.

Corresponding or identical rites were

celebrated in Mesopotamia where the harvest was ac-

,,

companied by the utterance of a ritual cry known as

,,

(1)

alalu, or 11ulualation. 11

Similarly, Plutarch

informs us that the traditional cry at the Attic
vintage festival of Oschophoria, in midsummer, was
11

eleleu. 11

(2)

Again, according to a writer quoted

by Athenaeus, the ritual dirges uttered in the mysteries
of Demeter and Kore went under the name of iouloi or
(houloi), i.e.

11

howls 11

(3); and it is probably to

such a cry that the prophet Micah consciously alludes
when he exclaims
for I

am

(7:1); 1 Al lai li (EV. Woe is mei),

become like

~

harvesting

like~ gleanings£!~ vintage."

£! summer fruits,
Lamentations were

likewise a characteristic feature of the Eleusinian
Mysteriee. 11

(4)

"In our extant sources, 11 Gaster wri tea, "these
traditional howlinge and wailings are usually associated

(1) Oppenheim, L., in Basor 103 (Oct. 1946), 11-14.
The technical expression for rai~ing the lament was
sasu alala; cf. Assurbanipal, Streck VAB vii 56, col vi,
102-03.
(2) Plutarch, Thee. 22 (reading spendontes with
Conrnford for spendo~ of the MSS .)
(3) Semus, ~ • Athen XIV, 618 E; cf. CDXXXV, 649
(4) Gaster, T. H., Thespis, P• 13; vid. Langhe ,
R. de Les Taxes de Ras Shama-Ugarit ••• etc. Laroche, E.,
Recherches eur lea Noma des Dieux Hittites. _Paris 1947,
i,

289 .

-

- - --- -
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with specific deities or spirits of fertility, being
regarded as dirges over their annual disappearance from
the earth.

The lamentations for Osiris in Egypt,

Attia in Asia Minor and Adonis in Syria are well
known.
(VI,

Similarly, in the Babylonian Epic of Gilgamesh

46-47) and again in the Poem of the Descent of
.

.

Ishtar to the netherworld (rev.

56-57), mention is made

explicitly of the annual weeping for Tammuz, Lord of

,,

,,

fertility, and the technical term of elelu is actually
employed.

Moreover, an early Babylonian text published

by Reisner (CCCLXXIV.
Ara oid date

145, iii 12-15) and another of

(ZA 6 (1891), 245:54) define the month of

Tammuz, in mi dsummer as a period of wailing (tekil
(tu)), ritual lamentations (rikis sipitti) and weeping
(bikitum); while an old Assyrian almanac

(K&RI 178,

vi 10) prescribes weeping for its second day .

This

seasonal uluation which obtained likewise in the Greek
~~lt of Demeter end Kore, survived, indeed, into the
Christian era, for a medieval Arabic antiquary records
the performance of it at Harran."

(1)

Further, Gaster cites the same practice among
the Hittites relative to the disappearance of the god
of fertility.
out that

11

But in the next paragrap~, he points

t here is reason to suspect that the seasonal

howlings and wailings were not originally signs of

(1) Gaster, T. H., Thespis, pp,
Schuman, New York ;1.950.

1;, 14, H.
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mourning at all.

Two arguments may be adduced.

The

f'irat is that in several cases the deities or spirits
who are thus supposedly lamented bear names which are
nothing but artificial personification of the wailings
themselves~

The Greeks for example, promptly invented

a 'com-goddess' Ioul~ whom the iouloi, or 'howls,'
of the Demeter-cult were supposed to invoke.

Similarly,

out of the qylawos, or 'ululation,' of the seasonal
ceremonies they concocted the familiar figure of Hyle.a ,
for whom it was then said to be uttered; and out of
the lit§ ers~s, or seasonal

1 prayer

for rain,' they

invented the fertility-spirit Lityerses.

So, too,

Iacchos as a name for Dionysus owes its origin to the
ritual cry iacchos; while the doleful Phoenician refrain

& le.nu, 1 woe unto us, 1 ·evidently chanted in the

seasonal laments, was transformed into a Greek!!,
Linou

1 woe

for Linoe, 1 and gave birth to the Adonis-

like figure of that name.

By the same process the

Sumerians appear to have created a god Ale.la out of
the alala or ritual wail; and according to Welcker,
the Basque hero Lelo, who is lamented in traditional
.

folksongs, is but a projection of t h e ~ , or dirge.
Analogous also are the cases of Abe.bas and Gingras,
by-names of Adonis, for both derive from semitic
words for flute and lyre which accompanied seasonal
threnodies."

(1)
Schuman.

(1)

Gaster, T. H. , Thespis, PP •
New York 1950•

14, 15. H.
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"Th• second argument in favour of the view that
seasonal weeping and wailing need not have originated
as rites of mouming derives, 11 asserts Gaster,

11

from

the acute observation of the late Maurice Canney that
tears are not necessarily an expression of sorrow,
but may be induced equally by any form of violent
excitement.

Accordingly, al though so interpretod

in later times, the shedding of tears in ritual need
not have originated as an act of mourning; it may have
been but the natural concomitant af frenzy and hysteria.
Similarly, the loud cries which subsequently developed
into exclamations of grief may have been, in the first
place, nothing but shrieks and yells of excitement."
(2)
11

To these two major arguments may be added, n

Gaste r argues,

11

a third.

languages, the words for

In most of the Ancient
1 howl 1

of pain' and

1 cry

of joy 1 are undifferentiated or at least akin, both
going back to a single onomatopoeic root meaning
simply

1 yell. 1

Thus, in Greek, the verb elelizo is

used indiscriminately in both senses, as are also the
analogous ololuzo and alalazo.

Similarly, the Hebrew

h-1-1 'shout for joy,' is related to
1 cry

1 a-l-l

and y-1-1,

woe,' just as is the Accadian elelu to the antithe-

tical alalu.

Accordingly, when words of this type are

used as the technical terms for seasonal practices,
it is possible to infer that their original meaning
(2)

Ibid., P• 15.

2:)0

was simply

1

yell, 1 and that they did not necessarily

imply doleful lamentation. 11

(1)

(

1)

Gaster, T. H., Thespis , PP • 16, 17.

GOD

SENDING

AN

EVIL

SPIRIT

(Judge• 9:2;)
"And God sent an evil spirit between Abimelech
and the men of Sheehem."
In the treatment of this motif I propose to consider ·the folk lore belief of ~~ru. tabu and ~ru

this belief:

)

*'The variou s diepositions of God were

imaged by the Semites as the venting of an ill wind
or the waf'ting of gentle breezes ( ,~ru tabu) •
•

ference is made to the latter in K.

;515,

Re-

rev. 11 -

(sarka) tab
u lizikrumna. - "May thy good breath blow
,
and darkness be brightened."
to the same custom:

May thy sweet breath blow and

(f~ru-ka

lengthen my life ."
(2)

(1) Ki..~g likewise refers

~a.bu

li-zi-ka-a.m (ma).

And Klauber bears testimony thus:

.

tabi
. upe.klru.
.

(;)

further add one

,/

/A

sa ana sarka.

And to these citations, we may

by Langdon:

( 4)

(ilu Tu-tu)

ZI-UKKIN-NA na-pif-ti un-ma-ni (ilani).

5 ilu

A foot note

affirms that ,~ru t~bu is a fre~ translation of ZI•

lrug (napi~"'ti elliti}, "holy breath of life."

Gaster

links this belief with the following biblical passages:

(5)
(1) Journal £! 1h5!, Roval Asiatic Society, London
1929, P• 781
(2) King, L. W., Baby. Magic and Sorcery, London
1896. See 18, (;) rev.
.
(;) Klauber, E. G. Politiach-Religio se ~
~ Sargon:-Idenzeit . 112 rev .. 4 .{Aaurbanipal),. Leipzig
191;.
(4) Lan gdon, s., Baby. Epic£! Creation . vii, 15.
Oxford 192~.
(5) Gaster, T. H. JRAS, P• 892 . 19_;2.

™
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The implication here is that 11 my apirit 11 conveys the
"blessing."
11

This idea in turn grows into that of

inspiration" aa in Isa. 4;:l; Ez.

37:6, and passim.

THE

WEARING

OF

PURPLE

(Judges 8: 26)
The wearing of purple garments by the kings
of Midian is referred to in Judges 8:26.

Other OT

references are Ez. e;:6-12; 27:24; Prov. ;l:22; Dan.

5:7, 16,

29.

In Ezek, reference is made to Oholah

who played the harlot doting "on her lovers the
Assyrians, warriors clothed in purple, governors and
commanders, all of ther.i desireable young men, horsemen
riding on horses.

In the same book it is recorded

in verses 22-24, chapter 27:

11

The traders of' Sheba

and Paa.mah traded with you; they exchanged for your
wares the best of' all kinda of spices, and all precious
atones, and gold .

Haran, Canneh, Eden, Asahur, and

Ohilmad traded with you.

These traded with you in

choice garments in clothes of blue and embroidered
work ••• 11

The commodity offered in exchange for the

blue and embroidered; namely, precious stones and gold
indicates how very valuable was this purple material
and hence it would be generally speaking only owned by
the wealthy as king s and nobles.
Homer in the Iliad gives further evidence of thia
custom of wearing purple:

With this he led them for-

ward and bade them sit on seats covered with purple

•

8)
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Lucian

(120? - 2001 ;- A.D.) in writing of the Goddess of

(1)

Iliad.
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Syria describes the cult prohibition which limited the
wearing of the purple robe to the chief priest alone
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(2)

A cloak or robe, known as the trabea, was worn by the

/

~

I,

IC~

early kings , and preserved in the garb of the augurs
and salii, and of the equites and consuls on special
occasions .

It was certainly variegated in color pro-

bably by purple and white stripes (trabes).

Livy
.

writes that "Servius cum trabea et lictoribus, alia

decernit, de aliis consulturum se regem ease simulat."
(1)

Further , we discover a similarity of custom in

the Second

~

of Maccabees relating to one Andronicus,

who acting on behalf the King Antiochus during his
absence, committed a foul murder.

He put to death

Onias, the high priest , who accused him rightly of
stealing some gold dishes from the temple .

"And when

the king came back from Oilicia , the Jews in the city,
with the support of the Greeks who abhorred the crime,
appealed to him about the unjustifiable killing of
Onias.

So Antiochus, as he was sincerely sorry, and

moved to pity, and shed tears over the sober and wellordered life of the departed, in a fiery passion
(2) Lucian, ~ Goddess 2f. Syrrye, 42. Wm.
Heinemann-G. P. Putnam' a .Sons. London-New York. MCMXXV •
(1) Livy I. 41,6.

~

.,

/
I

stripped the purple robe from Andronicus and tore

off his underclothes and led him about through the
whole city to the very place where he had sinned against
Onias, and there he dispatched the murderer, and the
Lord rendered him the punishment he deserved."

(1)

The New Testament bears similar witness to the

wearing of purple as a mark of authority or wealth.
A reference from Matthew's gospel sets forth the cruel

mockery of the soldiers to whom Jesus was delivered
to be crucified.

A King should have a kingly robe;

and so a cast off purple robe is found.
him and put on him a scarlet robe (
I

_ K
i...:..-o....K.......,
/<. _L_V_n-+-v _____Matt.

They strip

'i. ).,

27: 28).

beast of Revelation 17:4 is depicted as

(

4..

veu
•

S1>....

The scarlet
11

arrayed in

purple and scarlet, and bedecked with jewels and pearls •••
Rachel L. Carson in her recent book,~ Sea
Around!!,!, describes in very interesting fashion the
manufacturing of purple.
She informs us:

11

0ne of the oldest bromine

derivatives known to man was Tyrian purple, which the
Phoenicians made in their dyehouses from purple snail,
murex.

This snail may be linked in a curious and

wonderful way with the prodigious and seemingly unreasonable qualities of bromine found today in the
Dead Sea, which contains, it is estimated, some 85()
million t ons of chemical.

~e concentration of bromine\

(1) Goodspeed, E. J., ,TI1!. Apocrypha.
Univ. _of Chicago Press. Chicago 19~• .

4:36-~.
y..
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in the Dead Sea water is 100 times that in the ocean.
Apparently the supply is constantly renewed by underground hot springs, which discharge into the bottom of
the Sea of Galilee, which in turn sends its water
to the Dead Sea by way of the BiTer Jordan.

Some

authorities believe that the source of the bromine
in the hot springs is a deposit of billions of ancient
snails, laid down by the sea of a by-gone age in a
stratum long since buried."

(1)

Oxford Press, 1950•

(1)

SELECTION BY MANNER OF DRINKING
Judges
Gideon's

;oo

7:5 records the story of' the selection of
through their mode of drinking:

"Everyone

that laps the water with his tongue, as a dog laps,
you shall set by himself; likewise everyone that
kneels down to drink. " Concerning this Moore writes:
.

"If' any significance is to be attached to the way in
which the three hundred drink, we should find it in the
comparison to dogs . (v .

5);

-

-

they were the rude , fierce

men; compare the name Caleb."

(1) _ Another and similar

interpretation is that of' Rihbany who comments thus:
Bowing down upon the knee s while drinking from a
stream or a bubbling spring (f'owwar) is the prevailing

custom in Syria .

This kind of drinking is called

ghebb; that is, the sucking of the water with the
lips.

But to strong and wary men this is disdainful.

Such a prostration betokens lassitude; besides it is
not always safe for one to be so recklessly off his
guard while traveling, and to render himself an easy
prey to lurking robbers.

Therefore the men of' strength

and valor (shyann) upon approaching the water assume a
squatting position, lift the water with the hand to
the mouth and lap it quickly with the tongue.

This

manner of drinking indicates strength, nimbleness, and
alertness."

(2)

A parallel explanation comes to us

(1) Moore, G. F. Judges, P• 202.
(2) Rihbany, A~M . , .!h!!, Syrian Christ.
Mifflin Co. Boston and N~w York 1916.

Houghton-
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from the account of a missionary , William
writes:

11 •••

Gun

who

this lapping of the water like a dog by

Gideon's army was unintelligible to me until one day
by a stream I heard a noise behind me like a dog lapping
water.

I turned and saw a woman bowing down and throw-

ing the water rapidly into her mouth with her hand.
This satisfa ctorily explained the action of Gideon 1 a
men.

It showed care and watchfulness ; for they could

walk along the stream lapping the water as they went;
and an enemy was less likely to talce them unawares
than if they bent on their knees to drink.

Most of

the natives, however, bend down and touch the water
with their lips as the rejected men of Gideon 1 s army
did. 11

(1)

(1)

~ Gospel in Futuna. P• 276

London 1914.
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MERISMUS IN JUDGES
.

.

Honeyman writing on the theme 11Merismus in
Biblioal Hebrew" informs us that "Merismus, which is
a figure of speech aking in some respects to synecdoche,
consists in detailing the individual members, or some

of them - usually the first and last, or the moat
prominent- of a series, and thereby i n dicating either
the genus of which those members are species or the
abstract quality which characterises the genus and
which the species have in common. 11

Further, he notes

that ''Down to the latest period the Biblical Hebrew
writers lacked accepted generic terms for such general
ideas as

1 the

created 2.t visible' universe,

-

1 the

animal

-

kingdom,' (the totality of man 1 s being), and conatructi ones

~

merismum was their method of expressing such

abstractions. 11

(1)

Such totality of mankind is expressed in Judges 5:10:
11

Tell of' it, you who ride on tawny asses,
you who sit on rich carpets
and you who walk by the way.

The rich ride on the tawny asses and sit on rich
carpets while the poor trudge along the dusty highways.

The aweep of t his figure of speech includes

not only the rich and the poor but the in-between
classes so that within the compass of the figure is
all of mankind.
(1)

Honeyman, A. M.

~ , vol. 61, PP• 11-17
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Moreover in Judges 20:l

V..J ill

b

ahoul d be read not both Dan and

------✓·------Beersheba; but nan the territory from Dan in the

extreme north to Beersheba in the extreme south, 11
i.e. the whole of Israelite Palestine .

Likewise Ex.

1~Y
-....:,...

18:1,, 14: _______1____
7_.:y_TT__-.....

- P...;;.
...:1
_ t
_;
,l

'

from morning to evening, i.e. all day long.

_-_.,J_{)_

Similarly
not p!:t,r-

ticularly "great or small".. or

11

young or old 11 but

-

generally to "every one, 11 regardles s of rank or of
age.

(Of. Gen. 19:11; I. Sam. 5:9; ,0:19; II Ki.

2,:2, etc.).
That the act of riding on an ass indicated
affluence is witnessed by Judges 1:14 where Caleb's
danghter came to him riding on an ass; Jair, the
Gileadite, who judged Israel had thirty sons who rode
on thirty asses (Ju. 1014); Abigail, wife of Nabal,
-

came to placate David riding on an ass; Ahithophel,
when he saw that his counsel was not follo,1ed, saddled
his ass, and went off to his own city (II Sam.
(Of. Also II Sam. 19:26; and Zech. 9:9).

17:2~).

In the Mari

texts there is ra.kib emerim as the name of a city
official, thereby linking the fact of riding as a mark
of official position.

(1)

is a citation from

gamesh and Agge. 11 :

II Gi l

Corroborating this viewpoint
"Ye who are

-

raised with the son s of t he king, ye who pre ss the
(1) Dossin ARM I 45:5-6; 72:6 etc., Cf. also
rakibim of _cities ARM. II 55:5, etc.
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donkey 1 s thigh."

(2)

(2)

Kramer , S. N. tr .

Pritchard, J . B. ed.

Ane.

~

Princeton 1950.
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THE INSEC D1U TY OF 'lliE

:rr GH'llAYS

Judges 4: S refe rs to the hi , ghways as being
"unoccupied. , and the travellers , walked through the
by- ways 9 "

Obvtous ly this indica-,tes unsettled conditions

within the co 1;:i.try wi th a conse q,r_uent break- down of law
and order. Like conditions were 1 :pre s ent in Karatepe
until the Xing ,nforced a new sta-.1t u te .

Gordon records

t h is statute i n "Phoenician Inscr:dpti ons from Karatepe ~"

Colo III

from t:.e rising of the sun arnJld unto it s sett i ng and
in places

which ere ' onnerly feared , wiwhere a man would be
afraid
3) to waD: the road; but in my d J ays a woman co uld

stroll wit:lut molesters .
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LOCUSTS

FOR

MULTITUDE

(Judges 6 : 5)
In this passage the 1tidianite , the Ameleki tes , and
the people of the East are seen as those who destroy
both the seed and the produce of the children of Israel .
They are a vast host who are "coming like locusts for
number ; both they and their camels could not be counted

'71 ..JJ

'Ille usual generic term for locust is
t arbeh (As . 'aribu , ~ ribu , ~ rib'ti. )

U

Y~cJ

sol

2 A (plural only -

:p

gazam,

11

yelek .

"il

most probably derived from

11

X

Other t erms are

.b.1 ..':J.::{

' am,

0

.:l. 7

zelalzal ,
and

Tl) A

:J X

is

,

, signifying to

multiply and is highly descriptive of the fecundity of
t hese insects which belong to the category of "flying
creeping things that go upon all four , whi ch have le s
above their feet , to leap withal upon the earth (cf o
Lev. 11: 21} .

: 7 8-on
and Nahum 3: 1 7

1 1

In Jeremiah 46 : 23 -

7 1J

l XJ 71..:l

11.1

9 L11

>..:)

1

il .J

X:)

0

7 , 7 JJ (.)

'..:1 A ..:t 1 A.:) the grasshoppers or locusts are
used in a pictorial way as a fitting figure of speech
for a great multitude .
mighty army in Joel 2:29 .

Also they are likened to a
While are major concern is with

''locust for multitude" as a figure of spee ch , it will
be well to gi ve just one description of the locust
scourge o
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Rihbany describes graphi cally one such locust
invasion.

He says:

ttit was a few weeks before the time

of the harvest when the clouds of locusts enveloped
our connnuni ty .

They hid the sun with their greenish-

yellow wings , covered the trees and the ground , and
the walls and roofs of the houses , and dashed in our
faces like flakes of snow driven by the wind •• o n
It was so amusing to me to see our sedate "aristocrats
and old men and women join the youth and the common
laborers in shouting , beating on tin cans , firing
muskets , setting brush on fire , s tri king at the cursed
insects wi th their hands , s tamping them with their feet
and praying God to send a ' strong wind ' to drive the
enemy of men away. "

( 1)

Le page Renouf , in discussing

, one

of the words for grasshopper , calls attention to the
fact that this does not appear to be a Semitic

v..oro ~

ttit is , " he contends , "a sufficiently familiar word in

Egyptian to serve as a tenn in comparison ' as plentiful
as gr asshopper.' "

( 2)

In the "Poem of Pentaur"

descriptive of the battle of Kadesh ; it is written :
"They ( the troops) covered the mountains and the valleys ;
(1) Rihbany , The Syrian Christ . pp . 293- 4 . See
also "Excursus on Locuts . " Joel and .Amos . Driver,
S. R. Cambridge Bible. lVIacM:i.llan Co . New York 1913 .
(2) Renouf , PSBA. 1896 . P • 115.
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they were like grasshoppers with their multitudes n
0

(3)

In the Legend of Keret there is also the sarae kind
of usage of locusts in a figure of speech as we have
observed in biblical and Egyptian employment .

There it

is written:
"Like locusts they occupy the field

(1)

Like grasshoppers the corners of the desert ."
Knut Tallquist sums up this figurative use of

locusts in his article , "Typen der Assyrischen Bilde rsprache" Hokedem I . "Sowohl im Assyrischen wie in
Hebraischen und Arabischen veran .
die Heuschrecken gross 1fonge .

Schaulichen auch

Asurbanipal rfuunt sich

annal VI 94 , er habe als Beute Esel , Rinder und Schafe
"

/

.

.

,._

A

fortgefuhrt sa eli eribe ma ' du.
Heuschrecken waren. "
wohl zu lessen :

"Die zahlreicher also

K 3372 , I 11- 14 (CTXVII 37) ist

Mirrma limnu k i {t'atsunu kima a- ri- ba

A

,,

1•

ittebuni "a ll erhand bose Machte , deren Fulle gleich
Heuschrecken, ist wider mich "herangezogen . "

Beliebt

sind in ge sc hi chtlichen Texten die Redensarten kima
tit.Ct aribi und arabis aktum :

die Stadt order das

•' e rfiel ich wie ein He uschrecken - ' "schwarm' tt
land ub
Sarg . Ann . 60 , Pr. 73 , Asurbanipal Cyl B. IV 49 , vgl .
K. 2859 , IV 17/18 (CT XVII 3 ).

Uinstgndlicher ist

Bre asted , J . :..:. peveloum.ent of "' el i,;,i .1n and
Thou~J_1t i_g_ .:,IDC ._ :::; .:z...:,_t~. =.Lr , :., ~:::..'..... 3::., _. l l~ o
( 3)
( :_,

, C.

""=•

L,

ficium Institutum Biblicum.
Krt, 104, 105.

.__.1."'l

·._c

J

Roma 1949 .

"..;; .

:

0

Legend of

·':;i-
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S a nh • V • 43 ;

" satti
/
k~una t i. b/'t
u ari. b.l ma ' d i. ✓
sa pan

.✓
,... ✓
A
mi"th
v aris
ana epes
tuqmati tebuni
" ' wie ein zahlreicher

Heusschreckenschwarm des Fruhlings zogan sie kriegerisch ,
um einen Kampt zu bestehen, wider mich an .' "

In der

P I ., ,

biblischen Literatur lauget diese Hyperbol- - - - t ~
---'
----

il .J 1 ~ - .. 7 J

o de r
oder sogar

i1 .:l 7

X.

(J

Nah . 3 , 15: Ri . 5, 6 : 7 , 12 usw .

:J.. 1

oder

1.J 7
In

~

il ..:> 1 X. 2'

Jer. 51 ,14 ;

oran 54 , 7 wird

gesagt , dass die Toten am

der Gruft

gehen._ _ _ _ _ _ _ _ _-J:.:::::l:::
• a-~•=::,__,.,_~!.....:,1=-==----ISt.q~?~,-y~
(~{
.,._L

✓

niuller ubersetzt .

vor ,

s.

•

_r,

~

.L

Li.i.. ............. V

-·

..

Auch komrnit die Redensart_....;.,+=-~~-'--

Goldziher a . a .

o.

p . 288 . "
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"And" declares the writer of Judges (6:11) "The
angel of Jehovah caL1e , and sat under the oak (terebinth)
which was in Ophrah •• • "

Abraham "moved his tent , and

came and dwelt by the oaks (D 950 . 2*) (terebinths )
of Mamre , which are in Hebron , and built there an altar
unto Jehovah (Gen . 13 :18; 14 :13; 18 : 1) ; in the days of
Hosea incense was burned under terebinths (Hosea 4:13);
and Deborah sat under a palm tree (Ju. 4 : 5) o

"According

to the statement of Mohammed , which probably comes from
Arabian Christians , Mary retired to a palm tree (Sura
19 : 23)as the time of her delivery drew near and was
miraculously nourished by dates produced out of season
(19 : 25) .

Such a statement reveals the conception that

the palm tree was closely related to the divine . "

(1)

Not only the palm tree but the sycamore and other trees
were also considered as sacred .

(2)

That in primitive times in Babylon trees were worshipped is well attested by seal cylinders and monuments (3)

And in some measure t his belief in the divine

character of trees continued to a comparatively late
day in Arabia "7Jhere certain trees are thought to be

* Motif- Index Of Folk- Li terature Stith T'nompson
(l) Bart on , G. A-:-:- Semitic ~ Hanit ic Or igins o
Univ . of Penna. Phila o 1934.
(2) Smith, fl . R., Relig . of the Semi tes , Third ed o
London 1927.
( 3) Ward , W. H., Seal Cylinders of Western .Asiao
1 ashington 1908 ; also his Seal Cylinders in the Collection
of J Pierpont Uorgan . New York 1909 0
0
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inhabited by the jinn even to the present time .

(4)

Such trees were probably in the pre - Islamic days regarded as the residences of gods or angelso

It is

still the custom in parts of Arabis for the sick to go
to trees which are tab e rnacles of jinn or angels to
offer sacrifice and prayer for the recovery of their
healtho

Frazer reports of a kindred custom among some

of t he African natives .

He writes :

"

ong the Ibibias

of southern Nigeria , when a man is in trouble he will
sometimes go to a giant tree in the foresto •• and •••
pray ••• The Ba anda of Central Africa thought that all
the large trees were the abode of spirits which were
friendly disposed unless a person interfered with the
tree . "

( 1)

Curtiss records that it was told to Dr . Van Dyck
that "'l'here is a wild myrtle in the valley below •••
which is referred to by a man known as the Lord , who
is believed in by Druses , and who passed through the
country working wonders .

As he journeyed he rested

under trees , which from that time on assumed mi raculous powers o"

(2)

In Norse Mythology , the ash tree (D 950 . 5) was
( 4) Doughty , c. . Travels in Arabia Deserta , Vol .
Cambridge 1888 .
(1) Frazer , J . G., Aftennath . pp . 126- 149 . Iiactlillan Co . New York 1937 .
( 2) Curtiss , s . T., Prim. Semiti c Religion Today .
p . 93 . (vid . Journal X. Beirut) .

Io
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sacred .

"Now it was , and indeed s till is , the custom

for country houses in the North , especially in Sweden ,
to have standing by them a tree known as vardtrad
( protecting tree) , on which the welfare of the house
is supposed to depend .

Such trees were doubtless re-

garded a s especially sacred in heathen times , and it
is not unreasonable to suppose that the original concepti on of Yggrasil ' s ash may have been that of a
vard t rad of the divine community o"

(1)

We may readily see that primitive man v ery often
looked with awe and wonder upon t hings that grew without
human aid .

To him they had a kind of di vinity :

as an abode of a g od , or perhaps a god himself .

either
One

c ame , therefore to worship in a place where the god
was likely t o be found , or perhaps to worship the tree
per ~ -

And li ng e ri ng echoes of such worshi p survive

in folk lore , le end , and customs of pri mi tive pe oples .

(1) Smi t h , W. R.
Cambridge 18880

Relig . of the Se. ·tes .

S ON

OF

The phrase "ti1e son of

ANATH
ath n (3:31) is interpreted

by Moore and others as man of Anath .

While this n:ay be

true , it is also possible that the phrase could rrean
ttwarl i ke" or ma rtial" man.

Testimony to the warlike

character of "Anath" is supported , in the first place ,
by the Ugaritic literature .

In Text 68 , ' nt II : 5

the following is recorded :
And the lads chance upon the Lady of
the Hountain
And lo ' Anat is fighting violently
Battlin

between the two cities

She smites the people of the seashore
Destroys mankind of the sunrise
Beside here are heads like grasshoppers •••
: 20

With violence she fights between the walls .
She arranges chairs for the troops
Arranging tables for the soldiers
Footstools for the heroes .

: 25

' Ant gluts her J.i ves with laughter
Her heart is filled with joy
' Anat ' s liver exults .

For knees she plunges in tLe blood of s oldi e ry
Thighs in the gore of troops .

(1)

(1) Gordon, c. H. Ugaritic Literature .
ficium Institutem Biblicum. Roma 1949 .

Ponti-
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Egyptian sources record in Turin Hyksos list
(Turiner Konigpapyrus X. 123) that the horses of Seti
I (1313- 1292) are called t'Anath is satisfied ( ' n - ty-t) .
(1)

Supporting also is the quotation from Magical

Papyrus Harris (XIXth- XX:th Dyn . - 1319- 1200 B. C. )
reading :

"Stop !

You wicked wolf l ••• Your foreleg is

cut off by Herschet (Reshept?) after y ou have been
slaught ered by Anato"

( 2)

Further one may cite three

instances from the reign of Ramses II (1301-1 234 BoCo) ;
namely ; The sword of Ramses II is called

( a)

victorius";
(b)

Anat is

11

( 3)

The hound of Ramses II bears the superscription :

(c)

"Anath is protection"

( 'nty); ( 4)

The daughter of Rw.ses II is called ttBent, Ana t " •

(5)

Breasted rel a tes that a certain warrior is prot ected
in that

1<.:ontu and Sutekh are with ( him in) every fray ,

11

Ana th ( ' nt) and Astarte ( '- s - ty- r '-t ) are his shield o"
( 6)

Further , there is mentioned in rel a tionship to

(1) Breasted , J . H. Ancient Records of Egypt , Vol.
III , p . 84 Univ. of Chicago Press . 1906 .
( 2) Der Hagische Papyrus Harris in Det Kl Danske
Videnskabernes Selskab 14. 2 (Copenhaged 1927) X. 18 ff .
(3) Bru sch , Gesch . !::JI.. 529.
( 4) Breasted , J . H. Ancient Records of Egypt . III ,
467 Univ . Press . Chicago 1906 .
( 5) Erman , RAo ISI
( 6) Breasted , Jo H. .A.nc . Rec . of Egypt . IV,
105
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Medinet-Habu alon g with Ashtart as "shield~: of Ramses

III (1198-1167).

(7)

The use of the name Anath is comparable with Ares
in the Greek s ourcea.
t his god th~s:

t' L t1 L-- tf

b

v

,,..A

II

)

Homer in the Iliad writes of

pt:S

h;

1

A

_ _ _ _ _ _ _ _ ___,( l)
)

\

r~s

l

''11
Also: .J. L-

\f. <p I:: b f::-(o , ~ I:: p (

.f': t,v

'\

.,
\
t.l -rrwv

)

If u -r oS

1

A
"Bp'6 .,- b Ai) ~
bL 'I.. t- rt 17 9-rd..
J'

I

t..-/.1. ";_

Further it is record that when Iris visited Helen in
her own rrom he was working at a great web of purple
linen on which she was embroidering the battles between Trojans and Achaeans

)E 1T"' ir )( ov

'-'
bVS

0 rr )A- f 1 o.S

<-'

I::.

~l::.v

<-'

>

l:..'- Vt-I(

d v

7fIA.)..~?: w

(2)
Virgil in the Aeneid records:

qui sanguine nostrum

nomen in astra ferant ••• (3)
The contention that "Son of Anath II may mean nothing

more than martial or warlike is based u pon tow major
premises, namely;

That Anath like Ares, or Mars

uniformly is described as a war like deity, and upon
a dj ectives derived certain Greek and Roman god or
(7)
(1)
(2)
(3)

Breasted and Nelson Medinet
V. 455.
Ibid. 3.128.

VII.

98,99.

~

80
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goddess names.
the adj~ctive

Liddell and Scott

(4)

)'A p I:,, I., 6.S

Lexicon lists
I
A
(Ion. P(
l () S

/

;)

~...,...-"_L_«>_.S__Aeol. _______as
Ares, warlike, martial .

meaning devoted to

Funk and Wagnals

(5)

use

the adjective martial , derived from Mars, as meaning
pertaining to war or military operations .
:> 'E ~
(__
p_b_S___ ),

Eros

Greek god of love, is the basis of

the adjective erotic which means passionate love or
sexual desire.

By the analogy of this usage, one may

conclude that "Son of Anath 11 is nothing more than
a phrase meaning martial or warlike.

(4) A Greek-English Lexicon. Oxford 1951
(5) A Stand. Diet. of the English Lang. N.
London 1946.
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